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Translator’s Introduction

The problem of the destitute within society appears to be an eternal one.  In
fact, in Deuteronomy 15:11 we read, “There will never cease to be needy ones in
your land.”1  One might read this as a pessimistic statement, an indication of a
problem that will never be solved.  The questions of what is the correct
distribution of wealth, the best system by which to do so, and the most honorable
care of the vulnerable members of society have not been challenges approaching
resolution, even today with our increased technology and our ability to produce
enough food to feed the entire world.

Nevertheless, in a different verse, we read the commandment not to “harden
your heart and shut your hand against your needy kinsman.  Rather, you must
open your hand and lend him sufficient for whatever he needs” (Deuteronomy
15:7-8).  Thus, scholars of the Jewish tradition have spent a great deal of energy
thinking through the problem of taking care of the poor, both philosophically as
well as through legal institutions, despite the enormity of the task.  Jewish law
demands that the Jewish community hope and strive for an ideal of seeing to the
welfare of all people even if the ideal cannot be completely realized.  We can still
improve the lot of humankind.

That helping the poor was thought of as a matter of justice can be seen in the
very name in Hebrew for charity, tzedakah, the root of which indicates
“righteousness.”  Giving charity is not merely a matter of benevolence; it is the
right thing to do in God’s eyes.  The English word “charity” is derived from the
Latin “caritas,” meaning, “love.” Tzedakah, however, is mandated by law,
regardless of one’s sentiments.  As one scholar has put it:  “Jewish tradition, from
the Bible onward, considers tzedakah to be a legal duty, a social responsibility, a
repayment of a debt to God.  Giving tzedakah is the fulfillment of a
commandment rather than an act of optional benevolence.”2

Today, many Jews find great spiritual satisfaction in the giving of tzedakah.  It
is a pillar of Jewish identity.  For the Jew, there is more to the giving tzedakah
than a mere transaction.  There is a great spiritual depth and many ethical
dimensions to the act.  Consider, for instance, the names of the categories of
agricultural produce that were designated for the poor.  Certain agricultural
produce, such as that which grew on the edge of the field, grain that was
overlooked, grapes that were separated or malformed, and stalks that were

1. All biblical translations are taken from Tanakh: The Holy Scriptures, the New JPS Translation
According to the Traditional Hebrew Text (Philadelphia: the Jewish Publication Society,
1988).

2. Byron L. Sherwin, In Partnership With God. (Syracuse:  Syracuse University Press, 1990),
112.
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forgotten, are listed in the Torah and designated by rabbis as belonging to the
poor.  These categories illustrate the rabbis’ psychological astuteness, for in
naming the categories of charity for the poor by these terms, they also described
the types of people who commonly were destitute:  the marginal, the overlooked,
the forgotten, the separated, and the malformed or disabled.  The association of
the crop itself with the types of poor people serves as a reminder of their station,
how easily they are dismissed and pushed to the “edges” of our consciousness and
priorities, and of their need for our empathetic care.

In the giving of tzedakah, therefore, we can see from the earliest sources that
more was intended than a material transaction.  Empathy for the poor, sensitivity
to who they are, their status in life, and the consciousness of the giver were all
factors in the intention of the law.

Perhaps the most thoughtful treatise on the subject of tzedakah was written by
Rabbi Moses Maimonides (1135-1204), known also by the honorific acronym of
his name, Rambam.  The title of his treatise is “Laws on Gifts for the Poor.”  It is
important to note that the title of his treatise implies a theological statement.
What is quickly apparent when reading this treatise is that the gifts of tzedakah
are not only the gifts of the farmer or even the person who puts a coin in the
charity coffer.  Rather, these are assumed to be God’s gifts to the poor, and
human beings have the privilege of distributing wealth the way that God intended.
Ultimately, it is assumed that “all wealth belongs to God,” and it is up to the
members of the community to distribute the wealth as God sees fit.3  Beginning
with agricultural, land-based produce and later evolving into monetary
contributions, these sources of capital and sustenance are considered by Jewish
tradition to belong to the poor from the start.  Rather than an individual presuming
ownership over some material good and then, as an act of benevolence, bestowing
the food on a lowly person, the laws of tzedakah indicate that the poor own these
gifts from God, and the giver is responsible for the stewardship of these material
goods to their rightful owners.4  These are God’s gifts to the poor, and the
members of the Jewish community have the privilege and responsibility of
arranging the world the way that God intended so that the poor receive their due.

3. Solomon Schechter, “Jewish Philanthropy” in Studies in Judaism, Third Series (Philadelphia:
The Jewish Publication Society of America, 1924), 241 as well as Elliott N. Dorff, To Do The
Right And The Good (Philadelphia:  Jewish Publication Society, 2002), 135.

4. Meir Tamari makes precisely this point when he writes, “By these laws, the belief in divine
bounty as a source of all wealth creates in Judaism a concept of stewardship, whereby part of
that wealth is given to assist others… If people really believed that all their needs would be
satisfied as a result of God’s mercy and providence, then they would not hesitate to share their
wealth with others.  Indeed, the refusal to share wealth with others is a denial of trust in God, a
rejection of God’s merit as the provider of the needs of man, and an assumption that that
wealth is the result solely of one’s work, ability, or luck.”  Meir Tamari, The Challenge of
Wealth (Northvale, New Jersey: Jason Aronson Inc., 1995), 147-149.
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The presumption here, very different from attitudes toward welfare in our own
day, is that both the poor and the owner of property have God-given rights.  The
poor are entitled to the food that God has given them, and the owner of property
has the right to designate and transfer these gifts.  These assumptions provide an
almost “constitutional” foundation for the laws of tzedakah.

Moses Maimonides and His Work

Maimonides transformed the way people thought about Jewish law.  For some
time before him, Jewish scholars tried to glean the correct way of practicing
Judaism from the Jewish Bible (the Tanakh) and from a veritable encyclopedia of
Jewish legend and legal debate, the Babylonian Talmud, as well as other sources.
Maimonides set out to codify Jewish law in a systematic and all-encompassing
approach in his work, the Mishneh Torah.  The title of the work, written in
Hebrew, indicates his audaciousness as well as his greatness, as it literally
translates into “a Restatement of the Torah.”

While the Mishneh Torah was met with great debate over its authority and its
method, it has stood as one of the great legal works of Judaism.  The Mishneh
Torah shows the mind of a brilliant scholar who brought together hundreds of
diverse and complex sources into a relatively easy-to-read manual that lists the
mitzvot, the divine commandments, that Jews are to follow, regardless of whether
or not they were directly applicable to Maimonides’ contemporary scene.  Jews,
while in exile from the Land of Israel, without political sovereignty, and without
the Temple in Jerusalem, could not practice many of the laws, but Maimonides
was not chiefly concerned with immediate applicability.  Maimonides sought to
systematize the whole of Jewish law as it originated in the Torah until his day.

Maimonides is also remembered for another great book, the Guide of the
Perplexed.  In this work, written in Judeo-Arabic, Maimonides attempts to
reconcile the rational philosophies of his day with the Tanakh and Jewish
tradition.  Well-schooled in the thoughts of Aristotle and Plato as presented by
Muslim thinkers, Maimonides sought to explicate Jewish beliefs in light of these
rational systems of thought and show there was no contradiction between them.  It
is invaluable to compare this philosophical work with the Mishneh Torah.  Not
only does the Guide of the Perplexed provide a philosophical background for the
Mishneh Torah, it also serves as a basis for comparison with the Mishneh Torah’s
more speculative sections as well as an explanation of Maimonides’ theory of
law.  Every law, claims Maimonides, has a reason, and ultimately living in
accordance with the law leads to the perfection of humanity.5

5. Moses Maimonides, The Guide of the Perplexed, translated by Shlomo Pines (Chicago:  The
University of Chicago Press, 1963),  III:25-28, 502-514.
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Sources for Maimonides’ Treatise on Gifts for the Poor

We can see this operating principle, that the law is rational and leads to the
perfection of humankind, at work in “Laws on Gifts for the Poor.”  In this section,
found in the seventh volume of the Mishneh Torah, in the section called Zeraim
or “Seeds,” which focuses on agriculture, Maimonides systematized the laws of
charity as they are presented in the Tanakh and other sources.  Maimonides
collected and organized different passages of law pertaining to how the Jewish
Bible instructs the Israelites to gather agricultural produce and leave aside certain
amounts for the poor and other vulnerable members of society.  The most relevant
passages of Scripture concerning agricultural produce in the Land of Israel
include the following:

When you reap the harvest of your land, you shall not reap all
the way to the edges of your field, or gather the gleanings of your
harvest.  You shall not pick your vineyard bare, or gather the fallen
fruit of your vineyard; you shall leave them for the poor and the
stranger: I the LORD am your God. (Leviticus 19:9-10)

And when you reap the harvest of your land, you shall not reap
all the way to the edges of the field, or gather the gleanings of your
harvest; you shall leave them for the poor and the stranger: I the
LORD am your God. (Leviticus 23:22)

Every third year you shall bring out the full tithe of your yield
of that year, but leave it within your settlements.  Then the Levite,
who has no hereditary portion as you have, and the stranger, the
fatherless, and the widow in your settlements shall come and eat
their fill, so that the LORD your God may bless you in all the
enterprises you undertake.  (Deuteronomy 14:28-29)

When you reap the harvest in your field and overlook a sheaf
in the field, do not turn back to get it; it shall go to the stranger, the
fatherless, and the widow -- in order that the LORD your God may
bless you in all your undertakings.  When you beat down the fruit
of your olive trees, do not go over them again; that shall go to the
stranger, the fatherless, and the widow. When you gather the
grapes of your vineyard, do not pick it over again; that shall go to
the stranger, the fatherless, and the widow.  Always remember that
you were a slave in Egypt; therefore do I enjoin you to observe this
commandment. (Deuteronomy 24:19-22)
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Maimonides looks to other parts of the Torah for non-agrarian methods of
charity as well.  Among these biblical sources, he refers to the following:

If, however, there is a needy person among you, one of your
kinsmen in any of your settlements in the land that the LORD your
God is giving you, do not harden your heart and shut your hand
against your needy kinsman.  Rather, you must open your hand and
lend him sufficient for whatever he needs… For there will never
cease to be needy ones in your land, which is why I command you:
open your hand to the poor and needy kinsman in your land.
(Deuteronomy 15:7-8, 11)

If your kinsman, being in straits comes under your authority,
and you hold him as though a resident alien, let him live by your
side:  do not exact from him advance or accrued interest, but fear
your God.  Let him live by your side as your kinsman.  (Leviticus
25:35-36)

In addition to these sources as well as other passages in the Tanakh,
Maimonides also relied upon other sources of Jewish law.  It has been pointed out
that in his introduction to the Mishneh Torah as well as in a letter to a fellow
scholar, Maimonides claims his sources include the Mishnah, the Tosefta, the
Babylonian and Jerusalem Talmuds, and the commentaries Sifra and Sifre.6  The
Mishnah is a compilation of Jewish law redacted by the year 200 C.E., and the
Tosefta is additional material of roughly the same time period as the Mishnah but
not included in it.  The main focus of relevant law in these sources was the
tractate entitled, Péah, after the Hebrew word for the “edge” of the field
mentioned in Leviticus 19:9 and 23:22.  This tractate contains some of the earliest
legislation based upon these biblical passages.  For later material, Maimonides
referred to the Babylonian Talmud for sources on charity, which serves as an
elaboration and extension of most of the teachings found in the Mishnah.

However, it is interesting to note that the Babylonian Talmud does not contain
commentary upon tractate Péah, the most relevant source of rabbinic law.
However, commentary on tractate Péah may be found in the Jerusalem Talmud, a
work produced in the Land of Israel of smaller and earlier scope than the
Babylonian Talmud.  Maimonides does not draw heavily from the Jerusalem
Talmud in this treatise, nor does he explicitly cite much material from Sifra and

6. Abraham Cronbach, “The Maimonidean Code of Benevolence” in Hebrew Union College
Annual XX 1947 (New York:  Ktav Publishing House, Inc., 1968), 471.
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Sifre, collections of rabbinic interpretation on Leviticus, Numbers, and
Deuteronomy.

It is chiefly for not citing the Jerusalem Talmud frequently that the scholar
Rabbi Abraham ben David of Posquiéres (c.1120-1197) interjects some criticisms
into the “Laws on Gifts for the Poor.”  Rabbi Abraham ben David, most
commonly known by the acronym of his name, Ravad, was one of Maimonides’
chief critics, and his commentary is customarily published alongside Maimonides’
elucidation of the law in the Mishneh Torah.7  With regard to this specific treatise,
however, Ravad’s criticisms are relatively few in number, but summaries of his
comments are provided in the annotations to the following translation to provide a
legal counterpoint to Maimonides’ rulings.

A source of frustration in studying the treatise, as well as a challenge against
the authority of the Mishneh Torah as a source of Jewish law, is that Maimonides
did not explicitly cite his sources.  While we know the volumes that he consulted
for his decision-making, we do not know the precise passages.  Sometimes
Maimonides is clearly quoting another earlier, authoritative work, while at other
times he is using his own reason.  It is for this reason that a reader of the Mishneh
Torah must, in the words of Abraham Cronbach, take an “elastic” approach to
how Maimonides makes reference to earlier works of Jewish law.8  Even when
Maimonides makes implicit reference to a well-known passage from the
Babylonian Talmud or other work, he often does so with interpretation.  Rarely
does he cite something word for word.  In addition, there are times when he
clearly makes reference to a text that he did not list in his introduction.  For
instance, near the end of the treatise in 10:5, Maimonides quotes from Leviticus
Rabbah 34:15, a collection of rabbinic interpretation that he did not mention as
one of his sources, claiming that if one does not have something to give a beggar,
one should at least speak to the poor person kindly.  This gap could have come
about for a variety of reasons, including that Maimonides could have simply
failed to list an important work of Jewish teaching.

In the annotations of the following translation, one is invited to look at
relevant sources and compare them to Maimonides’ writing, but there is rarely an
exact correspondence.  For the faithful Jew who is trying to figure out which is
the correct practice to follow, the lack of explicit citations makes Maimonides’
decisions suspect.  For the student of history and philosophy, however, this

7. See Isadore Twersky, Rabad of Posquiéres: A Twelfth-Century Talmudist (Cambridge:
Harvard University Press, 1962).

8. Cronbach, 475.  Cronbach also studied the work of scholars who in the past have tried to find
all of Maimonides’ sources, including Joseph Caro (1488-1575) in the Kesef Mishnah, David
ben Solomon ibn Abi Zimra (1479-1589), the citations of the Venice edition published by
Giustiniani in 1550, and Joshua Boas in Ein Mishpat of the 16th century, and he found all of
them lacking.
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presents an opportunity to discover how Maimonides thought, especially when
held in comparison with the Guide of the Perplexed.

It is precisely in comparison with the sources that Maimonides chose to cite as
well as the passages that Maimonides chose to leave behind that we see his
rationale and philosophy of Jewish law.  Specifically, in comparing “Laws on
Gifts for the Poor” to the Guide of the Perplexed as well as sources of Jewish law,
we see that, for Maimonides, the practice of tzedakah was not only a method of
bettering society but also a path of virtue.

The Structure of the Treatise

Before we make this comparison, let us first understand the form and content
of Maimonides’ treatise on charity.  If we examine the structure of “Laws on Gifts
for the Poor,” we see that Maimonides wrote ten chapters on the subject.  An
outline of the treatise is as follows:

Chapter 1 -- An overview of the biblical laws of agricultural gifts for the poor:
péah - the "edge" of standing crops, leket - "overlooked gleanings," peret -
"separated fruit," olélot - "malformed grape clusters,"  and shikhecha - the
"forgotten."
Chapters 2 & 3 – Péah.
Chapter 4:1-14 – Leket.
Chapter 4:15-16 – Peret.
Chapter 4:17-27 – Olélot.
Chapter 5:1-26 – Shikhecha.
Chapter 5:27 -- Concluding remark about all five categories in relation to
hefker ("ownerless property").
Chapter 6 -- Ma'esar Ani ("the tithe for the poor").
Chapter 7 -- General laws of tzedakah:  how much, from whom, and to whom.
Chapter 8:1-5 -- Pledges to tzedakah and laws of vows.
Chapter 8:6-9 -- Donations to the Jewish community and relations to the
Gentile community.
Chapter 8:10-18 -- The redemption of captives.
Chapter 9:1-7 -- Contemporary institutions:  the "charity coffer" and the
"charity plate.”
Chapter 9:8-19 -- Rules for collectors of tzedakah.
Chapter 10:1-6 -- Motivation to give and collect tzedakah.
Chapter 10:7-14 -- Eight levels of giving.
Chapter 10:15-19 -- Examples of the ideal ways of giving tzedakah.
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Maimonides claims that there are thirteen commandments from the Torah that
apply to tzedakah.  The first ten are five pairs derived from the previously cited
biblical passages.  The pairs consist of an injunction to leave behind certain
agricultural produce for the poor and a complementary prohibition against the
impulse to gather the produce.  The categories of agricultural produce designated
for the poor derived from the Torah total five: péah - the "edge" of the field, leket
- "overlooked gleanings” that the farmer missed as he went through the field,
peret - "separated fruit" of a vineyard consisting of a stem with one or two grapes,
olélot - "malformed grape clusters" that one could not sell at market value, and
shikhecha - the "forgotten" produce that the farmer left behind and remembered
later.  The categories of peret and olélot apply only to the vineyard while the
category of leket applies only to the field. Péah and shikhecha apply to every
situation.  Maimonides, in the first five chapters of “Laws on Gifts for the Poor,”
addresses these five categories, defining these terms legally and illustrating their
practice as it would take place in the Land of Israel under Jewish law.

Some of the other questions Maimonides addresses, based upon traditional
sources, in these first five chapters are:  How much does the Israelite farmer need
to leave?  What qualifies as péah, leket, etc.?  How do partners who own a field
jointly follow the laws of charity?  When and how is the produce distributed?
How are certain kinds of produce, such as onions or olives, which do not fall
neatly into the general categories of a field of grain or a vineyard, treated with
regard to these laws?  How do relations with non-Jewish neighbors affect these
practices?9

In the sixth chapter, Maimonides deals with the tithe for the poor, ma’esar
ani, as mentioned in Deuteronomy 14:28-29.  In a seven-year cycle of tithes, the
Torah instructs that in the third year a tithe be taken that is designated for “the
Levite, who has no hereditary portion as you have, and the stranger, the
fatherless, and the widow.”  The stranger, the fatherless, and the widow, that is,
the vulnerable members of society, came to represent the destitute.  In this
chapter, Maimonides illustrates the system of tithes and the distribution of the
tithe for the poor.

In chapters seven, eight, and nine, however, Maimonides changes the focus of
the treatise.  Rather than focus upon the agrarian methods of charity as described

9. Several times in the treatise, it is noted that one gives produce to the poor of Gentiles “for the
sake of peaceful relations.” (See 1:9, for example.)  Elliot Dorff reminds us to “remember that
until the twentieth century most Jewish lived in societies that were corporately organized, in
which each ethnic or religious group within a nation had responsibility for dealing with its own
internal affairs.  Moreover, under Muslims and Christians, Jews were generally second-class
citizens who had as little contact with non-Jews as possible.  That Jewish law should require
Jews to give charity to non-Jews at all – even if it is only for the political motive for
maintaining peace – is, therefore, remarkable.”  Dorff, 143.
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in the Torah, Maimonides turns to later legal institutions that had direct relevance
to his contemporary scene.  Maimonides introduces institutions of charity that are
mentioned in the Babylonian Talmud that apply to urban as well as agrarian
situations.  The three methods of distributing charity that Maimonides elucidates
are begging, the charity coffer (kupah), which is a general fund that is distributed
weekly to the poor, and the charity plate (tamchui), which is distributed daily.
Some understand the tamchui to be the equivalent of today’s soup kitchen, that is,
a daily distribution of food.10

With regards to begging, Maimonides describes the way and the amount one
should give to beggars, including the principle found in the Babylonian Talmud
(such as in Ketubot 67b) that one should fill a needy person’s lack, taking into
account the dignity of his or her background.  He explains that one is not
obligated to make someone wealthy again, but he does imply that one who has
fallen from a high station has special psychological needs.

Maimonides also describes in one passage the relevance of family and
community ties to giving to the poor, explaining that closest family takes first
priority, then extended relatives, then the members of one’s town, and so on.11

It should be noted that, in the biblical commandments regarding tzedakah, the
individual is addressed.  In the agrarian methods of setting aside grain and other
produce for the poor, the individual Israelite is the central figure.  In the chapters
concerning the kupah and the tamchui, however, Maimonides turns the focus to
the community as a whole.  Maimonides describes public assistance to the poor as
invented by the rabbis of antiquity and speaks of the obligations of the Jewish
people as a group.  As Isadore Twersky writes, “Tzedakah thus emerges as an
individual obligation which is fulfilled corporately.”12

10.Frank M. Loewenberg, From Charity to Social Justice: The Emergence of Communal
Institutions for the Support of the Poor in Ancient Judaism (New Brunswick:  Transaction
Publishers, 2001), 120-122.

11.One might think that one need only take care of one’s own family and otherwise not give.
Subsequent thinking of Jewish legal scholars have held that this is not what Maimonides
intended.  See Aaron Levine, Economics & Jewish Law (Hoboken: KTAV Publishing House,
Inc, 1987, 117-118) where he summarizes some of the interpretations of this passage and
points out that Rabbi Pinchas Halevi Horowitz (Germany, ca. 1731-1805, quoted in R. Moses
Sofer, Hungary, 1762-1839, Chatam Sofer, Yoreh De’ah, 144) understands this hierarchy in
prioritizing giving to be qualified by the urgency of need.  A life-threatening emergency to a
stranger overrides gifts to one’s family.  Rabbi Yechiel Michel Epstein (Belorussia,
1829-1908, as cited in Levine, Aruch Hashulchan, op. cit. 251:4) understands Maimonides’
statement to indicate priorities in the amount given but not that one excludes a needy person.
Finally, Rabbi Mosheh Feinstein (New York, 1895-1986, as cited in Levine, Iggerot Mosheh,
Yoreh De’ah, 144) claims that relative need is only applicable to public funds, but the private
distribution of charity can be given in whatever manner the donor chooses.

12.Isadore Twersky, Studies in Jewish Law and Philosophy (New York:  KTAV Publishing
House, Inc., 1982), 117.  See also Loewenberg, 120, where he writes, “It became more and
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Maimonides also describes the duties of those who collect and distribute
charity, both through the kupah and the tamchui.  He sees their role as one of a
trustee that makes determinations of fact.  They decide what is best in any given
situation of financial need and operate open to public scrutiny.  At the same time,
collectors of tzedakah must act confidentially in order to protect the dignity of
those who receive tzedakah.  He also makes explicit that, first and foremost,
collectors and distributors of tzedakah need to be honest and competent.
Maimonides brings in relevant tangential subjects such as that a pledge to
tzedakah is the equivalent of a legal vow and that other needs, including
donations to a synagogue or the redemption of captives, must be considered and
prioritized.  This last subject, the redemption of captives, is meditated on at great
length because of the seriousness of the threat to life by hostile ruling powers.  A
member or leader of the Jewish community could be held for ransom, and it was
up to the generosity and the financial resources of the community to pay for their
leader’s safe return.  The laws regarding the redemption of captives indicate the
precarious position in which the Jewish community occasionally found itself.  It is
telling that Maimonides only prescribes giving to the poor of Gentiles along with
those of the Jewish community if this is “for the sake of peace,” that is, for sake
of political expediency.

The Final Chapter: A Sermon

Finally, in Chapter Ten, Maimonides describes the ethics of giving charity, so
that the final chapter reads more like a sermon than a code of law.   Within the
chapter, he gives four philosophical rationales for why Jews should give charity.

The first reason that stands out in Maimonides’ treatise on the poor is the
integrity of one’s lineage.  Maimonides clearly states that giving tzedakah is a
basic characteristic of the Jewish people, inherited directly from Abraham.
Without this aspect of generosity and compassion, one’s lineage becomes suspect.
In Maimonides own words, we read:

We must be especially careful to observe the mitzvah of
tzedakah, more so than any other positive mitzvah, for tzedakah is
a sign of the righteous [tzadik] lineage of Abraham, our father, as it

more difficult for the biblical charity system to cope with the grown needs of the poor, a
population whose numbers expanded markedly during the latter centuries of the Second
Temple period.  The charitable institutions that were based on individual initiative were no
longer adequate…  The communal poor relief scheme of urban sectarians…may have been the
first example of a communal institution for the poor in ancient Judea… In time it became
evident that the new societal conditions made it imperative to supplement individual efforts for
the poor with communal institutions.”

xi



is said, (Genesis 18:19) For I have singled him out, that he may
instruct his children and his posterity [to keep the way of the
LORD] by doing what is just [tzedakah] and right… And if
someone is cruel and without compassion, then his lineage is
suspect, for cruelty is only found among the idolatrous nations, as
it is said, (Jer. 50:42) They are cruel, they show no mercy.  (10:1-2)

Charity, then, is basic to the essence of the people of Israel.  Maimonides
preaches that one cannot be Jewish without being charitable; Jewish identity and
generosity are interdependent.  It is for this reason that Maimonides also claims
that

the throne of Israel is established and the religion of truth stands
only on tzedakah, as it is said, (Isaiah 54:14) You shall be
established through righteousness [tzedek].  (10:1)

In other words, Israel’s existence and authenticity depend upon their practice of
charity.  The act of charity and the value of righteousness are one and the same
and form the basis for the religion.  Not only that, but the integrity of the nation
rests upon the charitableness of its citizens, or else Judaism will not be a “religion
of truth.”

So important and basic is tzedakah to the Jewish people that Maimonides also
claims that there will be no redemption without the practice of charity.  In the first
law in Chapter 10 he states:

And Israel will only be redeemed through tzedakah, as it is
said, (Isaiah 1:27) Zion shall be saved in the judgment; her
repentant ones, in justice [tzedakah].13

Without the practice of charity, Maimonides teaches, the Jewish connection to the
past is suspect, its claims of truth in the present are falsified, and its future
redemption is put in doubt.  Maimonides thus begins the rationale for Jewish
people to give tzedakah by claiming that it is so basic to Jewish tradition that
without it, all else is lost.

After this lofty language, Maimonides then gives a second reason for giving
charity that is more practical, and one might say desperate, in nature.  This reason
is kinship.  Very simply put, the Jewish community needed to be self-sufficient
because there was no one else to take care of the vulnerable members of the

13.The JPS translation here reads “retribution” instead of “justice,” but that would make the
homiletical device confusing.
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Jewish community other than the Jews themselves.  A tie of kinship, therefore,
was a connection of responsibility.  As Maimonides says,

All Israel and all who are associated with them are like
brothers, as it is said, (Deut. 14:1) You are children of the LORD
your God.  And if a brother does not show compassion for another
brother, then who will have compassion for him?  And to whom
can the poor of Israel look?  To the idolatrous nations that hate
them and pursue them?  They can only look to rely upon their
brothers.

In a very practical and immediate sense of need, then, without the value of
kinship, the Jewish poor were doomed.  If a Jew did not feel responsibility for
another Jew as for a family member and did not provide support to vulnerable
members of the Jewish community, they would be left exposed to the hostile
ruling powers that cared nothing about whether a Jewish person lived or died.

As was noted earlier, the responsibility of kinship also applied within one’s
own family as well as outside of it.  Maimonides writes, “one should give
sustenance to one's father and mother, for this is essential tzedakah.  It is an
important principle of tzedakah that a relative takes precedence [over another]”
(10:16).  Immediate family needed to be taken care of first.  As for those who had
no immediate family, such as widows and orphans, Maimonides makes special
mention of how important it is to still consider them as kin so they do not get left
behind (10:17).

Essential to this obligation that came with kinship was also a bond of empathy
and compassion.  Maimonides has only the harshest words for those who neglect
their Jewish “brothers,” calling them “wicked” and “sinners” (10:3).  He therefore
explains that one should not only give tzedakah but one should do so in a
sensitive way with kind words and a compassionate expression.

Anyone who gives tzedakah to a poor person with a scowl and
causes him to be embarrassed, even if he gave him a thousand zuz,
has destroyed and lost any merit thereby.  Rather, one should give
cheerfully, with happiness [to do so] and empathy for his plight, as
it is said, (Job 30:25) Did I not weep for the unfortunate?  Did I
not grieve for the needy? And one should speak to him words of
comfort and consolation, as it is said, (Job 29:13) [I received the
blessing of the lost,] I gladdened the heart of the widow.  (10:4)

With this description of how to give tzedakah and interact with the needy comes a
passionate plea for empathy on behalf of the poor.  Maimonides not only tells his
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readers that, “it is forbidden to speak harshly to a poor person or to raise your
voice in a shout, for his heart is broken and crushed,” (10:5), but he also threatens
that one provokes God’s wrath by showing cruelty to the poor.  Unkindness is
paid back with unkindness.  He writes:

The Holy One, Blessed Be He, is close to the cries of the poor,
as it is said, (Job 34:28) He listens to the cry of the needy.
Therefore, one needs to be especially sensitive to their cries, for
they [the poor] have a covenant established [between them and
God], as it is said, (Exodus 22:26) Therefore, if he cries out to Me,
I will pay heed, for I am compassionate…  Thus it says in
Scripture, (Psalms 51:19) God, You will not despise a contrite and
crushed heart.  And it says, (Isaiah 57:15) Reviving the spirits of
the lowly, reviving the hearts of the contrite.  And woe to anyone
who shames a poor person!  Woe to him!  Rather, let him be like a
father to him, in compassion and in words, as it is said, (Job 29:15)
I was a father to the needy.  (10:3-5)

In the bonds of kinship, therefore, Maimonides does not simply say that
compassion would be a nice characteristic in giving charity.  Rather, God is
intimately involved in the giving of tzedakah and is sensitive to how it is done.
While not saying so explicitly, Maimonides seems to be invoking the ethic, Love
your fellow as yourself  (Lev. 19:18) to describe how the responsibility toward kin
should be.

There is also a third overriding philosophical rationale found in this chapter in
addition to integrity as a nation and the loving bonds of kinship, namely, that the
act of giving tzedakah is one of virtue that ennobles the giver.  Maimonides
implies this belief in the elevating power of philanthropy in one of his most
famous writings, the eight degrees of charity, where he illustrates the highest
versus the lowest forms of giving charity and the levels in between.
Maimonides’ eight levels of tzedakah are:

There are eight levels of tzedakah, each one greater than the
other.  The greatest level, higher than all the rest, is to fortify a
fellow Jew and give him a gift, a loan, form with him a
partnership, or find work for him, until he is strong enough so that
he does not need to ask others [for sustenance]…  One level lower
than this is one who gives tzedakah to the poor and does not know
to whom he gives, and the poor person does not know from whom
he receives…  One level lower is one who gives tzedakah and the
giver knows to whom he gives but the poor person does not know
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from whom he takes... One level lower is when the poor person
knows from whom he takes but the giver does not know to whom
he gives…  One level lower is to give to him with one's own hand
before he can ask.  One level lower is to give to him after he has
asked.  One level lower is to give him less than one should but
with kindness. One level lower is to give to him begrudgingly.
(10:7-14)14

One explanation of these levels is that Maimonides and other Jewish scholars
understood that “just as there were levels and degrees of aid, so were there levels
and degrees of need.  It is noteworthy, and perhaps not coincidental, that
Maimonides identified eight levels of tzedakah, while a rabbinic interpretation
notes that biblical Hebrew has eight words to denote the poor.”15  Maimonides’
hierarchy of tzedakah may have been a method of harmonizing opposing
viewpoints in rabbinic literature.  “Rather than present opposing views as
contradictions, Maimonides placed these diffuse and often conflicting opinions as
points on a spectrum.  On one side is the altruistic donor who preserves the
individuality and dignity of the person in need.  On the other side is the
self-serving or reluctant donor who must be cajoled into giving.”16

We can see from this hierarchy that eliminating the need for charity by
enabling a needy person to recover economic independence takes highest
precedence.  After this, when one is already in a situation in which charity needs
to be given, giving anonymously, without the giver or the receiver knowing one

14.An obvious question is why does Maimonides claim that there are eight levels of giving and
not some other number.  While it would be premature to come to a definite conclusion, for the
number could reflect personal inspiration, another possibility suggests itself from the Muslim
world in which Maimonides lived.  As reflected in the Islamic code of law, The Reliance of the
Traveller by Ahmad ibn Naqib al-Misri (1301 – 1368), who lived in Cairo a century after
Maimonides lived but who codified law that was in existence during Maimonides’ time, we see
that there are eight groups of people who are worthy to receive “zakat,” that is, charity
incumbent upon Muslims and one of the five pillars of Islam.  See Ahmad ibn Naqib al-Misri,
Reliance of the Traveller, translated by Nu Ha Mim Keller (Beltsville, Maryland:  Amana
Publications, 1994).  The poor are divided according to Muslim law into eight categories of
recipients who qualify to benefit from charity collected by the Muslim community.  While the
only connection between the two codes of law appears to be the number eight and the subject
of charity, it is entirely possible that Maimonides, well aware of the basic practices of the
Muslim world around him, may have found his inspiration from the Muslim community.
Maimonides’ relationship to the Muslim community and its impact on his writing is
well-known in terms of his philosophy but still needs to be investigated in terms of his theory
of law.

15.Sherwin, 107, on Vayikra Rabbah 34:6.  In English, see Leviticus Rabbah  (London: The
Soncino Press, 1983).

16.Sherwin, 118.

xv



another, is the best method for giving charity, as is ideally accomplished with the
institution of the kupah, the “charity coffer,” a weekly collection where donations
were put into a box and then distributed by a competent authority to the poor.  If
the anonymity of one party needs to be sacrificed, Maimonides would have the
giver remain anonymous so that the poor would not know the giver’s identity and
feel embarrassment in the giver’s presence and the virtue of the giver would be
upheld.  However, this would also indicate that the poverty of the recipient has
become known.  The lower levels uphold the virtues of generosity and
compassion, but we can also note that even giving charity begrudgingly still
counts as a form of tzedakah.

A final word must also be mentioned about the value that Maimonides holds
for the dignity of each human being.  Just as the practice of tzedakah ennobles the
giver, so must the honor of the receiver be upheld.  An expression Maimonides
frequently uses is that the poor may not become embarrassed, but the Hebrew
literally means that one’s face should not fall.  In this spirit, Rabbi Solomon
Schechter quotes the Babylonian Talmud Berachot 6b when he writes, “The
degradation of the poor is pictured in various ways.  ‘When a person has to take
charity, his face changes color, in a manner similar to that of the Kerum’ – a
certain bird which was supposed to have been found near the sea, and which, in
sunshine, assumed various colors.”17  The face of the poor would literally blanche
at the humiliation one might feel in taking tzedakah publicly.

Even in the cases of agricultural gifts for the poor as stated in the Torah, there
is concern for the dignity of the poor, and this is emphasized by Maimonides
throughout his treatise.  The law states explicitly in Leviticus 19 that the poor
should come and harvest the crop themselves rather than receive a handout.  The
prohibitions against harvesting all of one’s field, gleaning all of one’s crop, or
gathering all that one might have forgotten (1:2, 4-5) do not just serve to inculcate
self-restraint in the citizen; they also allow the poor the dignity of
self-sufficiency.

Being self-sufficient, however, also must be complemented by being humble.
Dignity is different than pride.  Maimonides writes:

One should always strain oneself and endure hardship and not
come to depend on others rather than cast oneself onto the
community.  Thus the sages commanded, "Make your Sabbaths
into weekdays rather than come to depend on others."  Even if one
is wise and revered and becomes poor, he should engage in some
kind of craft, even a menial one, rather than come to depend on
others.  Better to stretch leather from carrion than to say, "I am a

17.Schecter, 261.
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great sage," [or] "I am a priest.  Feed me."  Thus the sages
commanded.  Great sages were splitters of wood, raisers of beams,
drawers of water for gardens, iron workers, and blacksmiths rather
than ask [for their living] from the community or accept anything
when they gave to them. (10:18)

In this spirit, it is no wonder that the highest level of giving tzedakah is giving a
loan or a job so as to prevent poverty before it happens and to protect someone
from slipping downwards.  Working for one’s living is better than living off
tzedakah.

Maimonides makes other references to the idea that the poor must be
protected from humiliation, either by giving them work or by giving to them in
secret.  He deals directly with this scenario in the case of a poor person who could
be asked to give tzedakah but has nothing to give and would be embarrassed in
public if he was asked in front of others.

If a man who is of a generous mind gives tzedakah more than
he should, or who afflicts himself and gives to the collectors so as
not to be embarrassed, it is forbidden to make a claim of him or
collect tzedakah from him.  The collector who shames him or asks
[for tzedakah] from him in the future will be punished, as it is said,
(Jeremiah 30:20) I will deal with all his oppressors.  (7:11)

The idea that the dignity of the poor must be protected is taken to an extreme
in Jewish sources.  Apparently based on the actions of Hillel in the Babylonian
Talmud, Ketubot 67b, Maimonides claims:

One is commanded to give to a poor person according to what
he lacks…  Even if it was the custom of [a person who was rich
but is now] a poor person to ride on a horse with a servant running
in front of him, and this is a person who fell from his station, they
buy him a horse to ride upon and a servant to run in front of him,
as it is said, (Deut. 15:8) Sufficient for whatever he needs.  (7:3)

The dignity of each person is so important that one should go to the extreme of
treating royalty like royalty even when they no longer have the wealth of their
status.  This principle, derived directly from the Torah, is psychologically
insightful to the fact that different people have different experiences,
expectations, and needs and therefore require special treatment.  Included in the
values of integrity, kinship, and virtue is a belief in the respect due to each person
made in the image of God.
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Maimonides and Rabbinic Literature

Maimonides’ work on tzedakah did not occur in a vacuum.  As was noted,
much of his treatise is a compilation of existing rabbinic laws.  The philosophy
behind many of these laws also derives from rabbinic sources.  For instance, the
high priority Maimonides gives to the practice of tzedakah can be found in
numerous sources, such as how God considers the poor to be close to Him.  One
source says, “When Israel asked God: ‘Who are Thy people?’ The reply was:
‘The poor,’ for it says, (Isaiah 49:13) For the LORD has comforted His people,
and has taken back His afflicted ones [the poor] in love.18  As God’s close
associates, treating them justly and kindly is of utmost importance.  Another
rabbinic saying has it that God accompanies the poor as they beg, and to stand in
front of a poor person is to stand before God.19

In addition, we find precedents for Maimonides’ prescription that all Israel are
duty-bound to each other as brothers in a remarkable story that contrasts how the
rabbis perceived their pagan neighbors’ practices with their own practice of
charity.

This question was actually put by Turnus Rufus to Rabbi
Akiva: ‘If your God loves the poor, why does He not support
them?’

He replied, ‘So that we may be saved through them from the
punishment of Gehinnom.’

‘On the contrary,’ said the other, ‘it is this which condemns
you to Gehinnom. I will illustrate by a parable. Suppose an earthly
king was angry with his servant and put him in prison and ordered
that he should be given no food or drink, and a man went and gave
him food and drink. If the king heard, would he not be angry with
him? And you are called "servants," as it is written, (Leviticus
25:55) For it is to Me that the Israelites are servants.

Rabbi Akiva answered him: ‘I will illustrate by another
parable. Suppose an earthly king was angry with his son, and put
him in prison and ordered that no food or drink should be given to
him, and someone went and gave him food and drink. If the king
heard of it, would he not send him a present? And we are called

18.Shemot Rabbah 31:5; translation taken from Exodus Rabbah  (London: The Soncino Press,
1983).  The language of other translations, whether lofty (“thee” and “thy”) or in the
vernacular has been preserved, but transliterations have been altered for the sake of
consistency.

19.Vayikra Rabbah 34:9.
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"children,” as it is written, (Deuteronomy 14:1) You are children of
the LORD your God.’20

In this parable, the critical change between the Roman’s point of view and
Rabbi Akiva’s is in viewing the people Israel as children of God.  The parable
implies that, while some might claim that poverty is a divine punishment, it is not
the place of human beings to judge another because they are poor but rather to
obey the commandment to help them.  If all Israel are children of God, that makes
each member of Israel a sibling, united in kinship.  This idea can also be found in
the Torah itself, in that the poor person is called “brother.”21 This is but one
example; Maimonides writes from a large tradition of Israel regarding themselves
as kin and responsible for one another.

As for the idea that the highest level of charity takes the form of a gift or a
loan, even to the point where it is permissible to deceive someone too full of pride
to accept tzedakah, we find this point of view in the case of Rabbi Yonah.

Rabbi Yonah, when he saw a person of a respectable family
who had lost his money and was ashamed to take charity, used to
go to him and say to him:  ‘As I have heard that you have come
into an inheritance somewhere abroad, I offer you this article, and
when you are in better circumstances you will give it me back.’  At
the same time when he gave it to him he would say to him: ‘I have
given it to you as a gift.’22

As for the lowest end of the eight levels of charity, we may understand why
Maimonides chose to put giving charity begrudgingly or with harsh words at the
bottom.  A general rabbinic principle regarding tzedakah is “the reward of charity
depends entirely upon the extent of the kindness in it.”23  Without kindness, the
deed loses merit.

However, we learn just as much about Maimonides’ philosophy of tzedakah
from what he includes as what he leaves out.  Maimonides clearly rejects some
notions in rabbinic thought.  For instance, a very common belief found in the
Babylonian Talmud and elsewhere that Maimonides does not cite any where in
this legislation is that tzedakah has a magical effect of protecting one’s life.  In
Proverbs 10:2 we read, Tzedakah (charity/righteousness) saves from death.  Many

20.Babylonian Talmud, Bava Batra 10a.  All translations are taken from The Soncino Talmud
(Brooklyn, NY:  Judaica Press, Inc., 1973 and Soncino Press, Ltd., 1965, 1967, 1977, 1983,
1984, 1987, 1988, 1990).

21.Leviticus 25:25, etc.
22. Vayikra Rabbah 34:1.
23.Babylonian Talmud Sukkah 49b, as explained in Twersky, 120.
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passages in the Babylonian Talmud explore this adage through the use of
parables.  It is such a popular notion that it is included in the liturgy of the High
Holy Days, where tzedakah is counted among those things that “avert God’s
decree.”24  Maimonides, however, deliberately leaves this proverb and its parables
out of his treatise.

One can understand why Maimonides left out these references when one looks
at the parables themselves.  One of the places where we see the Talmud explore
this commonly cited proverb about charity is in the context of a debate about
astrology.  Some rabbis argued that the planets decree the destiny of individuals,
while others claimed that the planets have no control over the people of Israel.
Rather, it is the practice of mitzvot that determine a Jew’s destiny.  Thus we have
the following story:

From Shemuel too [we learn that] Israel is immune from
planetary influence. For Shemuel and Avlat were sitting, while
certain people were going to a lake. Said Avlat to Shemuel: ‘That
man is going but will not return, [for] a snake will bite him and he
will die.’

‘If he is an Israelite,’ replied Shemuel, ‘he will go and return.’
While they were sitting he went and returned. [Thereupon]

Avlat arose and threw off his [the man's] knapsack, [and] found a
snake therein cut up and lying in two pieces — Said Shemuel to
him, ‘What did you do?’

‘Every day we pooled our bread and ate it; but to-day one of us
had no bread, and he was ashamed. Said I to them, "I will go and
collect [the bread]". When I came to him, I pretended to take
[bread] from him, so that he should not be ashamed.’

‘You have done a good deed,’ said he to him. Then Shemuel
went out and lectured (Proverbs 10:2): Tzedakah saves from death.
And [this does not mean] from an unnatural death, but from death
itself.25

Here, we read a story about how, according to astrological projections, a man’s
time to die had come, yet the practice of tzedakah saved him from death’s decree,
extending his life beyond what he would have normally been destined to live.
The Talmudic debate here centers around whether the planets control one’s
destiny or something else.  This passage of the Talmud implies that it is the
practice of mitzvot, specifically tzedakah, which impacts a Jew’s fate due to the

24.In the prayer, Unataneh Tokef, found in the High Holy Day prayer book.
25.Babylonian Talmud, Shabbat 156b.
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providence of God, and not any other power.  A passage with a similar
philosophy pertaining to this proverb comes from another part of the Babylonian
Talmud:

It has been taught: Rabbi Yehudah says: Great is charity, in
that it brings the redemption nearer, as it says (Isaiah 56:1), thus
said the LORD: Observe what is right and do what is just
[tzedakah]; for soon My salvation shall come, and my deliverance
shall be revealed.

He also used to say: Ten strong things have been created in the
world. The rock is hard, but the iron cleaves it. The iron is hard,
but the fire softens it. The fire is hard, but the water quenches it.
The water is strong, but the clouds bear it. The clouds are strong,
but the wind scatters them. The wind is strong, but the body bears
it. The body is strong, but fright crushes it. Fright is strong, but
wine banishes it. Wine is strong, but sleep works it off. Death
[which is the ultimate in sleep] is stronger than all, and charity
saves from death, as it is written (Proverbs 10:2), Tzedakah saves
from death.26

In this passage, Rabbi Yehudah preaches the rewards of tzedakah based upon
a quotation from the prophet Isaiah.  He then goes into a long chain of elemental
forces in a person’s life, the penultimate of which is death.  However, even death
is trumped by the act of tzedakah, which, it was believed, prolonged the giver’s
life in divinely ordained ways.

While stories and passages such as this one are numerous,27 one more story
from another source in a colorful translation by Judah Goldin will further
illustrate the popularity of this belief.

There was once a saint who was habitually charitable.  One
time he set out in a boat; a wind rose and sank his boat in the sea.
Rabbi Akiva witnessed this and came before the court to testify
that his wife might remarry.  Before he could take the stand, the
man came back and stood before him.

“Art thou not he who went down in the sea?” Rabbi Akiva said
to him.

“Yes,” he replied.
“And who raised thee up out of the sea?”

26.Babylonian Talmud, Bava Batra 10a.
27.See also other stories and passages in the Babylonian Talmud Bava Batra 10a-b as well as

Rosh Hashanah 16b, for example.
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“The charity which I practiced,” he answered; “it raised me out
of the sea.”

“How dost thou know this?” Rabbi Akiva inquired.
He said to him:  “When I sank to the depths of the sea, I heard

the sound of a great noise of the waves of the sea, one wave saying
to the other and the other to another ‘Hurry! And let us raise this
man out of the sea, for he practiced charity all his days.’”

Then Rabbi Akiva spoke up and declared: “Blessed be God,
the God of Israel, who hath chosen the words of the Torah and the
words of the Sages, for the words of the Torah and the words of
the Sages are established forever and unto all eternity.  For it is
said, (Ecclesiastes 11:1) Send your bread forth upon the waters; for
after many days you will find it.  Moreover, it is written, (Proverbs
10:2) Tzedakah saves from death.28

There could not be a more fantastic story than this one of the magical powers
of giving tzedakah, where even the waves of the ocean rush to the aid of a
philanthropic man and deliver him, just in time, from death and then the
dissolution of his marriage.  According to this way of thinking, one should give
tzedakah, even if it is a financial hardship, because it will pay off enormous
spiritual dividends.  As one scholar put it, “Material wealth is for this world.
Tzedakah is for the soul.”29

As the belief of heavenly reward was so popular and quoted so often in this
context, it is impossible that Maimonides was not aware of it and was not familiar
with the belief that the giving of tzedakah supernaturally prolongs one’s life and
saves one from danger.  In fact, Maimonides cites other passages from the
Babylonian Talmud near these stories.  We can then assume that Maimonides
deliberately left out references to this belief in his own work on the practice of
tzedakah.

We can understand why Maimonides left out these tales of the supernatural
rewards for practicing tzedakah when we remember that Maimonides is a rational
philosopher who does not believe in astrology or that one should fulfill a
commandment for the sake of a providential reward.  For Maimonides, “the Law
as a whole aims at two things: the welfare of the soul and the welfare of the body.
As for the welfare of the soul, it consists in the multitude’s acquiring correct
opinions corresponding to their respective capacity…  As for the welfare of the

28.The Fathers According to Rabbi Nathan, translated by Judah Goldin (New Haven and London:
Yale University Press, 1955, 1983) Chapter 3, 30-31.

29.Jacob Neusner, Tzedakah:  Can Jewish Philanthropy Buy Jewish Survival? (Atlanta:  Scholars
Press, 1990), 6.
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body, it comes about by the improvement of their ways of living one with
another.”30

The law, therefore, teaches people true beliefs and gives civilization its moral
integrity.  Specifically, the “Laws on Gifts for the Poor” teach society to have
“pity for the weak and the wretched, giving strength in various ways to the poor,
and inciting us not to press hard upon those in straits and not to afflict the hearts
of individuals who are in a weak position.”31  The effects of fulfilling these
commandments outside of these purposes, for Maimonides, are irrelevant.  Giving
tzedakah, therefore, may or may not affect one’s own situation in life.
Maimonides points out, for instance, that one’s material wealth or the wealth of
one’s family can come and go, irrespective of how much charity one has given.
“For one who is rich today will be poor tomorrow, or his descendants will be
poor; whereas one who is poor today will be rich tomorrow, or his son will be
rich.”32  Thus the tales from the Babylonian Talmud or elsewhere about
tzedakah’s personal rewards in heaven seem to Maimonides to miss the point.  A
reward is incidental; one’s virtue and the dignity of others are of central concern.

The Mishneh Torah Compared to the Guide of the Perplexed

Although understanding rabbinic literature that preceded Maimonides gives us
insight into his philosophy of tzedakah, we can understand Maimonides’ rationale
from the relevant passages he authored in the Guide of the Perplexed.

Maimonides’ philosophy of tzedakah is revealed in a description of the
cosmos.  In a section dealing with God’s providence, we learn that the universe is
comprised of a series of powers or spheres, each one in turn exerts its influence
on the next until the effects finally reach the earth.  The source of this power is
God, who, through inexplicable and natural existence, generously overflows to
the closest sphere, and then so on through a chain reaction down to the realm of
human beings.  In an analogy on this point, Maimonides compares the human
heart, which Maimonides understood to be the seat of the intellect, to God’s role
in the universe.  Just as the heart governs the body, so does God govern the
universe.  God is like an inexhaustible and never-diminishing fountain of
goodness and wisdom and overflows itself to the farthest reaches.  This overflow,
for Maimonides, becomes a model for generosity in the practice of tzedakah.33  In
his own words, Maimonides says:

30.Guide III:27, 510.
31.Guide III:39, 550-551.
32.Guide III:35, 536.
33.Guide I:72, 184-194.

xxiii



Know that in this comparison that we have established between
the world as a whole and a human individual, there is a
discrepancy… the ruling part of every living being possessing a
heart is profited by the ruled parts; the profit deriving from the
latter accrues to it so as to be useful to it.  There is nothing like this
in the universal being.  For to no being, the governance of which
overflows or confers a force does any profit accrue in any respect
from that which is ruled by it. For its giving the gifts it gives is
like the giving of gifts on the parts of a generous and superior man
who does it because of the nobility of his nature and the excellence
of his disposition, not because of hope of a reward: this is to
become like the deity, may His name be exalted.34

In attempting to compare the generous overflow of God to the universe and the
way the rational power of a human being governs the body, Maimonides draws a
distinction.  God’s overflow is utterly and completely giving, and God receives
absolutely no benefit from the goodness that pours forth from Him.  The heart,
however, benefits from a well-managed and healthy body.  To illustrate this, we
are asked to imagine a human being so noble that generosity naturally occurs to
him.  He gives of himself because of his nature, not because of some reward.  In
so doing, he imitates God’s generosity.

Maimonides uses this illustration in another part of the Guide as well.
Maimonides asks us to imagine an

individual who has enough wealth for a residue to be left over
from it sufficient for the enrichment of many people, so that this
one may give a measure of it to another individual through which
this second would also become rich, while a residue is left over
from it that suffices for the enrichment of a third individual.  The
case of being is similar.  For the overflow coming from Him, may
He be exalted, for the bringing into being of separate intellects
overflows likewise from these intellects, so that one of them brings
another one into being.35

The distribution of wealth is compared to God’s providence over creation.
Just as one person enriches another, so does God’s influence create intellectual
powers that ultimately manifest themselves in the human realm.

34.Guide I:72, 192.  Italics mine.
35.Guide II:11, 275.

xxiv



Furthermore, Maimonides claims at the end and climax of the Guide that the
ultimate purpose of the law is to enable someone to attain increasing levels of
perfection, to raise one up to a level in which one can generously and powerfully
affect others.  He claims that there are four types of perfection, the first of which
is the “perfection of possessions – that is, of what belongs to an individual in the
manner of money, garments, tools, slaves, land, and other things of this kind.”
The second type of perfection is that of “the individual’s self, being the perfection
of bodily constitution and shape.”  The next type of perfection that Maimonides
claims is higher in value than the previous two is “the perfection of moral virtues.
It consists in the individual’s moral habits having attained their excellence.  Most
of the commandments serve no other end than the attainment of this species of
perfection.”  Finally, “the fourth species is the true human perfection; it consists
in the acquisition of the rational virtues…this is in true reality the ultimate end;
this is what gives an individual true perfection, a perfection belonging to him
alone; and it gives him permanent perdurance; through it man is man.”36

Maimonides, through the tradition of Judaism, would have us all ascend
through the levels of perfection to the ultimate state of contemplating God’s truth.
Through the practice of Jewish law, one ascends against the current of the divine
overflow to higher levels of wisdom.  The mitzvot, by inculcating moral virtues,
enable us to make this ascension.  Similarly, for Maimonides, the laws pertaining
to charity not only have the utilitarian purpose of addressing the problem of the
destitute, but they also have the quality of ennobling humanity with virtue.  They
teach one to become more like God through imitating God’s level of generosity.
In fact, tzedakah is one of the three core values that Maimonides implores us to
act upon and imitate in God’s likeness along with loving-kindness and
judgment.37  Maimonides is just as concerned with the virtues inculcated into the
giver as he is with protecting the vulnerable and giving food to the hungry.
Indeed, in the giving of tzedakah both the giver and the receiver are lifted up to a
higher level of perfection by the practice of charity.  The receiver is able to go
further along the way toward fulfilling the lower levels of perfection, the
perfections of possessions and bodily health, and the giver is ennobled by
imitating God’s graciousness.  Indeed, Maimonides believed, not only as a
philosopher but also as a physician, that one cannot seek after God if one is
physically deprived or suffering. Tzedakah elevates both parties, the giver and
the receiver, in the transaction.

In fact, there is a direct link at the conclusion of the Guide that ascending in
perfection is connected to ascending in giving.  Part of the goal in giving tzedakah
is to overcome material want in society.  As one attains wisdom, as well,

36.Guide III:54, 634-635.
37.Guide III:54, 637.
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Maimonides claims that one overcomes physical needs.  Maimonides addresses
this in the context of how the body and its appetites can be an obstacle to the
growth of the intellect.  He writes,

The philosophers have already explained that the bodily
faculties impede in youth the attainment of most moral virtues, and
all the more that of pure thought, which is achieved through the
perfection of the intelligibles that lead to passionate love of Him,
may He be exalted.  For it is impossible that it should be achieved
while the bodily humors are in effervescence.  Yet in the measure
in which the faculties of the body are weakened and the fire of the
desires is quenched, the intellect is strengthened, its lights achieve
a wider extension, its apprehension is purified, and it rejoices in
what it apprehends.  The result is that when a perfect man is
stricken with years and approaches death, this apprehension
increases very powerfully, joy over this apprehension and a great
love for the object of apprehension become stronger, until the soul
is separated from the body at that moment in this state of
pleasure.38

Maimonides, here, addresses the process of maturing and approaching death,
and as one overcomes the “effervescence” of one’s youth, one is able to attain
more wisdom.  Maimonides also claims, however, that as the body’s hold over the
mind weakens, the pleasure of wisdom increases.  One might conclude, then, that
the body’s hunger or exposure to the elements, which are consequences of
poverty, would create further obstacles in obtaining the path toward perfection.
Poverty only increases “the fire of the desires.”  In providing for someone’s
physical needs, a giver of tzedakah enables another to overcome the body’s
distracting demands and concentrate on “pure thought.”

We can better understand, then, why “Laws on Gifts for the Poor” contains a
hierarchy of the kinds of charity in its final and climactic chapter.  The eight
levels of tzedakah reflect the four levels of perfection.  Maimonides would like us
to ascend through the hierarchy of giving just as he would want us to climb up to
higher levels of human perfection.  The goal appears to be to become a giving
person, whether this means to become someone who gives material sustenance to
others or one who overflows with wisdom and governance.

“Laws on Gifts for the Poor,” therefore, reflects Maimonides’ quest for human
perfection as well as the duty to help others on their path towards the
contemplation of God’s truth.  The treatise reflects a philosophy of giving in order

38.Guide III:54, 627.
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to bring oneself and others to a higher state of being.  By organizing and
explaining these laws, Maimonides is similarly giving to others by sharing his
wisdom.  The laws are organized in an easy format to understand, and the
rationale behind each is explained.  Tales of the rewards for the practice of charity
are glossed over while Maimonides stresses the benefit and usefulness of the law
for civilization.  The integrity of Israel depends upon the practice of tzedakah, and
one’s responsibility to one’s kin takes on life-saving importance.  Ultimately, the
virtues of tzedakah are preached to the reader, inspiring one to greater moral
improvement, climbing to a higher level where one tries to imitate God’s ways.
We are to ascend to better levels of giving just as we ascend to the highest
contemplation of the truth of God.

What follows is an annotated translation of “Laws on Gifts for the Poor.”
Annotations for Maimonides’ sources are included so the reader can compare
previous tradition with Maimonides’ understanding.  Similarly, the criticisms of
Ravad are also cited for the reader’s interest.  While these laws have universal
interest, the gender bias of referring to the average Jewish person to whom these
laws are applicable as “he” and “him” has been preserved, as has any references
to God in the masculine.  It is better to understand the original thinking of the
sources with their prejudices rather than color them over.

Additional tools, such as a listing of important passages from the Torah, a
glossary of technical terms, and a list of the texts and their editions can be found
after the translation.  All texts were taken from Torah Educational Software Inc.,
Bar Ilan’s Judaic Library Version 5, 1972-1997.
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Laws on Gifts for the Poor - Introduction dncwd - miipr zepzn zekld

Maimonides begins the treatise with a list of all of the relevant mitzvot
(divine commandments), dividing them between positive commandments, which
are injunctions, and negative commandments, which are prohibitions.  All of
these are derived directly from the Torah (see the Introduction as well as
Appendix I).  The first eleven mitzvot refer to agricultural produce and are
organized in complementary pairs, beginning with an injunction to leave one kind
of produce for the poor and a prohibition against taking it.  The effort of restraint
is matched with the action of giving.  The eleventh commandment refers to the
tithe for the poor which is part of the system of tithes that the rabbis derived from
the Torah.

The last two mitzvot deal with giving tzedakah in general and apply to an
urban scene as well as an agricultural one.  They also form a complementary
pair, speaking of the action of restraint in not hardening one's heart in one's
attitude toward the poor as well as the action of giving generously.  Maimonides'
list of the commandments is thus clear, organized, and balanced, taking into
account the positive and the negative, moving from the literal words of the Torah
and the time when Israelites lived in the Land of Israel to the more immediately
relevant commandments dealing with his contemporary situation.  This list
outlines the organization of the entire treatise.

dfe .dyrz `l zevn yye ,dyr zevn ray ,zevn dxyr yly ollka yi .miipr zepzn zekld
aefrl (d) .hwld hwli `ly (c) .hwl gipdl (b) .dze` dlki `ly (a) .d`t gipdl (`) :ohxt `ed
gipdl (h) .mxkd hxt hwli `ly (g) .mxkd hxt aefrl (f) .mxkd lleri `ly (e) .mxkd zeller
(bi) .ci zqnk dwcv ozil (ai) .miiprl xyrn yixtdl (`i) .dgkyd zgwl aeyi `ly (i) .dgky

.el` miwxta el` zevn xe`iae .miiprd lr eaal un`i `ly
The laws of gifts to the poor.  Included in this category are thirteen mitzvot
[divine commandments], seven positive mitzvot [actions that one should do], six
negative mitzvot [actions that one should not do], and this is how they are
individually:  1.  To leave the edge of the field.  2.  Not to gather it completely.  3.
To leave the overlooked gleanings.  4.  Not to collect the overlooked gleanings.
5.  To leave the malformed grape clusters of the vineyard.  6.  Not to strip the
vineyard bare.  7.  To leave the separated fruit of the vineyard.  8.  Not to glean
the separated fruit of the vineyard.  9.  To leave that which was forgotten.  10.
Not to return and take that which was forgotten.  11.  To set aside the tithe for the
poor.  12.  To give as much tzedakah [charity] as is within one's power.  13. Not
to harden one's heart against the poor.  The following chapters contain an
explanation of these mitzvot.
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Laws on Gifts for the Poor Chapter 1 ` wxt miipr zepzn zekld

This chapter provides an overview of the biblical laws of agricultural gifts
for the poor.  Maimonides begins this introductory chapter by defining produce
designated for the poor in a general fashion, and he provides more technical
definitions further on as each kind of produce is taken up in turn.  Also described
here is the process of positive and negative mitzvot alluded to in the previous list
of the relevant commandments to the topic of "gifts for the poor."  Specifically,
these are all commandments that, if the owner of a field transgresses the
prohibition against gathering certain kinds of produce, he may still escape
liability by giving from other areas of produce, often to his increased cost.

The names of the gifts for the poor, given by the rabbis of the Talmud,
offer psychological insight into the nature of poverty.  They include péah,
indicating the "edge" of the field, leket, the "overlooked gleanings," peret, the
"separated fruit," principally of grapes, olélot, the "malformed grape clusters,"
and shikhecha, the "forgotten" sheaf of the field.  It is perhaps no coincidence that
the names of the produce given to the poor allude to the kind of people who
happen to commonly be poor: those living on the "edge" of society, the
"overlooked," the "separated," frequently the "malformed," and often the
"forgotten."  The names of the produce for the poor remind the giver of the
marginalized members of the community.

` dkld
`l xn`py dcyd seqa miiprl dnw hrn gipi `l` dlek dcyd lk z` xevwi `l edcy z` xvewd

 .d`t `xwpd `ed gipny dfe ,ylezd cg`e xvewd cg` jxvwa jcy z`t dlkz
1.  One who reaps his field should not reap the whole field entirely but rather he
should leave a little bit of standing grain for the poor at the edge of the field, as it
is written, (Lev. 23:22) You shall not reap all the way to the edges of the field.  It
is the same whether one is reaping [with a tool] or plucking [by hand], and that
which is left is what Scripture refers to as péah [the "edge"].

a dkld
dcyd lk z` xvwe xar ,miiprl hrn gipn odizexit z` sqe`yk zepli`a jk dcya gipny myke
dyr zevn ezpizpy miiprl epzepe sq`y dnn e` xvwy dnn hrn gwel oli`d zexit lk sq` e`
.miiprl d`t epnn ozep df ixd zt e`t`e eyle dnwd ogh elit`e ,mze` aefrz xble iprl xn`py

2.  Just as one must leave [some standing crops] in the field, so too when one
gathers the fruit of trees, one should leave a little for the poor.  If he does
transgress [the negative mitzvah against harvesting one's field completely] and
reaps all the field or gathers all the trees' fruit, he should take a little from what he
reaped or gathered and give it to the poor, for giving it is a positive mitzvah
[divine commandment], as it is said, (Lev. 23:22) You shall leave them for the
poor and the stranger.  Even if the standing grain is ground, kneaded, and baked
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into bread, the one who gives from it is considered to have given péah to the
poor.1

b dkld
dyrz `l zevn lr xar ixdy ,dwel df ixd d`td ozpy mcew sxyp e` xvwy xivwd lk ca`

 .el wzipy day dyr miiwl leki epi`e
3.  If all of his produce that he reaped was destroyed or burned before he gave
péah, he deserves punishment [with lashes], for he has transgressed a negative
mitzvah and cannot fulfill the positive one [to rectify the situation], for the
opportunity has been taken from him.2

c dkld
xn`py miiprl mgipi `l` xivwd zrya zeltepd milayd hwli `l ml`ne xvewyk hwla oke

,mze` aefrz xble iprl xn`py miiprl ozep dt`e ogh elit` ohwle xar ,hwlz `l jxivw hwle
.dwel miiprl ozpy mcew ohwly xg` etxyp e` eca`

4.  And so it is with leket [overlooked gleanings] as one reaps and binds, one may
not gather the fallen stalks at the time of reaping, but rather one should  leave
them for the poor, as it is said, (Lev. 23:22) Or gather the gleanings of your
harvest.  If one transgresses [the negative mitzvah against reaping one's field
completely] and reaped them and even kneaded and baked them, one should give
them to the poor, as it is said, (Lev. 23:22) You shall leave them for the poor and
the stranger.  If it is destroyed or burned after one has gleaned but before one has
given to the poor, one deserves punishment.

d dkld
jnxk hxte llerz `l jnxke xn`py zellera oke dxivad zrya miaprd on hxtpy hxta oke

xn`py dpgwi `l df ixd dcya zg` dnel` gkye xnrnd oke ,mze` aefrz xble iprl hwlz `l
xn`py miiprl epzep df ixd e`t`e epgh elit` ehwle xar ,ezgwl aeyz `l dcya xner zgkye

1. That is, the first part of the verse, (Lev. 23:22) You shall not reap all the way to the edges of
the field, corresponds to the prohibition against reaping all of the field, and the second part of
the verse, you shall leave them for the poor and the stranger, corresponds with the injunction
to give the food to the poor, no matter what form it is in or how far it has been processed.
"Leaving them for the poor and the stranger," therefore, actually indicates actively giving.

2. See Babylonian Talmud Makkot 16b.  Punishment, according to the rabbis of the Talmud,
usually took the form of lashes, where the offender was whipped across his or her back, based
upon Deuteronomy 25:3.  Because no one was ever to receive more than forty lashes, the
standard number to be received was thirty-nine or less if that is what the offender could bear.
Negative commandments were usually punished with lashes while positive commandments
were not, but in this case, the commandments not to gather certain agricultural produce involve
negative commandments whose transgression could be made up for by fulfilling positive
commandments.  In this case, it is only when the opportunity to fulfill the positive
commandment is also lost and the situation cannot, therefore, be rectified in any fashion that
punishment is incurred.  This rabbinic understanding of liability also applies to the next two
laws.
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`l m`e od dyrl wzipd dyrz `l zevn oleky zcnl `d dyr zevn ef didi dpnl`le mezil xbl
 .dwel oday dyr miiw

5.  And so it is with peret [separated fruit] that fell from the vine at the time of
harvesting and with olélot [malformed grape clusters], as it is said, (Lev. 19:10)
You shall not pick your vineyard bare [te'olél] or gather the fallen fruit [uferet]
of your vineyard; you shall leave them for the poor and the stranger.  So also with
one who stacks sheaves and has forgotten a sheaf in the field.  This person may
not recover it, as it is said, (Deut. 24:19) And overlook a sheaf in the field, do not
turn back to get it.  If one does transgress [the negative mitzvah against picking up
a forgotten sheaf] and gleans and even grinds and bakes, this one still must give to
the poor, as it is said, (Deut. 24:19) It shall go to the stranger, the fatherless, and
the widow.  This is a positive mitzvah. Thus you learn that all these mitzvot are
negative which are transformed into positive mitzvot, and if one does not fulfill a
positive mitzvah, one deserves punishment.3

e dkld
myke ,miiprl ef ixd dxvw `le dnwd zvwn gky m` ,dnwa `id jk mixnra dgkydy myk

jixg` x`tz `l jzif heagz ik xn`py olek zepli`l dgky yi jk da `veike d`eaza dgkydy
 .zepli`d x`yl oicd `ede

6.  Just as it is with forgotten sheaves [shikhecha, the "forgotten"], so it is with
standing grain.  If one has forgotten a portion of standing grain, one may not
harvest it.  It is for the poor.  And just as with forgotten produce and their
products, so also with forgotten fruit of trees altogether, as it is said, (Deut. 24:20)
When you beat down the fruit of your olive trees, do not go over them again.  So it
applies to all other types of trees.4

f dkld
zepzn ylye ,dgkyde d`tde zellerde hxtd ,mxka miiprl zepzn rax`y cnl z`vnp

.d`tde dgkyd zepli`a mizye ,d`tde dgkyde hwld d`eaza
7.  Thus we have learned of four gifts to the poor concerning the vineyard: peret
[the "separated fruit"], olélot [the "malformed grape clusters"], péah [the "edge"],
and shikhecha [the "forgotten"].  [We learned] three gifts concerning produce:
leket [the "overlooked gleanings"], shikhecha, and péah.  And [we learned] two
concerning trees: shikhecha and péah.5

3. Each one of these verses is two-fold; one part corresponds to the prohibition against gleaning
or picking all of a crop while the other part is the injunction to give food to the poor.  Each one
of the gifts for the poor involves two acts: one of self-restraint and one of giving.

4. With regard to trees, however, there are exceptions, such as with carob trees.  See 3:21.
5. See Babylonian Talmud Chullin 131a-b.  Maimonides offers a different way of organizing

categories of "gifts for the poor," based on applicability.  The categories of peret and olélot
apply only to the vineyard while the category of leket applies only to the field. Péah and
shikhecha apply to every situation.
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g dkld
ly ogxk lr oze` oilhepe oi`a miiprd `l` ,milral diipd zaeh oda oi` el` miipr zepzn lk

.ecin oze` oi`iven l`xyiay ipr elit`e milra
8.  With regard to all of these gifts to the poor, owners may not derive any benefit
from them, but rather the poor come and take them regardless of the owner's
wishes.  Even if he [the farmer] is one of the poor of Israel, they take them from
his possession.6

h dkld
dn xbde ield `ae ipy xyrna xne` `ed ixdy ,wcv xb `l` epi` miipr zepzna xen`d xb lk

iipr llka oi`a `l` ,el` zepznn m"ekr iipr oirpen oi` k"tr`e ,zixa oa xbd s` zixa oa ield
.mely ikxc iptn oze` oilhepe l`xyi

9.  Any "stranger" that is mentioned [in Scripture] with regards to the gifts for the
poor can only refer to a convert, for it states regarding ma'asér sheni [the second
tithe], (Deut. 14:29) Then the Levite...and the stranger...shall come.  Just as a
Levite is a member of the covenant, so also the stranger is a member of the
covenant.  Nevertheless, we do not prevent the poor of the Gentiles7 from these
gifts.  Rather, they may come along with the poor of Israel and take them for the
sake of peaceful relations.8

i dkld
ywal miiprd ewqt ,oze` oiraez miiprdy onf lk mze` aefrz xble iprl miipr zepzna xn`p
odl ozil aiig epi`e ,zenexzk yecw eteb oi`y ,mc` lkl xzen odn x`ypd ixd mdilr xfgle

`l` zeterle digl oze` aefrl deevn epi`e ,mze` aefrz `l` miiprl ozpe oda xn`p `ly odinc
 .miipr oi` ixde miiprl

10.  It is mentioned regarding gifts for the poor, (Lev. 19:10, 23:22) You shall
leave them for the poor and the stranger, [that is to say] each time the poor have a

6. See Babylonian Talmud Chullin 131 a-b.  Even if the farmer is poor, he is still obligated to
give to the poor as a member of the community.  This principle that all may give is taken up
again in Chapter 10, with the provision that collectors of tzedakah may not cause any public
embarrassment to a poor person.

7. Literally, "worshipers of the stars" or idolators.
8. See Mishnah Gittin 5:8, Babylonian Talmud Gittin 61a, and Tosefta Gittin 3:13.  Doing

something "for the sake of peaceful relations" was ultimately a political reason, where a
member of the community would act so as to avoid conflict with others, principally Gentiles.
The Jewish community, which was often at the mercy of a hostile ruling power, needed to act
so as not to provoke the authorities against them.  See later in this treatise in 8:6-8, and also
10:2, where Maimonides states refers to the ruling powers' relationship with the Jews as "the
idolatrous nations that hate them and pursue them."  It has already been noted in the
Introduction that giving to the poor of another ethnic or religious group was remarkable for
that time.

5



claim on them [these gifts], when they have ceased to desire and return after them,
the remainder is permitted to anyone, for it is not in and of itself sanctified like
gift-offerings [which belong only to the Temple in Jerusalem].9 Nor is one
obligated to give their value's worth, for it does not say, "give them to the poor"
but rather you shall leave them [for the poor].  It is not a mitzvah to leave them
for wild animals and birds but rather for the poor, and these [animals] are not "the
poor" [but rather they should be used by people].10

`i dkld
,e`vie mipey`xd mihwln xg` ehwlie miipy mihwlnd eqpkiyn ,hwla mc` lk oixzen izni`n

xzen ok ixg` x`ypd ,e`eaie mxka miiprd ekldyn zellerae hxta mc` lk oixzen izni`n
zifd y`xa dze` gky m` l`xyi ux`a ,mizif ly dgkya mc` lk oixzen izni`n ,mc` lkl

mizif ixeaiv la` ,dlit` dpya diipy driax onf `edy eilqk ycg y`xn da xzen df ixd
 .dixg` xfgln miiprd ewqtiyn oda xzen df ixd oli`d zgz ogkyy

11.  When can anyone take leket?  When the [poor] gleaners come [into the field]
a second time and gather after the first group of [poor] gleaners and then depart.
When can anyone take peret and olélot?  When the poor have come into the
vineyard and gone, what remains after them is permitted to anyone.  When can
anyone take forgotten olives?  In the Land of Israel, if one forgot it [the olive
produce] from the top of the olive tree, this is permitted from the first of the
month of Kislev, for it is the time of the second rainfall, late in the season.  But
olives that are left piled up, forgotten under a tree, are permitted [to anyone] as
soon as the poor cease from going through them.11

ai dkld
lk xzed xaky t"r`e ,lhep zepli`d zgz ux`a zegpend mizifd zgky lehil iprl yiy onf lk

it lr s`e ,lhep oli`d y`xay dgky lehil el yiy onf lke ,oli`d y`xay dgkya mc`
.eizgz dgky el oi` oiicry

12.  Any time that the poor person can take forgotten olives that were left on the
ground under the tree, he [the poor person] may take them [that is, it does not
depend on the time of the season], even after the time when anyone is permitted to
take what was forgotten at the top of the tree.  Any time he [anyone] can take
forgotten olives that were left on the top of the tree [that is, beginning in Kislev],

9. Giving to the Temple in Jerusalem was a different kind of giving than giving to the poor
including any kind of consecrated property or sacrifice, such as a gift-offering.  Property
became sanctified when the donor said a pledge to that effect and was immediately efficacious,
and the use of the property other than for the Temple was prohibited..

10.See Babylonian Talmud 134b, where it says that we leave food for people and not for "ravens
and bats."

11.See Mishnah Péah 7:2 and 8:1.
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he may take them, even though he still may not take the forgotten olives from
beneath the tree that the poor have not yet ceased to go through].12

bi dkld
`l oiicry t"r`e ,dcyd lra ly od ixd odilr micitwn miiprd oi`y dcyay miipr zepzn

 .mdizepzn lr xfgln miiprd ewqt
13.  The gifts for the poor that are in the field of which the poor have not claimed
belong to the owner, even if the poor have not ceased from going through their
gifts.13

ci dkld
aezkd ixd ,zexyrne zenexzk l`xyi ux`a `l` dxezd on zebdep opi` el`d miiprd zepzn lk

zbdep d`tdy `xnba yxtzp xake ,jcya jxivw xevwz ik mkvx` xivw z` mkxvwae xne`
ux`l dvega zebdep oleky el` miipr zepzn x`yl oicd `edy il d`xie ,mdixacn ux`l dvega

 .mdixacn
14.  All of these gifts for the poor as they are in the Torah only apply to the Land
of Israel, like gift offerings and tithes.  Thus Scripture says, (Lev. 19:9, 23:22)
When you reap the harvest of your land, [and] (Deut. 24:19) When you reap the

12.Maimonides follows an established tradition of dividing a tree in half between top and bottom
(see Mishnah Gittin 5:8).  The top includes those olives that would need to be beaten down
with a stick while the bottom includes those that can be reached by hand.  A tree, therefore,
cannot be categorized under the requirement of being harvested all at once.  In addition, olives
left on the ground are like other produce in that, once they have been left behind by their
owner, the poor may claim them, and after the poor have gone through them, they are available
to anyone.  The olives that were not beaten down from the top of the tree, however, depend
upon the time of year before they can be considered abandoned by their owner.  He bases this
upon both Mishnah Péah 7:2 and 8:1.  Ravad of Posqiueres, however, takes issue with this,
also citing Mishnah Péah 7:2 for a different rule that states that as soon as the olives
underneath are deemed to be forgotten so, too, are the olives above.  This is reiterated in the
Jerusalem Talmud, Péah 7:2, with the added explanation that even if the olives below may be
remembered by the owner and not deemed to be forgotten, the olives above are deemed
forgotten as soon as the worker has gone through with a harvesting rod and beaten down all
that he wanted.  In addition, Ravad claims that "underneath" need not only apply to that which
is on the ground but actually on the lower branches of the tree, and he also cites the part of a
Mishnah that says that if the tree has more than two seah of olives on it, then this clearly could
not have been forgotten by the owner because it is too large a quantity.  Ravad therefore
understands that the status of whether or not the olives qualify as shikhecha depends entirely
upon the actions and intentions of the owner and not the time of year.

13.This passage speaks to the rabbinic understanding of the property of the poor.  The poor own
these agricultural products and have a claim to them even before the owner of the field has
given them because these products are gifts from God and the owner of the field is merely a
steward of God's will.  It is only when the poor have not claimed the property that it can be
understood as being abandoned property and, in that case, the owner of the field or anyone else
can take possession of the produce.
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harvest in your field.  [But] it has already been explained in the Talmud14 that the
category of péah applies outside of the Land of Israel from rabbinic law, and it
appears to me that it makes sense for the remaining types of gifts for the poor to
all apply to outside of the Land of Israel from rabbinic law as well.15

eh dkld
la` ,ezaeg ici `vi zg` zleay gipd elit` xeriy dl oi` dxezd on ,d`td xeriy `ed dnk

lceb itl miyyn cg`d lr siqene ,ux`l dvega oia ux`a oia miyyn cg`n zegt oi` mdixacn
cg` dpnn gipd m`y xzeia dphw `idy dcy cvik ,rxfd zkxa itle miiprd aex itle dcyd
rxf m`e ,siqen oiaexn miiprd eid m` oke ,xeriyd lr siqen df ixd iprl liren epi` miyyn
oi`e ,xky el oitiqen d`td lr siqend lke ,dkxad itl siqen jxazp ixdy daxd sq`e hrn

.xeriy z`f ztqezl
15.  How much is the [minimum] measure of an "edge" portion?  From the Torah
there is no [minimum] measurement.  Even if one left one stalk, one is free from
one's obligation, but from rabbinic law it is not less than one-sixtieth whether in
the Land of Israel or outside, and one increases over and above one-sixtieth
according to the size of the field, the number of poor people, and the blessing of
sowing.  How so?  If a field is exceedingly small and one leaves from it
one-sixtieth, it does not benefit a poor person.  Thus in this case the measure is
increased.  And so if there are a great deal of poor people one adds [to the
measure], and if the sowing is very little and nevertheless one took in a great deal
because one was [unusually] blessed, one increases what one gives according to
the abundance of the blessing.  Anyone who adds to the measure of the péah
portion increases his reward [by God], and there is no [maximum] measure to this
added benefit.16

14.See Babylonian Talmud Chullin 137b.
15.See Mishnah Kiddushin 1:9.  In this law as well as the next, Maimonides makes a distinction

between laws that are from the Torah itself and rabbinic rulings.  While laws from the Torah
are more directly authoritative, the laws of the rabbis rest on the authority of a tradition of
sacred interpretation and were considered just as binding as the laws of the Torah.  Indeed,
some rabbinic laws carried very severe punishments for their transgression to discourage
challenging their authority.  The rabbinic law seeks to clarify the intent of the Torah, filling in
the gaps that the Torah does not make clear.  In this instance, the location of where these laws
are in force in the Jewish community and the minimum amount that needed to be given are
details lacking in the Torah that the rabbis fill in.

16.See Mishnah Péah 1:1-2.  The first line of Mishnah Péah reads, "These are the things for which
there is no definite quantity: péah, first fruits, the festival offering upon appearing in the
Temple, deeds of lovingkindness, and the study of Torah."  Taken literally, this means that the
Torah does not prescribe a limit in the application of this duty.  The implication, however, is
that there is no prescribed definite quantity for the reward of following these commandments,
as Maimonides makes clear in this law.  In addition, one is supposed to be as generous as
possible.
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 a wxt miipr zepzn zekldLaws on Gifts for the Poor Chapter 2

The next two chapters deal with the details of the category of péah.
Maimonides, after laying out an overview of the laws of agricultural "gifts for the
poor" in the first chapter, now goes back and begins to define and explicate each
category one by one. Péah is the most general category and thus gets the most
scrutiny.  Many of the details described here also apply to the other categories of
produce.  Beginning with the twelfth law, Maimonides makes explicit some of the
basic methods of distributing "gifts for the poor" and alludes to the basic rights of
both the poor person and the owner of the field.

` dkld
xn`py ,d`ta aiig meiwl eze` oiqipkne zg`k elek ezhiwle xnype ux`d on eileciby lke` lk

.mkvx` xivw z` mkxvwae
1.  Anything (1) that people eat, (2) that is raised from the soil, (3) that is
supervised, (4) that is gleaned all together at once, and (5) that is put into storage
is subject to the giving of the péah portion, as it is said, (Lev. 19:9, 23:22) When
you reap the harvest of your land.17

a dkld
oifeb`de oiaexgde zeiphwde d`eazd oebk ,d`ta aiigy `ed el` mikxc ynga xivwl dnecd lk
qihq` la` ,el`a `veik lke mikx oia miyai oia mixnzde mizifde miaprde mipenxde micwyde
on odilecib oi`y iptn oixeht zeixhte oidnk oke ,lke` opi`y iptn oixeht oda `veike d`ete

oke ,lkl xwten `ed ixdy epxnyiy in el oi`y xeht xwtdd oke ,ux`d zexit x`yk ux`d
xnbiy dn ea yie meid xnbiy dn df oli`a yi `l` zg`k ozhiwl oi`y iptn oixeht mip`zd

ixdy d`ta oiaiig milvade mineyd ,meiwl eze` oiqipkn oi`y xeht wxi oke ,mini dnk xg`l
rxfd odn gwil ux`a oze` oigipny milva ly zedn`d oke ,meiwl oze` oiqipkne oze` oiyaiin

 .oda `veik lk oke d`ta zeaiig
2.  Anything to be harvested that shares these five characteristics is liable for the
giving of the péah portion, such as produce, legumes, carob, nuts, almonds,
pomegranates, grapes, olives, dates whether dried or fresh, and such, but woad [a
plant that is harvested for blue dye] and rubia [a plant that is harvested for red
dye] and similar things are exempt because they are not edible.  So also with
morils and truffles [which are kinds of mushrooms] because they are not raised
from the soil like other produce of the earth.  So also is property that has been
appropriated by the court ["ownerless property"] exempt, for there is no specific
person to supervise it, for it was appropriated for all.  So also are figs exempt
because they are not picked all at once but rather there are some that are ready on
one day and some a few days later.  So also are herbs exempt, for they are not put

17.See Mishnah Péah 1:4 as a source for this definition.
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into storage.  Garlic and onions [however] are liable for giving of péah, for people
dry them and put them into storage.  So also are the shoots of onions liable for the
giving of péah, for they are put in the ground in order to get their seeds, and so
also with similar things.18

b dkld
 .miax ly elit` mkvx` xivw xn`py oitzey ly dzid elit`e d`ta zaiig `edy lk rwxw

3.  Cultivated land of any kind is liable for the giving of péah, even if it is owned
in a partnership, as it is said, (Lev. 19:9, 23:22) When  you reap the harvest of
your land, even if it is land owned by many.

c dkld
ef ixd dnda e` gexd dzxay e` milnp denqxw e` mihqil dexvwy e` onvrl mixkp exvwy dcy

 .dnwa d`td zaegy ,d`td on dxeht
4.  A field that was harvested by Gentiles for themselves, or one that was
harvested by bandits, or one that was chewed down by ants,19 or one that was laid
low by the wind or cattle is exempt from the giving of péah, for the obligation of
péah is on things still standing.20

d dkld
m` la` mihqild exvwy ivga aeigdy ,dxeht ef ixd x`ypy divg mihqild exvwe divg xvw
divg xkne divg xvw ,xvwy dn xeriyk d`t ozep x`yd xvwe `ed xfge divg mihqild exvw

divg xvw ,lkl d`t ozep xafbd cin dcetd divg yicwde divg xvw ,)lkl( d`t ozep gweld
 .lkl die`xd d`t x`ypd on gipn eyicwde

5.  One who harvested half [of his field] and then bandits harvested the other half
that remained is exempt [from giving péah], for the obligation was to come from
the half that the bandits harvested.  But if the bandits harvested half and then the
owner came back and harvested the remaining half,  he gives péah according to
the measure of what he harvested.  If he harvested [the first] half and sold [the
second] half, the one who took [what he sold] gives péah (for all).  If he harvested
[the first] half and dedicated [the second] half to the Temple, the redeemer, [who

18.See Mishnah Péah 1:4-5.  Maimonides adds a great deal to the Mishnah, but he follows the
same principle:  food for the poor included basic kinds of food that were processed in the usual
way under regular processes and supervision.  In addition, the food also needed to be able to be
conserved for future consumption as a matter of practical interest and to avoid waste.  Luxury
items, such as figs and herbs, which required special care, were exempt, but garlic and onions,
which do not require special care and can be harvested like a regular crop, are not.  It is also
interesting to note that the principle of conservation also extends to the shoots of onions,
implying that the poor might participate in the processes of planting and harvesting on land of
their own.

19.Some texts read milnb, "camels," but as this is based upon Mishnah Péah 2:7, "ants" is what
was intended.

20.However, see law 2:10 of this chapter where the Gentiles are not robbers but hired workers.
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takes it] from the possession of the treasurer, gives péah for all.21 If he harvested
[the first] half and redeemed it, he leaves péah from what remains as is
appropriate for all of the crop.

e dkld
xvea did m` ,eze` jexcl zbl x`yd gipiy ezrcae weya xeknl miapr epnn xvea didy mxk

zg` gexn weyl xvea did m`e ,x`ypd itk zbl xveay dnl d`t ozep df ixd o`kne o`kn weyl
i`xr xveak epi` zg` gexn xvae li`ed mxkd lkl ie`xd itk x`ypd on d`t ozep df ixd caln

ok shw elit` ezial qipkne hrn hrn zeliln shewd lk oke ,xeht `edy o`kn hrne o`kn hrn
 .d`td one dgkyd one hwld on xeht edcy lk

6.  In the case of a grape-harvester who has a field from which he takes grapes to
sell in the market and the remainder he intends to leave for the wine press, if the
grape-harvester took the grapes to the market a bit from here and a bit from there,
then the grape-harvester gives péah from what he left for the wine press according
to the measure of what was left.  But if the grape-harvester took the grapes to the
market all from one side of his field, then he should give péah from the remaining
grapes according to the measure of the entire vineyard because one who harvests
grapes all from one side of his field is not like a grape-harvester who by chance
takes a little bit from here and a little bit from there, who, in that case, is exempt.
So also this applies to one who plucks parched ears of corn bit by bit and brings
them into his house.22 Even if he plucks his entire field this way, he is exempt
from leket, shikhecha, and péah.23

f dkld
,zaiig yilyl dribd m`e ,dxeht ef ixd yily d`iad `l oiicre xnbezy mcew edcy lk xvewd

 .oiaiig ozxinb yily exnbp m` oli`d zexita oke
7.  One who harvests his field before it has ripened, that is, it has not yet ripened
one-third of the way, it [this field] is exempt, but if it was one-third of the way
ripened, it [the field's produce] is subject to péah.  So also with the fruit of trees
that if it is one-third of the way ripened, it [the fruit] is subject to péah.

g dkld
d`td aeig zryay ,dxeht d`ct jk xg`e xafbd dxvw ,d`ta zaiig dnw `ide edcy yicwnd

 .d`ta aiig epi`y ycew dzid
8.  One who sanctifies corn [and redeems it] while it is still standing [and not yet
harvested] owes péah.  If the treasurer harvested it and afterwards he [the owner]
redeemed it, it is exempt, for at the time of the obligation of péah the crop was
sanctified and [therefore] he does not owe péah.24

21.See Mishnah Péah 2:7-8.  There is no péah obligation for anything dedicated to the Temple.
22.This is apparently different because this is for consumption in the home.
23.The fourth qualification was that produce be gleaned all at once, like an ordinary crop, and not

like a home garden for personal consumption.  These instances present ambiguities in this area.
24.See Mishnah Péah 4:7.
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h dkld
oi`y t"r` dgkyd one hwld one d`td on xeht ef ixd xiibzp jk xg`e edcy xvwy ixkp

 .xenird zrya `l` dgkyd
9.  A Gentile who harvested his field and afterwards converted is exempt from
péah, leket, and shikhecha, even though shikhecha can only be owed during the
time of carrying the sheaves home [when he would have been considered a Jew].25

i dkld
ef ixd elek z` exvwe xky m`e ,d`te hwla oi`iwa opi`y iptn xevwl mixkp milret oixkey oi`

 .d`ta zaiig
10.  One should not hire Gentile workers for harvesting because they are not
familiar with the laws of leket and péah, but if one hired them and they harvested
everything, then the owner still owes péah.26

`i dkld
,xyrl jixv epi`e ,miiprl d`t milayd on ozep df ixd ,d`t gipd `le edcy lk xvwy ziad lra

ozep dxf `l oiicre yc m` oke ,zexyrnd on xeht df ixd d`t meyn xivwd aex mdl ozp m`e
zexitd on mdl ozepe xyrn ezk`ln xnbe dxfnae zgxa dxfe yc la` ,xyriy mcew d`td mdl

 .zepli`a oke ,dcy dze`l die`xd d`td xeriy oixyernd
11.  A landowner who harvested his field and did not leave péah should give péah
from the harvested sheaves to the poor, and he does not need to tithe it.  And if he
gave them the majority of his harvest in the name of giving péah, he is exempt
from tithes.  So also this applies if he threshed his produce but still did not bundle
it, he must give péah before he has tithed.  But if he threshed and bundled with a
winnowing shovel and a winnowing fan and thus finished all of his labor, he
tithes and then gives [péah] to them from the tithed produce according to the
measure of what is fitting for that field.  So also does this apply to produce from
trees.27

For the remainder of the chapter, Maimonides addresses what might be
termed the "constitutional" rights of both the owner of the field and the poor
person in that these rights are believed to be given by God.  The assumption
underlying all of the gifts for the poor is that these are God's gifts to the poor and
not the gifts of the owner of the field.  Therefore, the poor have a claim to certain
kinds of produce even before the owner of the field physically gives it to them.

25.See Mishnah Péah 4:6.
26.See Tosefta Péah 3:1.
27.See Mishnah Péah 1:6.  While the situations described here are different from that of the

Mishnah, the ideas seem to be related.  The system of tithes is described in Chapter 6.  See also
Babylonian Talmud Bava Kama 94a.
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The poor are entitled to be fed because, according to this thinking, God has given
them this food, and the owner of the field is God's steward in this transaction.
The owner of the field must perform this duty in as transparent and easy a fashion
as possible, free of deception or intimidation, no matter how tempting the produce
or its profits might be.   If the owner of the field fails in this duty of giving the
poor their due, he has essentially stolen another's property (see below in 4:10).
On the other hand, just as the poor have a right to certain kinds of food, the
owner of the field has the right to designate and transfer this property.  The
relationship of both parties, the owner of the field and the poor person, is
determined by their relationship to God, and it is God who has the ultimate
authority in giving out the land and its produce to whomever God wishes.

ai dkld
zxkip didzy icke el e`aiy mewn oircei miipr eidiy ick ,dcyd seqa `l` d`td z` oigipn oi`

eze` mi`exy el`l xne`e lkd xevwl oiekzi `ly mi`nxd iptne ,cygi `le miayle mixaerl
iprl dppzie dpgipie mc` my oi`y dry xenyi `ly cere ,izgpd dcyd zlgza dcyd seq xvew

dcyd seqa gipiy jixve ,d`t ef ixd drvn`a e` dcyd zlgza d`td gipde xar ,el aexwd
 .dpey`xd z` yixtdy xg` dcya x`ypy dnl die`xd d`td xeriyk

12.  One should only leave péah from the end of one's field so that the poor know
the place they are to go and so that it is known to the passers-by, so they will not
suspect anything. This is so because there are liars who intend to harvest the
whole field who could say to those who see him harvesting the end of the field, "I
left my due from the beginning of the field."  And moreover [this applies so] he
will not wait until a time when no one is around and leaves [his due] to his poor
relative.  But, if he transgressed and left péah from the beginning of the field or
from the middle, this still counts toward [the total amount of] the péah portion.
However, he still needs to leave the rest [of his due] from the end of the field so
as to fulfill the fitting measure of péah after he has separated the first part.28

bi dkld
lra oke ,d`t efe ef xg` cvn mdl ozpe df cvn epl oz el exn`e miiprl d`t ozpy ziad lra

 .d`t odizy ixd efe d`t ef ixd xn`y e` ef mbe d`t ef ixd xn`e d`t yixtdy dcyd
13.  A landowner who gave péah from one side to the poor, and they say to him,
"Give to us from that side," and he gave to them from that other side, both
portions count as péah.  So also with a landowner who separates his portion for

28.See Tosefta Péah 1:7 and Babylonian Talmud Shabbat 23a-b.  This law speaks to the
transparency of the system of giving to the poor and fighting corruption.  Also illustrated here
is a principle of what should be in theory versus accepting something not scrupulously done
after the fact.
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péah and said, "This is péah and so also is this," or he said, "This is péah and
this;" both of them count toward the péah portion.29

ci dkld
melk da miiprl oi`e ,d`td xeriyk dcyd seqa oigipn `l` dcyd lk z` xevwl milretl xeq`
cr lfb meyn da rbil xeq` dcy seqa d`t d`xy ipr jkitl ,ezrcn ziad lra dpyixtiy cr

 .ziad lra zrcn `idy el rceiy
14.  It is forbidden for workers to harvest all of a field unless they leave at the end
of the field the appropriate area for giving péah, and nothing is given to the poor
at all until the landowner separates it for that purpose in full knowledge.
Therefore, for a poor person who sees péah at the end of the field, it is forbidden
for him to labor in it because it would be considered as theft until he knows for
certain that this is the intention of the owner.30

eh dkld
xaegna zpzip zepli`de mxkd z`t oke ,mixvwpd mirxfn oda `veike zeiphwe d`eaz ly d`td

ick zenecxwa eze` oixwer oi`e zelbna dze` oixvew oi`e ,mcia dze` oiffea miiprde rwxwl
oixne` dryze miryz elit` ,oiwlgn el` ixd mdipia dwlgl miiprd evx ,edrx z` yi` eki `ly

 .dkldk xn`y oirney cg`d dfl feal xne` cg`e wlgl
15.  The péah portion of grain, legumes, and similar plants that are harvested, and
so also with the péah portions of the vineyard and the trees, [the produce of]
which is directly connected to the ground which the poor must pull up with their
hands, they [the poor] may not harvest them with scythes and may not uproot
them with spades so that one does not strike another.  If the poor people want to
divide up the produce among them [rather than on a first-come, first-serve basis
by pulling with their hands] then they may divide it up, but if ninety-nine [out of a
hundred] say to divide it and one says to pull it up with their hands [on a
first-come, first-serve basis], they heed the one, for he spoke according to the
law.31

fh dkld
dze` cixen ziad lra ,dlecb dpkqa `l` dze` feal oiribn miipr oi`y lwc lye zilc ly d`t

mixne` dryze miryz elit` ,oiffea onvrl dze` feal olek evx m`e ,miiprd oia dze` wlgne
 .odipia wlgle cixedl ziad lra oiaiigne dkldk xn`y cg`l oirney wlgl xne` cg`e feal

16.  In the case of the péah portion that is given from suspended vines32 or from

29.See Tosefta Péah 2:6.
30.See Tosefta Péah 2:7-8.
31.See Mishnah Péah 4:1-2, 4.  Violence among the poor was obviously a concern as they fought

for food.
32.A suspended vine is also known as a trained vine because it is trained to grow in a certain

direction and suspended up high.
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date palm trees [that are up high] that the poor cannot reach to pick without great
risk, the landowner must bring the food down and divide it up evenly among the
poor people.  If they want to [go up and] pick it themselves, they may do so.  But
even if ninety-nine [out of a hundred] say to pick them and one says to divide
them, they heed the one, for he spoke according to the law, and the landowner is
obligated to bring the produce down and divide it among them.33

fi dkld
,meid ivgae ,xgya ,feal mze` oigipn e` dcya miiprl d`td z` oiwlgn meia zezr ylya

ea evawziy miiprl reaw zr didiy ick ,lehil eze` oigipn oi` df onfa `ly `ay ipre ,dgpnae
lek`l zekixvy zewipn zeipr my yiy iptn meia zg` zr dl eraw `l dnle ,lehil olek

my yie ,meid ivg cr dcyl eribi `le xwaa oixerp oi`y miphw miipr my yie ,meid zlgza
 .dgpnd cr oiribn mpi`y mipwf

17.  At three times of the day they divide up the péah portion in the field for the
poor or leave it for them to pick: at dawn, at noon, and at mincha,34 and they do
not leave anything for the poor person who does not come at these times so that
there is a set time for the poor to gather together and take [what they need].  Why
was there not only one set time during the day?  Because there are nursing
mothers who are poor who need to eat at the beginning of the day, there are poor
children who do not stir during the morning and do not arrive to the field until
noon, and there are old people who cannot arrive until mincha.35

gi dkld
eze` oiqpew dilr ezilh yxity e` dilr ltpy e` x`yd lr wxfe d`td zvwn lhpy ipr

xnera oke hwla oke[ xg` iprl ozpie ecin eze` oigwel lhpy dn elit`e dpnn eze` oixiarne
 .]dgkyd

18.  If a poor person takes his portion of péah and throws something on the
remainder, falls on it, or spreads out his garment on it [as an act of claiming it],
they fine him and take him away and they even confiscate what he took from him
and give it to another poor person.  So also with leket and so with shikhecha.36

hi dkld
envrl ea dkefy jezn gwly df `ed ipr m` ,iprd ipelt yi`l df ixd xn`e d`td z` gwly in

 .oey`x `vnpy iprl dppzi `l` el dkf `l `ed xiyr m`e ,ipelt eze`l ea dkf

33.See Mishnah Péah 4:1-2, 4.  In both this and the previous passage, there is a conflict with what
might be easier and even more reasonable versus the literal letter of the law.  Because the law
is understood to be holy, there must be unanimous consensus to accomplish the goal of
distributing this produce in a fashion different from the literal method.

34.Late afternoon.
35.See Mishnah Péah 4:5.
36.See Mishnah Péah 4:3.
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19.  If someone took the péah portion and said, "This is for so-and-so, who is
poor," if he [the taker] is poor, then he can take it on his own merit and thus have
it for so-and-so, but if he [the taker] is a wealthy person, he may not have it, but
rather he must give it to the next poor person who appears.37

k dkld
mc` oi`y da dkf dlhpe eixeg`n xg` ipr `ae eiptl micnerd el` miiprl d`t gipdy ziad lra

.ecil ribiy cr d`ivn ly rlqe d`te dgky hwla dkef
20.  When a landowner leaves péah for those poor people who stand [in a line]
before him, and another poor person comes up behind him and takes from it [the
pile of produce to be given out], he [the poor person] may keep it [even though he
acquired it unfairly], for no one possesses leket or shikhecha or péah or even a
coin that was found until it is in his hand [and without possession those standing
in line have no legal claim to it as their property].38

37.See Mishnah Péah 4:9.
38.See Tosefta Péah 2:2.
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b wxt miipr zepzn zekld_Laws on Gifts for the Poor Chapter 3

Maimonides continues to explicate the laws of péah, focusing on the task
of defining what constitutes a "field," things that may or may not divide a field,
and the complications of joint ownership and liability.  Maimonides also applies
the laws of péah to different kinds of orchards.

` dkld
gipie dlek zg`d z` xvwi `l zecy izy el eid ,cvik dzxag lr dcyn d`td z` oigipn oi`
d`t zg`e zg` lka gipiy jxvewa jcy z`t dlkz `l xn`py ,odizyl die`xd d`t dipya

 .d`t dpi` dzxag lr dcyn gipd m`e ,dl die`xd
1.  One does not leave péah  for one field from another field.  How so?  If a
farmer had two fields, he may not harvest one entirely and leave péah of the
second one in proportion for both of them, as it is said, (Lev. 23:22) You shall not
reap all the way to the end of your field [singular].  He should leave péah of each
and every field as is fitting for it.  If he leaves [péah] for one field from another,
this does not count as leaving péah.

a dkld
epi`y mind zn` e` jyen epi`y t"r` dcyd jeza lgp dide cg` oin dlek drexf edcy dzid

d`t ozepe zecy izyk df ixd ,dreawe zkyen didzy `ede zg`k diccv ipyay dn xevwl leki
 .envrl df cvne envrl df cvn

2.  If one has a field that is sown all with one type of crop and a river flows
through the field, even though it may not be flowing [that is, it is a stagnant body
of water], or it is [merely] a channel of water so wide that one cannot harvest
what is on both sides all together and the channel is continuous and permanent,
then this is as if there are two fields and one gives péah from one for itself and the
other for itself.39

b dkld
la` dn` dxyr yy agxd miaxd jxc e` zen` rax` agx `edy cigid jxc wiqtn did m` oke

zenia reaw did m` dn` dxyr yyn zegt miaxd liay e` rax`n zegt `ede cigid liay
dcyk `ed ixd `l` wiqtn epi` minybd zenia reaw epi` m`e ,wiqtn minybd zeniae dngd

 .zg`
3.  So also a private road that is at least four cubits wide or a public road that is at
least sixteen cubits wide form a partition [between the two parts of the field].  In
the case of a private path which is less than four cubits40 or a public path that is

39.For this law through number seven of this chapter, see Mishnah Péah 2:1-2.  Water always
divides a field into two because one cannot harvest the crop all together.

40.Ravad objects saying that a private path must be at least four cubits wide in all cases in order to
form a partition, otherwise it may merely serve as access between vineyards and fields and not
really a road for those passing through.
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less than sixteen cubits, if it is in regular use during both the dry and the rainy
season, then it forms a partition, but if it is not in regular use during the rainy
season, it does not count as a partition, and this is considered to be one field [all
year round].41

c dkld
e` ,drxfp `le dyxgpy `ide dxip ux` e` ,dyexg `le drexf epi`y dxea ux` da wiqtn did

drvn`a xvwy e` ,rvn`a mixerye o`kn mihge o`kn mihg didy oebk ,xg` rxf da wiqtdy
lk agex didiy `ede ,zecy izyl zwqtp df ixd ,xvwy mewn yxge yily `iazy mcew elit`

dphw dcya mixen` mixac dna ,raex zian zegt `ede gizt ly minlz dylyk el`n cg`
dwiqtn xipd e` xead oi` ef lr dxzi dzid m` la` ,zegt e` zen` izy ly dn` miyng `idy

.da wiqtn `edy lk xg` rxf la` ,raex zia agex ea dzid k"` `l` mizyl
4.  In the case of a field that is divided by fallow land which is not sown or
ploughed, or land that is broken up and ploughed but not sown, or land planted
with different kinds of crops, such as wheat on either side and barley in the
middle, or if one harvested the middle, even if it was before the crop became a
third of the way ripe  and he ploughed the area he harvested, then this area is
divided into two fields.  This is in the case of each field [on either side] being at
least the width of three furrows of ploughed land, which is a little less than an
amount of land required to plant one-fourth of a kav of seed.  How does this
apply?  This pertains to a small field that is fifty cubits by two cubits or less [that
one is dividing into even smaller fields], but if it is more, the fallow land or
broken land does not form a partition dividing the field into two unless it [the
divider] is the width of the amount of land required for one-fourth of a kav of

41.In other words, year-round used paths that are less than the minimum width constitute a
partition between the fields, but paths not used part of the year do not constitute a partition.
See Mishnah Bava Batra 6:7.

18



seed.42  In the case, however, of a different kind of crop going down the middle,
any quantity of land serves as a partition.

d dkld
 .wiqtn df ixd elk`y mewn yxg m` drvn`a milnp denqxw e` i`aeb dlk`

5.  If locusts consumed [the crop] or ants devoured it down the middle, if the
farmer ploughs the land that they ate, then this forms a partition [and each side is
considered a separate field].43

e dkld
leki epi`y t"r` zewenr zenewn zenewne mideab miliz ea yi `l` dey elek epi`y xda rxefd

df ixd envr ipta jenpde envr ipta deabd mewnd yxgp `l` zg`k erxfle elek eze` yexgl
 .xdd lk lr xdd seqa zg` d`t gipne zg` dcyk

6.  One who plants on a land with hills so that the entirety of it [the field] is
uneven, so there are peaks and valleys, even though one is unable to plough it
entirely and to sow it as one but harvests the peaks by themselves and the valleys
by themselves, then this is [still] considered to be one field, and one leaves péah
for the field at the end of the hilly region for all the hills.

f dkld
miaxern zexey iy`x eid m`e ,zg`e zg` lkn d`t ozep migth dxyr zedeab ody zebxcn

,lkd lr zg`n ozep oiaxern zexeyd iy`x oi`y t"r` dxyrn zegt eid ,lkd lr zg`n ozep
e`l m`e ,wiqtn df cvn dpzepe df cvn dyixgnd z` `ed xwer m` ,dcyd lk ipt lr rlq did

 .wiqtn epi`

42.Maimonides claims that if one has a small, narrow field and wants to divide it into two even
smaller fields, if one leaves a portion of uncultivated or simply ploughed land in between two
parts of this thin field, then this serves as an adequate partition so long as the two parts are at
least three furrows wide and can still be considered a field each in its own right.  If, however,
the field is not long and thin but larger, the divider itself must be larger, at least as large as an
area in which a quarter of a kav of seed might be sown (approximately 100 square cubits).
Ravad, however, points out that this is not in accordance with what is written in the Jerusalem
Talmud Péah 2:1.  There it describes two approaches to dividing a field with fallow or
ploughed land.  In that source, the sage Rav says that a field may be divided by a section of
land large enough to require a quarter of a kav of seed, while Rabbi Yochanan says that the
divider need only be three furrows in width.  The Talmud goes on to explain that these
approaches do not contradict each other, only that Rav defines the divider in terms of total area
while Yochanan defines the divider in terms of width, and one could say that a divider of three
furrows width is fifty cubits by two cubits, thereby satisfying Rav's measurement.  Ravad
clarifies that Rav's approach easily pertains when dealing with a very large field, that if one has
a square section of 100 square cubits or more of uncultivated or ploughed land in the middle of
a very large field, then this can serve as a divider.  Yochanan's approach is applicable to the
more common scenario of having either a large or a small field where one has a thin strip of
land dividing it.  Ravad's implication is that Maimonides has confused which measurement
goes with which field, that the long, thin field that is fifty by two cubits is the divider and not
the total field.

43.See Tosefta Péah  1:8.
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7.  If the land forms steps and they are ten handsbreadths high,44 one leaves péah
for each and every terrace, but if the beginnings of the rows are mixed together
[and then the land separates into steps], one gives from one level for the entire
area.  If they are less then ten handsbreadths high, regardless of whether the
beginnings of the roads are mixed together, one gives from one level for the entire
area.  If there is a rock that runs through the entire field, if one has to unhitch the
plough [from behind the animal in order to get the plough] from one side of the
rock over to the other side, then this forms a partition, but if it does not [jut out
this way] then it does not form a partition.45

g dkld
ozep axern rxfd lk oi`e zepli`d oia zepaln zepaln `idy t"r` zepli` da yiy dcy rxefd

 .rxfd wlgp zepli`d mewn iptne `id zg` dcyy reci xacy ,dcyd lkl zg` d`t
8.  If one sows a field in which there are trees, even if there are plots of land
between the trees but the crops are not mixed in between, one gives péah from
one section for the entire field, for it is obvious that this is a single field but
because of the location of the trees, the crop was divided.46

h dkld
zepli` dxyr lk eid m` la` ,d`q zia jeza dxyr lk zepli`d eidya mixen` mixac dna

iptn `le daxd miwgexn zepli`d ixdy ,oalne oaln lkn d`t ozep df ixd d`q zian xzeia
.zepaln zepaln rxf zepli`d

9.  In what situation does this apply?  When there are ten trees on an amount of
land large enough for one séah of seed, but if among ten trees one can sow more
than a séah of seed, then one gives péah for each and every plot, for the trees are
spread out and it is not because of the trees that the crop is in different plots.47

44.In agriculture, this is a common terrace.  The land is cultivated to look like large steps down a
hillside.

45.See Tosefta Péah 1:12.
46.See Mishnah Péah 3:1.
47.The issue here is whether or not trees can act as dividers that same way rivers can.

Maimonides claims that it depends on the density of the number of trees on the land.  Citing
Mishnah Péah 3:1 and the Jerusalem Talmud Péah 3:1, Ravad objects that this is not the
approach of the sages.  In fact, there is a dispute between the Schools of Hillel and Shammai
on this point.  Those of Hillel state that a plot of land with grain sown in between trees is
treated as one field, while Shammai say that the trees act as dividers and the grain in between
the trees is divided into separate plots.  However, both acknowledge that if the trees are
scattered so there is a large space for the grain in between the trees, this is treated as one field,
and if there are many trees in a small space, then the trees act as a divider.  The point of
disagreement comes with the measure of ten trees on an amount of land large enough for one
séah seed.  Those of Hillel seem to say that this is treated as one field, while those of Shammai
say that this is sufficient for a divider.  Maimonides follows the rule of Hillel.  Ravad,
however, states that the Jerusalem Talmud teaches us that the formation of the trees determines
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i dkld
odipia lican wxidy it lr s`e ,milvad lkl zg` d`t ozep wxid oiay milvad zepaln oke

 .zepaln zepaln mniyne
10.  So also with plots of onions, that between vegetables one gives péah for all
the onions, even if the vegetables form divisions between them and one places
them in different plots.48

`i dkld
o`kn yaiy dn ylz e` xwr yail zenewn da eligzdy oeike cg` oin drexf dleky dcy

rexfl my mc` ipa jxc did m` ,efn ef zewgexn zepaln zepaln cxetn gld x`ypy cr o`kne
d`exdy ,oalne oaln lkn d`t gipn df ixd lcxg e` zay oebk zebexr zebexr oind eze`n
ozep zeiphwe d`eaz oebk zecy eze` oirxefy cg` oin did m`e ,erxfp zebexr zebexr xne`

 .lkl zg`
11.  In the case of a field that is sown entirely with one type of crop, when certain
patches of it begin to dry [and ripen] and [the farmer] uproots and plucks what has
dried from here and there leaving the fresh [unripe] crop in separate patches far
from each other [so that they appear like separate fields], if this is the usual way
for people to sow this kind of crop in separate beds, such as dill or mustard, then
he should leave péah from each and every plot, for anyone who sees would say
that they were sown in beds.49  But if this is the kind of crop that people sow in
fields, such as grain or legumes, then he gives péah from one patch for the whole
crop.

ai dkld
rvn`a yaie o`kne o`kn gl la` ,rvn`a gle o`kn yaie o`kn yai didyk mixen` mixac dna

.envr ipta gld one envr ipta yaid on gipn
12.  In what situation does this apply?  When there is dried [ripe] crop on either
side and fresh [unripe] crop in between, but if the fresh [unripe] crop is here and
there and the dry [ripe] crop is in between, one leaves [péah] from the dried [ripe]
crop for itself and from the fresh [unripe] crop for itself separately.50

the law.  If the ten trees on land sufficient for one séah of land are close together, then they
form a divider, but if they are scattered, then we should follow the rule of Hillel and treat it as
one field.

48.See Mishnah Péah 3:4.
49.See Mishnah Péah 3:2.
50.Ravad objects strongly, saying that Maimonides has confused two separate, albeit similar,

subjects, and Maimonides does not rule in accordance with Jewish law.  According to Ravad,
Maimonides has confused the law of what happens when one reaps the ripe portion of a field
down the middle and thereby creates two separate fields of unripe grain on either side (as
taught by Rabbi Akiva in Mishnah Péah 3:2) with the issue of a farmer who plucks casually
from here and there in his field and thereby leaves patches behind.  As expounded in the
Jerusalem Talmud Péah 3:2 attributed to Rabbi Meir in accordance with Rabbi Akiva, if one
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bi dkld
gipne weya oigl ozvwn xeknl ezrca dide oda `veike mipet` e` milet e` milva drxfy dcy

eze` xvewy dfle envr ipta gl xkeny dfl d`t gipdl aiig ,oxeb epnn dyrie yai dcyd zvwn
 .envr ipta yai

13.  In the case of a field sown with onions, beans, peas, or similar items, if one's
intention was to sell part of it fresh in the market and leave part of it to dry for
storage, one is obligated to leave péah for that which one sells fresh separately
from that which one harvests dry.51

ci dkld
lr s` mipin ipy drxf ,zg` d`t gipn zepxb izy edyer `edy t"r` cg` oin edcy z` rxefd

 .envr ipta df oinl d`te envr ipta df oinl d`t ozep zg` oxeb dze` dyer `edy it
14.  If one who sows his field with one type of crop, even if he can make two
store-chambers52 out of it, he leaves péah for it as one unit.  If he sowed two types
of crops, even if he can only make one store-chamber out of it, he gives péah for
each type of crop separately.53

eh dkld
zg` oxeb o`yr m` ,mixery ipin ipy e` mihg ipin ipy drxfy oebk cg` oinn mirxf ipy rxf

 .ipiqn dynl dkld df xace ze`t izy ozep zepxb izy zg` d`t ozep
15.  If one sowed two types of seed for one kind of crop, such as having sowed
two types of wheat or two types of barley, if one makes one store-chamber out of
it, then he should give péah for it as one unit.  If he makes two store-chambers,
then he should give two portions of péah [one from each].  This is the law of
Moses at Sinai.54

reaps a ripe portion of a field and in doing so divides a field in half so that the unripe portions
are no longer continuous, then one treats these as separate fields and gives péah from each.
The law, according to Ravad, only addresses the issue of crops that remain after such a
reaping.  The Jerusalem Talmud here does not say anything about the case of a farmer plucking
from here and there.  We do not know what Rabbi Meir would have said in such a case,
although the sages rule in accordance with what Maimonides has written, namely, that one
who casually reaps in patches gives péah from the whole as one field.  Ultimately, Ravad's
objection is that Maimonides has oversimplified matters.

51.See Mishnah Péah 3:3.
52."Store-chamber" is one definition and is used here for the sake of consistency and known to the

common reader.  "Threshing floor" is another definition and may be more precise in this
context.

53.See the first part of Mishnah Péah 2:5.
54.See Mishnah Péah 2:5-6.  The expression "the law of Moses at Sinai" indicates an established

tradition not derived explicitly from the Torah.
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fh dkld
dcyd ivg exvwy oitzeyd ,zg` d`t oipzep etzzype exfg ,ze`t izy oipzep ewlgy oig`d

,cala gwly ivgd lr yixtn dnwd gwly dfe ,melk yixtn epi` xivwd gwly df ,ewlg jk xg`e
exiag wlg lr dnway ewlgn yixtn odn cg` lk ,zetzeya xg`d ivgd exvwe etzzype exfg

 .xvwpy ivgd lr `l la` dnway
16.  Brothers [who are business partners, probably because of their inheritance]
who separate [and dissolve their partnership] need to give two portions of péah
[one apiece].  If they come back together as partners, they give one portion of
péah.  If partners harvest half of a field and then separate, the one who took the
harvested portion does not set aside anything [for péah], and the one who took the
standing grain sets aside [péah] for the half he took alone.55  If they came back
and became partners again, and harvested the other half in their partnership, each
of them sets aside [péah] from his portion of standing grain over against the
portion of his partner's standing grain, but he does not [set aside péah] over the
portion that was previously harvested.56

fi dkld
d`iad jk xg`e eivg ribdy ivga xvwe ligzde ,ribd `l divge yily cr divg ribdy dcy
one miirvn`d lr oey`xd on yixtn ,dlgza ribdy oey`xd ivgd xnb jk xg`e yily dlek

 .oexg`d lre oey`xd lr miirvn`d
17.  In the case of a field, half of which became one-third of the way ripe and half
of which did not, so he [the farmer] began to harvest the half which had begun to
ripen and completed harvesting only that half.  Then after some time the whole
remaining part of the field [that was not ripe at all] became one-third of the way
ripe and then he completed harvesting the first part.  He should then set aside
péah from the first section on the intermediate section [that is, for the first section
that he harvested, he sets aside péah for the whole first half of the field that had
become one-third of the way ripe] and on the intermediate section from the first
and the last [that is, on the second half that became one-third of the way ripe, he
sets aside péah for the entire field].

gi dkld
zg` d`t ozep cg`e cg` lk dcyd lk xkn m` ,daxd miyp`l edcyn zenewn zenewn xkend

d`t ozep dcyd lra ,zvwn xiiye zvwn xkne xevwl dcyd lra ligzd m`e ,gwly ewlgn
gwly dn lr gweld yixtn dlgz xkn m`e ,lka aiigzp xevwl ligzdy oeiky ,lkl die`xd

 .xiiyy dn lr dcyd lrae
18.  In the case of one who sells from different places [a bit from here and a bit
from there] in his field to many people, if he [eventually] sold the entire field [this
way], each one of the buyers must give péah for the lot that they took.  But if the

55.A qualification for péah is that it is still standing.
56.See Mishnah Péah 3:5.
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[original] owner of the field began to harvest it, having sold part and kept part, the
owner of the field must give péah for the entire field, for when he began to
harvest it he became liable for all of it.  But if he sold part of it first, the one who
takes must set aside [péah] from what he took and the owner of the field from
what he kept.57

hi dkld
dhnln lican xcbd did m` la` ,zepli`d oia licand deab xcb `l` da wiqtn oi` oli` dcy

 .lkl d`t ozepe zg` dcyk df ixd eab lr xcba oirbepe dlrnln oiaxern zex`tde micade
19.  In a field of trees, the only thing that can form a partition is a fence tall
enough to separate the trees, but if there is a fence separating the lower part of the
trees and the branches and the crowns of the trees are entangled up above,
touching one another over the fence, then this counts as one field, and one gives
péah [in one portion] for it all.58

k dkld
dfe envrl d`t ozep df enexc dfe epetv df gwl ,zg` d`t epnn oipzep cg` oli` egwly mipy

 .envrl d`t ozep
20.  Two people who took [produce] from [different branches of] one tree give
[together] one portion of péah.  [But if one] took from the north [of the tree] and
the other from the south, then each gives péah from his portion separately.59

`k dkld
olk od ixd df z` df oi`exe df aexg cva cner exiage df aexg cva cner mc`y lk oiaexgd
df z` df oi`ex miccvd oi`e miirvn`d z` oi`ex oiccvd ipy eid ,olkl zg` d`te zg` dcy

cvn yixti `l la` ,mipey`xd lr miirvn`d one miirvn`d lr mipey`xd on cg` cvn yixtn
 .xg`d cvd lr df

21.  In the case of carob trees [which grow very tall with a great deal of space in
between them], all that someone standing on one side [of the field] with another
standing on the other side [of the field] can see counts as one field and one gives
one portion of péah for them all.  If the two sides can see [trees] in between them
but they cannot see each other [through the trees], one tithes by dividing the trees
in between in proportion to each side, but he may not set aside [péah] from one
side [of the field] all the way to the other [side, as if it is one large field].60

57.See Mishnah Péah 3:2.  Maimonides' ruling is at variance from the Mishnah.
58.See Mishnah Péah 2:3.
59.See Mishnah Péah 3:5.
60.Referring to Mishnah Péah 2:4, Ravad raises an objection.  Whereas Maimonides rules that

people must be in sight of one another through the carob trees to form one unit, Ravad claims
that it is not the people who must be in sight but the trees themselves.  The Mishnah states that
carob trees that are all in sight of one another are counted as one unit as far as the giving of
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ak dkld
dgxfna e` olek xird axrna yiy mizif oebk xird zegexn zg` gexa odn yiy dn lk mizifd

 .olkl zg` d`te zg` dcyk od ixd
22.  In the case of olive trees, all trees located on one side of the city, such as the
west of the city or in its entirety, or to the east, count as one field, and one portion
of péah [is given] for all.

bk dkld
etiqeie geix zeleky`d x`y e`vniy cr otbd lrn lwdl ick o`kne o`kn enxk zvwn z` xvead
die`xd d`t x`ypd on ozep jkitle lcin epi` zg` gexn xveady epx`a xake ,lcin `xwpd `ed
`iadl lcid ,lcidy dfl d`t ozep epi` weya xeknl lcid m` la` ,weyl xvay it lr s`e ,lkl

.lkl die`xd zg` d`t jexcl gipdy x`ypd on ozep eziaa
23.  When one harvests grapes partially from different patches of his vineyard in
order to lighten the vine so that the remaining space in between the clusters
widens, it is called "thinning."  We have already explained61 that one who
harvests grapes all from one side is not thinning and therefore must give péah for
the whole crop, regardless of whether he takes them to market [instead of saving
them for wine].  But if he thinned out the vines in order to sell [those grapes] in
the market, he does not need to give péah for that which he thinned out.  But if
the grapes that were taken in the thinning out were brought into his home, then he
gives péah from the remainder that he left to be stamped [in the wine press] as
due for the whole crop [including the ones he brought into his house].62

péah is concerned because of the great height of carob trees.  That is, one who climbs up the
tree counts the other carob trees that are in sight, regardless of fences in between them, and this
constitutes one group of trees.  Carob trees, like sycamores, are in a special category because
of their height, as seen also in Mishnah Bava Batra 2:11, where it states that one cannot plant a
carob tree near a well because of the way it spreads out (presumably with its roots as well as
branches).

61.See 2:6.
62.See Mishnah Péah 3:3.
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 c wxt miipr zepzn zekldLaws on Gifts for the Poor Chapter 4

After having explicated the laws of péah, Maimonides now considers the
other categories of "gifts for the poor" one by one, beginning with leket
("overlooked gleanings").  In trying to define what is considered "overlooked,"
Maimonides makes clear that stray stalks or sheaves of grain that fall by the
wayside during the normal motion of using a scythe fall into this category.
Produce for the poor results from the norms of human behavior and not the
exceptions.  Furthermore, if the owner of the field fails to give the poor their due,
he may still make up for it by donating harvested produce but in a costlier
fashion.

` dkld
`ede ,xevwie milayd uawnyk eci jezn ltepd e` dxivw zrya lbnd jezn ltepd df hwl edfi`

ltepde ,dcyd lral ozyly ixd cg`k yly eltp m` la` ,mizy e` zg` zlay ltepd didiy
 .hwl dpi` zg` zlay elit` cid xg`n e` lbnd xg`n

1.  What is considered leket?  That which falls from within the scythe at the time
of harvesting or that which falls from within one's hand while gathering sheaves
that one is about to harvest.  And this means one or two stalks that fall, but if
three have fallen as one bunch, they belong to the owner of the field. And that
which falls after the scythe or from behind the hand, even if it is only one stalk,
[is also the owner of the field's] and is not considered to be leket.63

a dkld
ltepd mze` miylezd mixac ylezd la` ,hwl epi` eci jezn ltepd lbn `la cia xvew did
`ln ylz e` erexf `ln xvwy xg`e ylzdl ekxcy xac ylez e` xvew did ,hwl eci zgzn

 .ziad lra ly df ixd ux`d lr ecin ltpe uew edkd evnw
2.  If one is harvesting by hand without a scythe [and it is usual to use a scythe to
harvest], that which falls from within the hand is not leket, but as for one who
picks things [and this is the normal manner to gather them], when they pluck them
and something falls from under the hand, then this is leket.  If one was harvesting
or picking something for which it is usual to be plucked by hand and had
harvested an armful or had picked a handful and then a thorn stuck him and it fell
from his hand to the ground, then this [remains] the household owner's [and does
not count as leket].64

63.See Mishnah Péah 4:10.  In other words, any stray stalks that are missed through the normal
motion of using a scythe, so long as they do not fall in bunches of three or more and therefore
would normally be picked up by the harvester belong to the poor.

64.See Mishnah Péah 4:10.
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b dkld
dnwl ribn dy`x did m` ,dizeaiaqy lk xvwpe dxvwp `ly zg` zlay dx`ype xvew did

 .miipr ly `id ixd e`l m`e dcyd lra ly `id ixd dnwd mr xvwdl dlekie dcvay
3.  If one harvested and there remained one stalk that was not harvested but all
around it was harvested, if its end was even with the standing grain that was on
the side and it is possible that it will be harvested with the standing grain, then
this is the owner of the field's, and if not [that is, it is not close enough to the
standing grain to be harvested with it when the reapers come through again,] then
this belongs to the poor.65

c dkld
ziniptd mr xvwdl dleki dpevigde dnwd mr xvwdl dleki ziniptd ,ef cva ef zeleay izy eid
lbnd jezn zltepk `id ixdy dpevigd z` zlvne zlvp ziniptd ,dnwd mr xvwdl dleki dpi`e

 .dcyd lra ly od ixd yway milayde ,dxvwp `l oiicry t"r`e
4.  If there were two stalks side by side [next to standing grain], and the one on
the inside could be harvested with the standing grain and the outside one could be
harvested with the inside one but could not be harvested with the standing grain,
the inside one is saved [from being leket] and in turn it saves the outside one
[from being leket],66 for while it is similar to that which falls within the scythe,
nevertheless it still has not been harvested [and therefore it is not leket].  And
stalks that are covered by the stubble [so that they cannot be seen easily] belong
to the owner of the field.67

d dkld
`id hwl dnk dcyd z` oicne` hwld mr dcyd lra ly xivw axrzpe mixnerd z` dxfty gexd

zia lkl d`eaz oiaw drax` df xeriy `ed dnke ,qpe` dfy iptn miiprl ozepe zeyrl die`x
 .xek

5.  If the wind scatters the sheaves [that are set aside as leket], and they became
mixed in with the harvested grain that belongs to the owner of the field, they
estimate according to the size of the field how much leket is appropriate to be
provided, and he gives to the poor accordingly because this is a matter of forces
beyond his control.  How much is the measure [for estimating]?  It is four kavim
of produce for every bét kor.68

65.See Mishnah Péah 5:2.  These will be harvested in the normal course of things.
66.See 5:21 and Mishnah Péah 6:8.
67.See 5:3 and Mishnah Péah 5:7.
68.See Mishnah Péah 5:1.  In today's terms, according to the calculations found in the tables by

Haim Herman Cohn, "Weights and Measures in the Talmud," Encyclopedia Judaica 16
(Jerusalem: Keter Publishing Company Ltd., 1972), four kavim would equal approximately 3.7
kilograms for every 4.3 acres which would produce about 2,750 kilograms, or only .1%.  This
is very small.  However, in the Jerusalem Talmud Péah 5:1, Rabbi Zeira challenges this
measurement and claims that the minimum amount should be four kavim for each area that
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e dkld
`ed cvik ux`d lr ely xivwd z` yicbde dcyd lra `ae miipr edehwl `le ux`l ltpy hwl
oi`y iptn ,miiprl olek ux`a zerbepd milayd lke xg` mewnl elek ely yicbd dptn ,dyer

mdiptl gpd aefrz xn`py miiprl miipr zepzn wtqe hwl dzidy mdn `id ef i` mircei ep`
 .jlyn

6.  If leket fell to the ground and the poor did not glean them and then the owner
of the field came and bundled his harvest from all that was on the ground
[including the leket left there], what is he supposed to do?  He rolls his bundle
over entirely to another place, and all the stalks which touch the ground [on the
outside of the bundle] are for the poor69 because it cannot be known which was
leket, and gifts for the poor that are in doubt are deemed to be for the poor,70 as it
is said, (Lev. 19:10, 23:22) Leave [them for the poor], that which is left before
them from your property.

f dkld
hwld lr yicbde xary iptn ,hwl zeyrl die`xy dn miiprl ozile dze` oicne` oi` dnle

`le miiprl `xw elit`e ,oihg eilr yicbde mixery hwld did elit`e bbey did elit`e ,edeqpw
 .miiprl od ixd ux`a zerbepd lk ezrcn `ly mixg` edeyicbd elit` e`a

7.  And why do they not estimate [how much he should give in the preceding
situation] and let him give to the poor that which is appropriate to become leket?
Because he transgressed [the negative mitzvah against gathering overlooked
gleanings] and bundled the leket, [so therefore] they fine him [with this costlier
method].  Even if he did so by accident, even if the leket were barley and he
bundled wheat, even if he called out to the poor and they did not come, and even
if others bundled it for him without his knowledge, all that touches the ground is
for the poor.

g dkld
xzen hwld cqtd lr daexn ewfid m` day hwl miiprd ehwliy mcew edcy z` uaxl jixvd

cr xcbd lr egipde hwld lk z` uaw m`e ,uaxl xeq` ecqtd lr daexn hwld cqtd m`e ,uaxl
 .zeciqg zcn df ixd eplhie iprd `aiy

8.  If one needs to irrigate his field before the poor glean the leket that are in it, if
not irrigating would result in more damage [to the owner] than the loss of the
leket [would do to the poor], then watering is permitted, but if the loss of the leket

produces a kor of grain, which would make more sense.  Indeed, there is a dispute in the
Jerusalem Talmud about different kinds of measuring and whether or not this leaves enough
for the poor.  The question that this brings up is whether or not the minimum amounts that one
needs to give as gifts for the poor are of significance.  Clearly they once were, but their
equivalents in today's measurements are ambiguous.

69.This method leaves a much greater quantity for the poor.
70.It is better to err on the side of generosity than on the side of selfishness.  See Babylonian

Talmud Chullin 134a.
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[for the poor] is greater than his loss, then it is forbidden to irrigate.71 If he [the
owner] gathered all the leket and laid them against a fence [before he irrigated] so
the poor person could come and take them, this is holding oneself to an extreme
measure of piety.72

h dkld
,miiprl oi`y dcyd lra ly `ed ixd dnwd jeza mixegd eid m` ,milnpd ixega mi`vnpd mirxf
`vnpy t"r`e ,edexxb hwld on `ny miipr ly df ixd xvwpy mewna eid m`e ,dnwd jeza dpzn

 .hwl hwld wtqy dxary dpyn df ixd mixne` oi` xegy
9.  As for the seeds that are found in ant holes, if the holes are located within the
standing grain, they belong to the owner of the field and not to the poor, for they
are placed within the standing grain, but if they are in a place that has been
harvested, then these belong to the poor, for perhaps they were buried from leket.
And even though [a seed] might appear black [from having been there long time],
they do not say that it is from the year that has passed [and therefore belongs to
the owner], for leket that are doubtful are deemed to be leket [and are given to the
poor].73

i dkld
`id hwld m` odn zg` lr xne`e zeleay izy yixtn df ixd yicba daxrzpy hwl ly zleay
zleaya mireaw ef zleay oda zaiigy )`idy( zexyrnd ixd hwl dpi` m`e miiprl `id ixd ef

 .xyrn didz zxg`de iprl odn zg` ozepe diipy zleay lr ok dpzne xfege ,diipy
If a stalk of leket became mixed with a bundle [for the owner], then he
separates two stalks and declares over one of them, "If it is leket then it is for
the poor and if it is not leket then it is for tithes," for the obligation on one of
the stalks is connected with the second stalk.  He then goes back and gives the
second stalk [to the poor], thus giving one of them to the poor and the other
for tithing.

`i dkld
exiagl eznw xkende oixikgde oiqix`d la` ,eixg` epa hwliy zpn lr lretd z` mc` xekyi `l

ivg lehil exky elit`e ,eixg` hwll eipae ezy` `iadl lretl yie ,eixg` epa hwli xevwl
 .exkya eriax e` eyily e` xivwd

10.

71.See Tosefta Péah 2:21.
72.Maimonides indicates that going to this extent to fulfill the commandment is going above and

beyond the necessary requirements and effort.  In another place in the Mishneh Torah, "Laws
on Attributes," 1:4-5, Maimonides considers this level of observance extreme and not
necessarily praiseworthy.  Whereas the "wise person" lives a balanced life in moderation, the
"pious" live life in unnecessary and often dangerous extremities.

73.See Mishnah Péah 4:11.  See also the previous law 4:6.
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11.  A man may not hire a worker on the condition that his [the worker's] son
glean after him [and thus guarantee that there will be no leket], but one who is
betrothed to him [the worker], or a tenant, or if he [the owner] sold his standing
grain to his partner to harvest, then his son may glean after him [because these
people are in need themselves].  And the worker may bring his wife or his
children to glean after him, even if his wages equaled half the value of the harvest
or a third or a fourth.74

ai dkld
lr odn cg` z` riiqny e` cg` rpene cg` gipn `edy e` hwll miiprd z` gipn epi`y in

 .miiprd z` lfeb df ixd exiag
12.  One who does not permit the poor to glean or who permits one but prevents
another or who assists one of them rather than another is considered a robber of
the poor.75

bi dkld
opi`y miipr my eid ,egxaie miiprd e`xiy ick edcy jeza ea `veike ix` uiaxdl mc`l xeq`e

 .mely ikxc iptn ogipn e`l m`e dgnn ocia zegnl ziad lra leki m` hwl lehil oiie`x
13.  It is forbidden for a man to let loose a lion or something similar within his
field so that the poor see it and flee.76 If there are poor people who are not
supposed to take leket [for whatever reason], if the household owner can interfere
with what they have taken, he may interfere, but if not, he should leave them be
for the sake of peace.77

74.See Tosefta Péah 3:1 and Mishnah Péah 5:6.
75.See Mishnah Péah 5:6.  This law names an important principle, the "robbery of the poor,"

which is the idea that if one does not give the poor their due then one has essentially stolen
from them.  The assumption here is that the poor already own the property that is under the
owner of the field's supervision, and it is the owner of the field's privilege and duty to transfer
the produce to its rightful owners as decreed by God.  If one fails in that duty, then one has
seized the property of another.  There is a "constitutional" relationship that exists between the
owner of the field and the poor in relation to God-given, inalienable rights that lay a foundation
for their legal responsibilities.  However, it is up to human actions to designate and transfer
this property before the poor can lay their claim to specific produce.  Just as the poor have the
constitutional right to certain kinds of produce, so does the owner of a field have a
constitutional right to designate and transfer that property.  See 2:12-20 for an expansion upon
these principles and rights, specifically 2:14 for the rights of the owner of the field.

76.Maimonides implies that the poor must be able to gather their due free from coercion or
intimidation.

77.See Babylonian Talmud Bava Metzia 12a.  Earlier, in 1:9, the phrase "for the sake of peace"
was used in relation to Gentiles, indicating that it was politically expedient to let the poor of
Gentiles to gather food alongside the poor of the Jewish community.  Here, the "poor people
who are not supposed to take leket" may be the poor of Gentiles or might be those who are
poor but not poor enough to merit public support.  In any case, it seems that it would be an
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ci dkld
 .zeyx ea el oi` eaex xypy xg`n xwtd epi` eaex zlitp mr hwld z` xiwtnd

14.  If one [attempts to] declare leket as "ownerless" [and thus the community's
property] along with the main part of it, which has fallen [to the ground of his
crop], then [the leket] is not considered "ownerless" because since the main part
fell off, it [the leket] is no longer his property.78

Maimonides changes topics here, moving from one category of "gifts for
the poor" to another.  Thus far, the paradigm for agricultural produce has been
standing grain.  Maimonides now looks to another paradigm: the vineyard.

eh dkld
mixbxb dyly eltp ,dxivad zrya leky`d on mihxtpd mixbxb ipy e` cg` xbxb df hxt edf i`

 .hxt epi` zg` zaa
15.  What is considered peret?  These are one or two grapes that have separated
from the cluster during the time of the grape harvest.  If three grapes fell together
as a bunch [at the same time], then this does not count as peret.79

fh dkld
ux`l jilyne xvea did ,hxt epi` hxtpe ux`l ltpe eilra jaqede leky`d z` zxke xvea did

ixd my hxtpy mly leky` oke( hxt `ed ixd my `vnpd leky` ivg elit` zeleky`d dptnyk
 .miiprd z` lfeb df ixd xvea `edy drya otbd zgz dlklkd z` gipnde ,)hxt `ed

16.  If one was harvesting grapes and cut down a cluster and it became entangled
in the leaves and fell to the ground and [the grapes] fell from the bunch [and
became separated], then this is not peret [for the intention was that this was one
cluster].  [However,] if one was harvesting grapes and threw [the cluster] to the
ground and the cluster rolled, or even half a cluster for that matter [obviously not
caring for grapes that would separate from the cluster], what [fell away and] could
be found counts as peret.  (So also with a complete cluster that fell away, that this
counts as peret.)  If one places a basket under the vine at the time one is

unnecessary hardship on the owner of the field to sort through and assess the needs of the poor,
and it is simply easier to let them be.

78.See Mishnah Péah 6:1.  In other words, leket belongs to the poor, and the owner of the field
cannot declare it as "ownerless."

79.See Mishnah Péah 7:3.  This parallels the definition of leket.  One or two grapes indicate stray
produce, but three is a significant bunch that the owner would normally pick up.  See 4:1.
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harvesting grapes [and thereby eliminating any chance for peret], then that person
is considered a robber of the poor.80

Maimonides continues here with a new category of produce, similar to the
preceding.  Separated grapes, that is, individual grapes that have fallen from the
vine, are joined now by malformed grapes, that is, grapes that are unusually
small.

fi dkld
ef lr ef zethep eiapr oi`e ,szk el oi`y leky`k daern epi`y ohwd leky` df zller `id ef i`

m`e ,mxkd lra ly `id ixd szk dl oi`e shp dl yi e` shp dl oi`e szk dl yi ,zexfetn `l`
 .miiprl wtq

17.  What is considered olélet?  This is a small cluster that is not very dense like a
regular cluster and does not have a shoulder81 and its grapes do not droop down
over each other but rather are scattered.  If it has a shoulder but no pendant or a
pendant but no shoulder, then this belongs to the owner of the vineyard, but if it is
in doubt, it belongs to the poor.82

gi dkld
,zecxeie dxcya zexaegnd miapr shp ,ef iab lr ef dxcya zexaegnd oibiqt szk `id ef i`

x`yl `edy iptn ller eny `xwp dnle ,eci qta oirbep zelleray miaprd lk eidiy `ede
.yi`l llerk zeleky`d

18.  What is a "shoulder"?  Growths which are joined at the stem, one next to the
other [forming the wide, upper part of a cluster].  What is a "pendant"?  Grapes
which are joined to the stem and droop down [forming the lower, cone-shape of
the cluster].  In the case of olélot, all of the leaves touch within the palm of one's
hand.83  And why is the term [for a malformed grape cluster] olél [literally:

80.See Mishnah Péah 7:3.  As with previous laws, one should not be overzealous in harvesting but
do so in a normal, moderate fashion.  That which goes astray is intended by God for the poor.

81.See the next law for an explanation of "shoulder" and "pendant."
82.See Mishnah Péah 7:4.
83.Ravad takes issue with these definitions, citing the Jerusalem Talmud Péah 7:4.  There is a

dispute between the opinion of Rabbi Yehuda, who gives the definitions that Maimonides puts
forward, and an instance cited by Rabbi Chiya who claims that a malformed grape cluster was
once weighed and it came out to be an enormous amount.  While this cluster was still
understood to be malformed, it was clearly much too large to fit into the palm of one's hand.
Rather, a third opinion was offered by Rabbi Chinena which said a malformed grape cluster
was one where, when it was placed on a table, all of the grapes touched the table's surface.
That is, it is not that the entire cluster be of a size as to fit into the palm of one's hand but that it
lay flat in an unusual way when one would hold out one's hand horizontally.

32



infant]?  Because it is [small compared] to the rest of the regular clusters the way
an infant is to a person.

hi dkld
ixd icigi xbxbe onvrl oze` oixvea od `l` ,miiprl opzile zellerd xeval aiig ziad lra oi`e

 .zller `id
19.  And the owner is not obligated to harvest the olélot for the poor, but rather
they harvest them for themselves.  And a single grape [growing by itself] falls
into the category of olélot.84

k dkld
lra ly `id ixd leky`d mr dvxwp m` zller dxenf ly daekx`ae leky` da didy dxenf

 .miiprl `id ixd e`l m`e mxkd
20.  In the case of a vine-shoot with a cluster on it that is joined with a vine shoot
that has an olélet on it, if it [the olélet] is clipped with the regular cluster then it
belongs to the owner of the vineyard, and if not then it belongs to the poor.

`k dkld
hxtd oi`e ,zeller elek elit` llerz `l jnxke xn`py miiprl `ed ixd zeller eleky mxk

 .cala mxka `l` oibdep zellerde
21.  A vineyard made entirely of olélot belongs to the poor, as it is said, (Lev.
19:10) You shall not pick your vineyard bare [te'olél] even if it is entirely made
of olélot.  And the categories of peret and olélot apply only to the vineyard.85

ak dkld
jnxk xevaz ike xn`py enxk xeval mxkd lra ligziy cr zellere hxt gwil oikef miiprd oi`

 .riax oiyer ody zeleky` dyly oda oikef eidie xevai dnke ,llerz `l
22.  The poor have no right to take peret and olélot until the owner of the
vineyard begins to harvest his grapes, as it is said, (Deut. 24:21) When [and only
when] you pick the grapes of your vineyard, do not go over it again [te'olél].
And how much does he need to harvest until they [the poor] have the right [to
start picking]?  Three clusters, for this is enough to make a quarter of a kav.

bk dkld
zellerd zellerd ercepyn m`e ,miiprl zellerd oi` zellerd ercep `ly cr enxk yicwnd

 .ycwdl mlecib xky epzie miiprl
23.  If one dedicates his vineyard to the Temple before it can become known
which will be olélot, then the olélot do not belong to the poor.  But if one waited
until olélot could be discerned, then they belong to the poor, and they [the poor]
dedicate [to the Temple] the increase of their due.86

84.See Mishnah Péah 7:4.
85.See Mishnah Péah 7:7 where Rabbi Akiba dissents.
86.See Mishnah Péah 7:8.
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ck dkld
zxek jk zeleky`d zxeky myke ekxck xnef df ixd zellerd ercepy xg` otbd z` xnefd

 .zellerd
24.  One who prunes a vine after it is already known which are olélot prunes as
usual, and as he cuts the regular clusters, he also cuts the olélot.

dk dkld
ly ewlg mxka mitzey eidy ixkpe l`xyi ,zellera aiig xeval l`xyil enxk xkny ixkp

 .xeht ixkp lye aiig l`xyi
25.  If a Gentile sold his vineyard to a Jew to harvest, then he [the Jew] is
obligated to give olélot.  If a Jew and a Gentile are partners in owning a field,
then the Jew owes [olélot] from his section and the Gentile is exempt.87

ek dkld
zeyrl el yi leky`d mr zvxwp m`e ,iprl opzep zeller ea `vne lah xyrn el epzpy iel oa

 .xg` mewn lr xyrn znexz
26.  A Levite to whom is given ma'esar tevel [produce from which the portion due
to the priests, terumah, was not separated] and who finds within it olélot should
give them to the poor.  But if it was clipped with regular clusters, then he [the
Levite] needs to give terumat ma'esar [the portion the Levites must give to the
priests] from another crop.88

fk dkld
one dgkyd one hxtd on xeht miapr lek`l m` ,ezia jezl mxvae miptb yng el eidy in

.ozvwn xiiy ok m` `l` lka aiig oii zeyrl oxva m`e ,zellera aiige ,iraxd
27.  In the case of someone who owns five grape vines and brings their produce
within his house, if [he harvested them] to eat the grapes, then he is exempt from
peret, from shikhecha, from the fourth year's produce,89 but owes olélot.  If he

87.See Tosefta Péah 3:12.
88.Ravad objects and cites Tosefta Péah 3:14, which states that if a Levite is given a portion of

grapes in which he finds olélot, he need not be concerned that these belong to the poor.  As it is
explained further in the Jerusalem Talmud Péah 7:4, it is stated that the Levite who finds olélot
in his portion may declare these as terumat ma'asér, that is, the portion the Levites separate
from the tithe given to them that they give to the priests, for other produce in another location.
Nevertheless, an objection is raised that the Levite is still depriving the poor of their share by
designating it as another kind of tithe.  Rabbi Avin then comments that the grapes under
dispute are not really olélot at all but rather the Levite may assume that these malformed
grapes were cut as one bunch along with regular grapes and thereby do not belong to the poor.
In any case, these sources seem to contradict Maimonides' claim that the Levite should give
olélot to the poor from their apportioned share.

89.The fourth year of a tree was the first year that one could eat its fruit, and one would offer its
fruits to the Temple.  See Mishnah Péah 7:6 and Babylonian Talmud Berachot 35a.
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harvested them for wine, then he owes everything except if he leaves some of
them remaining.90

90.Referring to Tosefta Péah 1:10, where the case of one who harvests four or five grape vines
and brings them into the house is described, Ravad hastens to include péah among the
categories from which one is exempt.  Ravad also disputes Maimonides last statement, that if
the owner of the vines harvested them for wine, then he owes all types of categories unless he
left some of them on the vine.  Ravad claims that he owes everything even if he leaves some
behind, as is stated in the Tosefta.
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   d wxt miipr zepzn zekldLaws on Gifts for the Poor Chapter 5

Maimonides now moves on to agricultural produce that is forgotten, even
temporarily, by the owner of the field, and also returns to the paradigm of
standing grain.  After standing grain is considered, Maimonides addresses other
general categories of produce, such as olives.  As before, he begins with a
technical definition of this kind of produce, the "forgotten," and then explicates
ambiguous situations that challenge that definition.  Ultimately, the law needs to
clarify what kind of behavior demonstrates that something has become forgotten,
abandoned, and therefore designated for the poor by God.  Mitigating these laws
is the human tendency to try to make conditions on farming practices so as to
technically "forget" as little as possible.  However, as seen explicitly in 5:8, the
law of the Torah overrides the owner of the field's self-interested maneuvers.

` dkld
edegky ,milret edegky `le dcyd lra egky ,dcyd lra egky `le milret edegkyy xnerd
,mc` lk edegkyiy cr dgky dpi` ,edegkyy zra oze` oi`exe oixaer mixg` my eide el`e el`

 .dgky df ixd gkyp m` oenhd xner elit`e
1.  If a sheaf is forgotten by workers but was not forgotten by the owner of the
field, or if the owner of the field forgot it but the workers did not forget it, or both
of them forgot it but others passed by and saw it at the time that they [the owner
and the workers] forgot it, then it does not count as shikhecha until everyone
forgets it.  Even if it is a sheaf that was hidden, if it was forgotten [by everyone],
then this is shikhecha.91

a dkld
df ixd edegkye ipelt mewnay xner egky milretdy ip` rcei xn`e xira dcyd lra did

la` ,dgkyd `ed dcya exwirn gekydy dgky dpi` edegkye ok xn`e dcya did m`e ,dgky
 .xira `le dcya xner zgkye xn`py dgky ef ixd geky seqale xekf elit` xira

2.  If the owner of the field was in the city, and he said, "I know that the workers
forgot a sheaf in such-and-such a place," and they had in fact forgotten it, then
this is shikhecha.  But if he was in the field and said so and they forgot it, then
this is not shikhecha, for the act of forgetting is rooted  exclusively in the field in
order for it to be shikhecha [and remembering outside of the domain of the field
has no effect].  If one is in the city, even if it is remembered [by someone there]
and in the end becomes forgotten [by those in the field], then this is shikhecha, as
it is said, (Deut. 24:19) And overlook a sheaf in the field and not in the city.92

91.See Mishnah Péah 5:7.
92.See Babylonian Talmud Bava Metzia 11a.
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b dkld
dcya egipde xirl ekiledl ea wifgdy e` ywd z` xkef `ede ywa edetig e` eipta miiprd ecnr

e` xwal e` yicbl e` dtbl jenq egipdy t"r` mewnl mewnn elhp m` la` ,dgky epi` egkye
 .dgky df ixd egkye milkl

3.  If the poor people stood in front of him [the owner, hiding the sheaf], or if it
was buried in stubble and he [the owner or the worker] remembered the stubble,
or if he took it and brought it to the city and left it in a field [there] and forgot it,
then this is not shikhecha.  But if they took it from place to place [within the
field], even if they left it next to a stone wall, a stack, near oxen, or next to tools
[which might indicate that it was put there on purpose], and it was forgotten, then
this is shikhecha.93

c dkld
oi` ea rbtiy mcew oeilrd xkf m` ,odipy z` gkye exiag iab lr egipde xirl ekiledl xner lhp

.dgky oezgzd e`l m`e dgky oezgzd
4.  If he took a sheaf and brought it to the city and placed it on top of another and
forgot both of them, if he remembered the top one first and then happened upon it
[the bottom one], the bottom one is not shikhecha, but if not [that is, if he did not
remember the top one], then the bottom one is shikhecha.94

d dkld
la` ,jcya jxivw xn`py dgky epi` xner my gkye exiag dcy jezl dwfg gexa eixnr etr

 .dgky ef ixd gkye edcy jeza mixnrd xft m`
5.  If a strong wind blew someone's sheaves into an adjacent field and he [the
owner or the worker] forgot the sheaf there, this is not shikhecha, for it is said,
(Deut. 24:19) When you reap the harvest in your field [yours and not anyone

93.See Mishnah Péah 5:7 and Mishnah Péah 6:2.  In Mishnah Péah 5:7, we see that it is not
shikhecha if it was covered up, but it does not mention anything about forgetting.  Perhaps the
implication is that the poor may have tried to hide it from the owner.  Maimonides adopts
Hillel's position that the sheaf does qualify as shikhecha, rejecting the idea that the poor might
have covered it up so as to get more.

94.See Tosefta Péah 3:3 and Babylonian Talmud Sotah 45a.  Ravad points out that Maimonides is
ruling according to Rabbi Shimon who is stating the dissenting opinion.  In the Tosefta, the
first opinion is that the top sheaf is not subject to the law of shikhecha, presumably because the
owner had at one time specifically picked it up to carry it into the city, but the bottom one is.
Rabbi Shimon's opinion is that both sheaves are not shikhecha in that the top one is linked with
the bottom one and in remembering the top one the bottom one is also exempt from being
shikhecha.  In the Jerusalem Talmud Péah 6:3, this idea is expanded upon by Rabbi Zeira who
states that it is precisely in remembering the top sheaf that the bottom one is not shikhecha, for
the top one covers up and hides the bottom sheaf and disqualifies it from being shikhecha, just
as if it were hidden by clothes or stones (as in the previous law).  In this case, the top sheaf is
not shikhecha, but the bottom one is.
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else's], but if it scattered the sheaves within his own field and he forgot [them]
then this is shikhecha.

e dkld
lehiy cr dgky iriaxd oi` iyy my did m` ,iriaxd gkye iyilye ipye oey`x xner lhepd

 .dgky iriaxd ixd iyingd lehil ick `dyiyn cala dyng eid m`e ,iyingd
6. If one takes one sheaf and then a second one and then a third one and forgot the
fourth, if there is a sixth one, then the fourth one is not forgotten until he takes the
fifth.  And if there were only five sheaves, if he waited long enough to take the
fifth, then the fourth is shikhecha.95

f dkld
 .eizeaiaq lk z` lehiy cr dgky dpi` odn cg` gkye oiaaxern mixnr ipy

7.  If two sheaves were mixed up, and he forgot one of them, this is not shikhecha
until he takes all the ones around it.96

g dkld
gkye dlila xvewd ,dgky odl yi ux`a oipenh ody t"r` da `veike milvade meyde seld
xvewd e` `neqd did m`e ,dgky odl yi gkyy `neqd oke xner gkye dlila xnry e` dnw
ip` gkey ip`y dn zpn lr xvew ipixd xne`d lke ,dgky el oi` qbd z` lehil oiekzn dlila

 .lha e`pz dxeza aezky dn lr dpznd lky dgky el yi leh`
8.  Arum, garlic, onions, and similar produce, even though they are buried in the
ground, the law of shikhecha applies to them.  [So also for] the one who harvests
at night and forgets standing grain, or one who was binding sheaves at night and
forgot a sheaf, and so too with the blind person who forgets [some standing grain
or a sheaf], the law of shikhecha applies in these situation as well.  But if the
blind person or the one who harvests at night intends to take only the larger
sheaves [and deliberately leave some of the smaller ones behind], then they are
not shikhecha. But anyone who says, "I am harvesting on the condition that
anything I forget I may take [later]," the law of shikhecha still applies, for all of
the gifts for the poor come from the Torah, and his condition is invalid.97

95.It has been demonstrated that one sheaf can "save" another, and the question arises here when
an observer can decisively say a sheaf has truly been forgotten.  If one is taking sheaves, skips
two, and goes back and only picks up one of the skipped sheaves, the one left behind is truly
forgotten.

96.See Tosefta Péah 3:4.
97.See Mishnah Péah 6:10-11.  Human legal stipulations cannot override laws from the Torah.
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h dkld
,mixnr d`yr `le zephw zeceb` dxvw m` oke ,dndal dlik`dl dxnbp `ly cr dxvwy d`eaz

oxeb odn cinrdl mixnr o`yr `le weyl xkndl zephw zeceb` oylzy milvade mineyd oke
 .dgky mdl oi`

9.  If grain was harvested before it was finished [ripening] so as to feed cattle, and
so also if he  harvested them into small bundles and did not make sheaves of
them, and so also with garlic and onions that they picked them in small bundles in
order to sell them in the market and they did not make sheaves out of them to put
them into storage, then the law of shikhecha does not apply.98

i dkld
dgky epi` eiptlye dgky eixg` ly ,eixg`le eiptl gkye dxeyd y`xn xevwl ligzdy xvewd

laa `edy lk llkd df ,eixg`l epgipie epnn xeariy cr dgky epi` ezgwl aeyz `l xn`py
 .dgky epi` aeyz laa epi`y lke dgky aeyz

10.  If a harvester began to harvest at the beginning of  a row and forgot [produce]
that was in front of him [that he had not yet gone through] and behind him [that
he had gone through], the law of shikhecha applies to what was behind him but
not to that which is in front of him, as it is said, (Deut. 24:19) Do not turn back to
get it.  It is not shikhecha until he has gone through it and left it behind him.  A
general rule:  When "do not turn back" applies, so does shikhecha, and anything
to which "do not turn back" does not apply cannot be shikhecha.99

`i dkld
,odixg`le mdiptl egkye mexcl eipt dfe oetvl eipt df dxeyd rvn`n xevwl eligzdy mipy

edegkyy xnerde ,exiag ly eixeg`l `ed eiptly df odn cg` lky iptn ,dgky mdiptly
axrnl gxfnd ony zexeyd mr axern `edy iptn ,dgky epi` epnn eligzdy mewna odixeg`l
rvn`n mipy eligzde oxebl oze` epity mixnr ly zexeyd oke ,geky epi`y eilr oigiken ode

gxfnl axrn ony dxeyd rvn`a `edy iptn dgky epi` odixeg` oia rvn`a xner egkye dxey
.geky epi`y eilr zgken `ide da eligzd `l oiicry

11.  If two people began to harvest from the midst of a row [with some space left
in between them] with one facing north and the other facing south, and they
forgot [produce] that was before them [that the individual did not get through but
which his partner was relying upon him to finish] and after them [that they did not
go through because both backs were turned to it right from the start], the law of
shikhecha applies to that which was before them because what is before one is
behind the other [and is shikhecha by the other person] but the sheaf which they
forgot after them in the place that they started is not shikhecha because it is mixed
in with the rows [that will be harvested] from east to west which they are

98.See Mishnah Péah 6:10.
99.See Mishnah Péah 6:4.
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assuming [will be harvested when people go east and west and that is why they
purposefully did not go through it] and thus it is not shikhecha.  So also with the
rows of sheaves which they transfer to storage, for if two begin in the midst of a
row and they forget a sheaf that is behind and between them, this is not shikhecha
because it is in the middle of a row [that also goes] from west to east which they
have not begun [to bind] and thus this proves that it is not shikhecha.100

ai dkld
mewnne ,xg` mewnl df mewnn mixner oi`xwpd ode zenel`d dpite ,zenel` zenel` ml`e xvewd
dpit m` ,mewnl mewnn dpity drya xnerd gkye oxebl iyilyd mewnne ,iyilyd mewnl ipyd
oxebl dk`ln xnb `edy mewnn dptiyke dgky el yi dgkye dk`ln xnb `edy mewnl mixnerd

mewnn dptiyke dgky epi` gkye dk`ln xnb epi`y mewnl mixnerd dpit m`e ,dgky el oi`
 .dgky el yi oxebl dk`ln xnb epi`y

12.  When one is harvesting standing sheaves, one standing sheaf after another,
and transfers these sheaves from one place to another, also called omrim,101 from a
second place to a third place, and from a third place to the threshing floor storage
area, and he forgot a sheaf while transferring it from place to place, if he was
transferring sheaves to a place where he had completed the process [of their
preparation] and he forgot it, then it is shikhecha.  If [he forgot it] when he was
transferring it from a place where he had completed the process to the threshing
floor, then this is not shikhecha.  And if he was transferring sheaves to a place
where he would not complete the process and he forgot one, this is not shikhecha
[either because he is in the midst of the process].  But if he was transferring from
a place where he had not completed the process to the threshing floor, then this is
shikhecha.102

100. See Mishnah Péah 6:4.  Ravad responds here with an unusually lengthy comment because he
apparently feels Maimonides has not explicated the sources completely and properly.  First
Ravad explains Maimonides' reasoning as he sees it:  If someone is gathering sheaves going
from north to south, reaches the end of the row and then goes from south to north and so on, if
the gatherer passes through and leaves a sheaf behind, Maimonides claims this is shikhecha.
Ravad claims that Maimonides does not take into account the special circumstances that exist
for sheaves left at the ends of rows.  The gatherer who goes from north to south could intend to
go back and collect some more at the ends of the rows while going east to west.  Since the
gatherer going east and west is walking perpendicular to his original path, he is not retracing
his steps and does not violate the commandment to not turn back to get it (Deut. 24:19).  This
possibility is taught in Tosefta Péah 3:4 and the Jerusalem Talmud Péah 6:3.  Thus, what is
shikhecha at the ends of the rows is not clear until one sees the direction in which one
completes the binding of the sheaves.  Thus it says in Mishnah Péah 6:3, "In the case of
sheaves at the end of rows, whether or not a sheaf is shikhecha is proven by the sheaf lying
opposite it."

101. The word "sheaf" as it has been translated here has only referred to omrim.
102. See Mishnah Péah 5:8.
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bi dkld
e` my oze` yecle my oixnerd lk uawl ezrcy mewn df ,dk`ln xnb `edy mewn edf i`
ea oivawny mewnd `ed dk`ln xnb epi`y mewne ,oxebd `edy yicb mewnl my okiledl

 .xg` mewnl okiledl ick zelecb zenel` odn zeyrl ick mixnerd
13.  What is a place that is one where he completed the process [of their
preparation]?  This a place where it is his intention to gather all of the sheaves and
from there to thresh them or to bring them to a stack that serves as storage.  And a
place which is one where he does not complete the process is a place where he
has gathered the sheaves in order to make large standing sheaves so that he can
bring them to another place.

ci dkld
,dgky dfn df oilcaend mixner ipy ,dgky opi` ylye ,dgky efn ef zelcaend zekixk izy

 .dgky opi` dylye
14.  Two small bundles which can be distinguished one from the other may be
shikhecha, but three may not count as shikhecha.  Two sheaves which can be
distinguished one from the other may be shikhecha, but three may not count as
shikhecha.103

eh dkld
dgky ozyt ipveg ipy ,dgky mpi` dylye ,dgky dfn df oilcaend oiaexge mizif ixeav ipy

 .dgky mpi` dylye
15.  Two heaps of olives or carobs that can be distinguished one from the other
may be shikhecha, but three may not count as shikhecha.  Two stalks of flax may
be shikhecha, but three may not count as shikhecha.104

fh dkld
iprl xn`py dgky opi` dylye ,dgky dfn df oilcaend mipy zepli`d x`ya oke miptb izy

 .xbl cg`e iprl cg` mipy eid elit` mze` aefrz xble
16.  As for two vines, and so also with other trees, two which can be distinguished
one from the other may be shikhecha, but three may not count as shikhecha, as it
said, (Lev. 19:10, 23:22) You shall leave them for the poor and the stranger.
Only if there are two, one for the poor and one for the stranger.105

fi dkld
epi` drax`d lr xzi ,dgky df ixd egkye oiaw drax` ly cg`e aw aw ly mixnerd lk eid

 .dgky epi` oiaw dpeny lr xzi cg`e oiaw ipy ipy ly eid m` oke ,dgky

103. See Mishnah Péah 6:5.  Here and in the next three laws, Maimonides upholds the principle
that two items of produce go to the poor but three do not.  See 4:6.

104. See Mishnah Péah 6:5.
105. See Tosefta Péah 3:5.

41



17.  If [there is a field and] the sheaves are of one kav quantity apiece, and then
there is one [unusually large sheaf] with four kavim quantity and they forget it,
then it is shikhecha.  If it is more than four, then it is not shikhecha.  So also if
[there is a field and] the sheaves are two kavim quantity apiece, any sheaf more
than eight kavim quantity may not be shikhecha.106

gi dkld
oleky t"r` yicb `le dcya xner zgkye xn`py dgky epi` egkye miz`q ea yiy xnerd
ody il d`xi oke ,dgky el` ixd miz`q odipyn yiy t"r` mixner ipy gky ,miz`q miz`q

 .miz`qn xzei odipya did elit` dgky
18.  A sheaf that will yield two seah107 and is forgotten does not count as
shikhecha, as it is said, (Deut. 24:19) And overlook a sheaf in the field, and not a
stack, even if each sheaf yields two seah [and is no different from the others in the
field].  If he forgot two sheaves [which between the two add up to two seah], even
though there is between them two seah, this counts as shikhecha.  So also, it
appears to me, that the law of shikhecha applies even if they add up to more than
two seah [such as if each sheaf yielded one and a half seah and together made
three].108

hi dkld
od eli`k zewcd milayd z` oi`ex miz`q da oi` ,dgky dpi` dgkye miz`q da yiy dnw

df ocne` xg` dnwd )zeidl( die`x dzid m`e ,de`ln od eli`k zetecyd z`e zekex`e ze`ixa
 .dgky dpi` dgkye miz`q zeyrl

19.  Standing grain that would yield two seah which he forgot does not count as
shikhecha.  If it would not yield two seah, they view the thin stalks as if they were
healthy and long and the blasted ones as if they were full, and if they estimate the
standing grain to be fit to yield two seah and then he forgot it, this does not count
as shikhecha.109

k dkld
milvaae meya oke ,dgky mdipye ,mitxhvn opi` dxewr dpi`y d`qe dxewr d`eaz d`q gky

mdipy `l` oitxhvn opi` miz`q mdipyae yelz ozvwne rwxwa ozvwn gky m` oli`d zexitae
 .dgky

20.  If he forgot a seah of grain that was uprooted and a seah of grain that was not
uprooted, they do not combine them but rather both of them are shikhecha.  So
also with garlic, onions, and fruits of trees.  If he forgot part of them in the ground

106. See Mishnah Péah 6:1.
107. The plural is actually se'atayim, indicating a couple or a pair.
108. See Mishnah Péah 6:6.
109. See Mishnah Péah 6:7.
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and part of them already picked and combined they make up two seah, they do
not combine them, but both of them are shikhecha.110

`k dkld
xner ,xner zgkye xevwz ik xn`py ,dgky dpi` dgeky dpi`y dnwd cva xner gkeyd

dnw cva dnw gky m` oke ,dgky dpi` dnw eizeaiaqy xner la` dgky xivw eizeaiaqy
xner gky m` la` ,dzgwl xzen didie dgekyd z` zlvn ef ixd cg` glw elit` dgeky dpi`y

oi` ,miiprl gekyd ixde dze` livn epi` miz`q ea did elit` geky epi`y xner cva dnw e`
oinn dnwd didzy cr mihg xner lr zlvn mixery znw oi`e ely xner lr zlvn exiag znw

 .xnerd
21.  If one forgets a sheaf next to standing grain that is not forgotten, then this
[sheaf] is not shikhecha, as it is said, (Deut. 24:19) When you reap the harvest in
your field and overlook a sheaf in the field.  A sheaf in which the area around it is
harvested may be shikhecha, but a sheaf in which the area around it is standing
grain is not shikhecha.  So also if one forgot standing grain that is next to standing
grain that is not forgotten, even one stem [that is not forgotten] saves that which is
forgotten and it is permitted to take it, but if he forgot a sheaf or standing grain
next to a sheaf that is not forgotten, even if it would yield two seah, it does not
save it and this is considered shikhecha and for the poor.111 The standing grain of
one's fellow does not save his [the original farmer's] sheaf.  And the standing
grain of barley does not save a sheaf of wheat, that this only applies if the
standing grain is of the same type as the [forgotten] sheaf.

ak dkld
,dgky od ixd zepli` ipy gkyy e` zexit oi`q dnk ea did elit` zepli`d oia oli` gekyd

.dgky opi` dyly
22.  If one forgot a tree that was in the midst of other trees, even if it were to yield
several seah worth of fruit, or [even] if one forgot two trees, then these are
shikhecha.  Three [trees] may not be shikhecha.112

bk dkld
,dvxtd cva e` zbd cva cner didy oebk mewna mqxetne reci epi`y oli`a mixen` mixac dna

oia dtehpd zif oebk reci my el didy oebk enya e` ,daxd mizif dyer didy oebk eiyrna e`
el` mixac dylyn cg` ea did m` la` ,ipyiad e` ipktyd e` daxd ony shep `edy mizifd
m` `l` ea rcei dz` oi`e mlerl egkey dz`y xner dcya xner zgkye xn`py ,dgky epi`

 .mqxetne reci `edy iptn ea rbtz `ly t"r`e onf xg`l exkef dz`y df `vi ,ed`xze aeyz
23.  To what does this refer?  To a tree that is not well-known for its place, such
as one that stands by a wine vat or by the side of a breach in a wall, or for its
productivity, such as one that makes many of olives, or for its name, such as it

110. See Mishnah Péah 6:9.
111. See Mishnah Péah 6:8.
112. See Mishnah Péah 7:1.  Ravad disagrees claiming that trees do not fit into this category.
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being known as "the olive tree that drips olives" or if it overflows with a great
deal of oil or [has a nickname, such as] "the Pourer" or "the Embarrasser" [in that
it embarrasses the other trees], or even if it has only one of these three
characteristics, the law of shikhecha does not apply to it, as it is said, (Deut.
24:19) Overlook a sheaf in the field, [which means] a sheaf you have forgotten
completely and you would not know it unless you went back and saw it.  It is
exempt [from the law of shikhecha] because one remembers it for a long time,
even if [one would only remember that particular produce] by happening upon it,
for it is well-known.113

ck dkld
zif odipy eid ,eniiqn lwcd lwcd cva cner did ,recie mqxetnk df ixd ezrca miieqn did

dna ,dgky el yi mizy e` odn zg` gkye dtehp zif edcy lk dzid ,df z` miiqn df dtehp
,dgky df ixd ezvwn gkye ea ligzd m` la` mqxetnd df oli`a ligzd `ly mixen` mixac

m` `l` dgky dpi` miz`q la` ,miz`qn zegt ea x`ypd didiy `ede ,mqxetn `edy it lr s`e
.epx`ay enk oli`d lk gky ok

24.  If one had marked it [a certain tree] off in his mind, then this counts as being
well-known.  If it stood next to a date palm tree, then the date palm tree marks it
off.  If there are two olive trees that overflow [with oil by their abundant
produce], they mark off each other.  If an entire field is of olive trees known for
overflowing with oil, and he forgot one or two of them, then these are shikhecha.
To what does this refer?  Only when he has not begun [to pick] this well-known
tree, but if he began to pick it and forgot part of it, then this does count as
shikhecha, even if it is well-known.  But if what remained was less than two seah
[then this does not apply].  But if it is of two seah then this is not shikhecha unless
he forgot the whole tree, as was explained.114

dk dkld
oi`y t"r` eizegex ylyn eze` oitiwn mizif ly zexey ylye ecal zexeyd rvn`a cnerd zif

dnle ,edexizqd zexeyd ixdy ,dgky epi` irvn`d z` gky mizif ipy `l` odn dxey lka
.onfd eze`a l`xyi ux`a aeyg didy iptn cala zif exn`

25.  An olive tree that stands in the middle of several rows by itself, and three
rows of olive trees surround it from three sides, even if each row has only two
olive trees, if he forgot the one in the middle, this does not count as shikhecha, for
the rows [of trees] hid it.  Why does this apply to olive trees only?  Because they
were important in the Land of Israel at that time.115

113. See Mishnah Péah 7:1.
114. Ravad objects that Mishnah Péah 7:1 does not seem to indicate this.
115. Ravad points out that this view is only according to Rabbi Yosi in Mishnah Péah 7:1.  See

also Mishnah Péah 7:2.
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ek dkld
one )e`( otbd on xeariyn mxkae ,dlhile eci z` heytl leki epi`y lk ,qixra dgky edfi`

mixac dna ,el jlie dptiyn zepli`d lk x`ye ,epnid cxiyn lwcae zilca ,dze` gkyie miptbd
 .eiaiaq lk z` xevaiy cr dgky dpi` egkye ea ligzd m` la` ,ea ligzd `ly mixen`

26.  What is considered shikhecha in an arbor?  Anything that is beyond one's
reach and cannot grasp.  In a vineyard?  When one has passed by one vine or
several vines and forgotten them.  In suspended vines or date palm trees?
Whatever remains after he has come back down.  And as for all the other types of
trees?  Whatever he leaves behind when he turns and goes.  To what situation
does this apply?  When he has not begun [to harvest the orchard with that tree],
but if he began [to harvest the orchard with that tree] and forgot it, it [the first
tree] is only shikhecha when he has harvested all of the fruit trees from around it
[in that orchard].116

Maimonides concludes the chapter with a mention of "ownerless
property."  Another way to abandon property, aside from forgetting it, was to
declare it ownerless.  In this case, the community appropriates the property, and
the owner of the field gives up all benefits and liabilities to that property.  The
owner cannot, however, declare property ownerless in such a way that he retains
the benefits.  Either he owns the property, enjoys the produce, and gives the poor
their due, or he gives the property to the community and gives up all profit and
obligations that ownership entails.  Maimonides also makes mention of tithes,
transitioning to the topic of the next chapter.

fk dkld
d`tae dgkyae zellerae hxta aiig exvae envrl ea dkfe xwaa mikyde enxk z` xiwtnd

ly dcya xwtdd on dkf m` la` ,ely `ed ixde ely didy iptn ea `xew ip` jnxke jcy ixdy
.x`aziy enk zexyrnd on xeht jk oiae jk oiae ,lkd on xeht df ixd mixg`

27.  If one declares one's field "ownerless" [and thus community property] and he
[the former owner] then gets up one morning and repossesses it and harvests
grapes from it, one is obligated to give peret, olélot, shikhecha, and péah, for this
is [what is it says in Scripture], (Lev. 19:9-10), Your field...your vineyard.  I read
this to mean that because it was his and now it is his [again], [he is obligated to
give these things to the poor].  But if one took possession of that which was
declared ownerless from others, then one is exempt from all, and in any case one
is exempt from tithes as will be explained.117

116. See Mishnah Péah 7:2.
117. See Babylonian Talmud Bava Kamma 28a.
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  e wxt miipr zepzn zekldLaws on Gifts for the Poor Chapter 6

With this chapter, Maimonides changes the organization of his exposition.
The tithe for the poor, the final form of agricultural produce owed to the poor, fit
into a larger system of tithes for the Land of Israel.  Maimonides, therefore,
explains the entire system of tithes that the rabbis derived from the Torah and
places the tithe for the poor in that context.

` dkld
 .ipr xyrn `xwpd `ede miiprl oipzepy xyrnd `ede ux`d rxfa miiprl yi ziyy zxg` dpzn

1.  Another, sixth type of gift for the poor from agriculture is the tithe that they
give to the poor, and it is called ma'esar ani [the "tithe for the poor"].

a dkld
yixtn ezk`ln xnbze urd ixt sqe` e` ux`d rxf xvewy xg` :zexyrne zenexz xcq edfe

jpbc ziy`x dxeza xn`p df lre ,odkl dpzepe dlecb dnexz `xwpd edfe ,miyngd on cg` epnn
,iell epzepe ,oey`x xyrn `xwpd edfe ,dxyrn cg` x`yd on yixtn jk xg`e ,jxdvie jyexiz

xyrn lk z` izzp dpd iel ipale xn`pe 'ebe l`xyi ipa xyrn z` ik dxeza xn`p df lre
 .l`xyia

2.  And this is the system of gift-offerings and tithes:  After one has harvested the
seeds of the earth or gathered the fruit of the trees and has completed one's labor,
one must separate out one-fiftieth, and this is called the terumah gedolah [the
"great gift-offering"], and one gives it to a priest.  About this it is said in the
Torah, (Deut. 18:4) You shall also give him the first fruits of your new grain and
wine and oil.  Afterwards, one separates from the remainder one-tenth, and this is
called ma'asér rishon [the "first tithe"], and one gives it to a Levite.  About this it
is said in the Torah, (Num. 18:24) For it is the tithes set aside by the Israelites [as
a gift to the LORD hat I give to the Levites as their share], and (Num. 18:21) To
the Levites I hereby give all the tithes in Israel.

b dkld
eze` oilke`e eilral `ede ,ipy xyrn `xwpd `ede dxyrn cg` x`yd on yixtn jk xg`e

jidl` 'd iptl zlk`e xyrz xyr xn`p eilre ,exyrnn yi` l`bi l`b m`e xn`p eilre ,milyexia
 .xgai xy` mewna

3.  Afterwards, one separates from the remainder one-tenth, and this is called
ma'asér sheni [the "second tithe"], and this is for the owner to eat in Jerusalem.
About this it is said, (Lev. 27:31) If anyone wishes to redeem any of his tithes, [he
must add one-fifth to them], and about this it is said, (Deut. 14:22-23) You shall
set aside every tenth year [of all of the yield of your sowing that is brought from
the field.]  You shall consume the tithes [of your new grain and wine and oil, and
the firstlings of your herds and flocks, in the presence of the LORD your God, in
the place where He will choose to establish His name, so that you may learn to
revere the LORD your God forever].
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c dkld
ziyilya la` ,ziyingae ziriaxae dipyae reayd on dpey`x dpya oiyixtn dfd xcqd lr
miiprl epzepe xg` xyrn x`yd on yixtn oey`x xyrn miyixtny xg` reayd on ziyyae

yly dvwn xn`p eilre ,ipr xyrn `l` ipy xyrn el` mipy izya oi`e ,ipr xyrn `xwpd `ede
dlkz ik xn`p eilre ,ield `ae jixrya zgpde `idd dpya jz`eaz xyrn lk z` `ivez mipy

 .xyrl
4.  According to this system, they should tithe, in a seven year cycle, the first,
second, fourth, and fifth years, but on the third and the sixth years of the seven
year cycle, after one has tithed ma'asér rishon, one should take out from the
remainder another tithe [one-tenth] and give it to the poor. This is called ma'esar
ani.  In these two years there is no ma'asér sheni but instead ma'esar ani.118

About this it is written, (Deut. 14:28-29) Every third year you shall bring out the
full tithe of your yield of that year, but leave it within your settlements.  Then the
Levite, [who has no hereditary portion as you have, and the stranger, the
fatherless, and the widow in your settlements shall come and eat their fill, so that
the LORD your God may bless you in all the enterprises you undertake.]  And
about this it is written, (Deut. 26:12) When you have set aside in full the tenth part
[of your yield in the third year--the year of the tithe--and have given it to the
Levite, the stranger, the fatherless, and the widow, that they may eat their fill in
your settlements].

d dkld
,ipr xyrn `le ipy `le oey`x `l llk zexyrn `le dnexz `l da oi`e xwtd dlek dhnyd zpy
xyrne oey`x xyrn a`enae oenrae mixvn ux`a oiyixtn rwxw zhny da oi`y ux`l dvegae

,ziriaya dilr oiknqp l`xyi iipr eidiy ick l`xyi ux`l zeaexw el` zevx`dy iptn ,ipr
xrpy ux`a la` ,ziriaya ipr xyrn a`ene oenr ux`a miyixtn eidiy ipiqn dynl dklde

 .mipyd aex xcqk ipy xyrn ziriaya oiyixtn
5.  In the Sabbatical year, everything is considered "ownerless" [and thus
community property] and there are no gift-offerings or tithes at all, not ma'aser
rishon, not ma'asér sheni, not ma'esar ani, and outside of the Land of Israel there
is no sabbatical for the land.  [However,] they tithe in Egypt, Amon, and Moav
ma'asér rishon and ma'esar ani because these lands are close to the Land of Israel
so that the poor of Israel may be sustained on it during the seventh year.  This is
the law of Moses at Sinai119 that they tithe in the lands of Amon and Moav
ma'esar ani in the seventh year, but in Shinar they separate out ma'aser sheni in
the seventh year according to the system of the majority of the years.120

118. See Babylonian Talmud Rosh Hashanah 12b.
119. See 3:15.
120. See Mishnah Yada'yim 4:3.
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e dkld
,xyrn znexz `xwpd `ede odkl epzepe dxyrn cg` epnn yixtn ield gwly oey`x xyrn

 .xacz mield l`e xn`p eilre
6. As for ma'asér rishon that was taken for the Levite, he [the Levite] separates
from it one-tenth and gives it to a priest.  It is called terumat ma'aser [the "gift
offering of the tithe"], and about this it is written, (Num. 18:26) Speak to the
Levites [and say to them: When you receive from the Israelites their tithes, which
I have assigned to you as your share, you shall set aside from them one-tenth of
the tithe as a gift to the LORD].

f dkld
ick xyrnd on eilr xeariy ipr lkl ozep ,ipr xyrn my el dide miipr eilr exary dcyd lra

 .eraye jixrya elk`e xn`py eray
7.  When the poor pass by an owner of a field, and he has ma'esar ani, he gives to
each poor person who comes before him his fill from the tithe, as it is said, (Deut.
14:29) In your settlements shall come and eat their fill.

g dkld
on m`e ,awn zegti `l mixeryd on m`e ,aw ivgn zegti `l ozep mihgd on m` dnk eray ick

yng lwynn zegti `l dlacd on m`e ,awn zegti `l zexbexbd one ,awn zegti `l oinqekd
fxe`d on m`e ,ziriaxn zegti `l onyd on m`e ,bel ivgn zegti `l oiid on m`e ,rlq mixyre

dyly oiaexgd on ,xpic miylye dyng lwyn `ede `xhil lwyn el ozep wxi el ozp ,awd raex
x`yn el ozp m`e ,cg` bexz` ,mipy mipenxd on ,dyng oiwqxt`d on ,dxyr mifeb`d on ,oiaw

 .zecerq izy oefn odinca gwie mxkniy ickn zegti `l zexitd
8.  How much is (Deut. 14:29) their fill?  If it is from wheat, one should not give
less than a half a kav.  If it is from barley, not less then one kav.  If it is from spelt,
not less than one kav. If it is from dried figs, not less than one kav.  And if it is
from fig cakes, not less than one shekel and five hundred twenty selah.  If from
wine, not less than half a log.  If from oil, not less than one-fourth a kav.  And if
from rice, not less then one-fourth of a kav.  If he gives from green herbs, he gives
him a shekel of a litre when a shekel is thirty-five dinarim.  From carobs, three
kavim.  From nuts, ten.  From peaches, five.  From pomegranates, two.  [From]
citrons, one.  And if he gave from the remainder of fruits, [he gives him] not less
than enough for him to sell in the market and take from their value food for two
meals.121

121. See Mishnah Péah 8:5.
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h dkld
ode mdiptl ozep xeriyk cg`e cg` lkl ozil ick ea oi`e oiaexn miiprde hren xac el did

 .mdipia oiwlgn
9.  If he only had a small amount of food and there a great many poor people so
that he cannot give to each and every one according to the right measure, he gives
[the whole] to them, and they divide it up amongst themselves.122

i dkld
elit`e egxk lr oilhepe mi`a miiprd `l` milral d`pd zaeh ea oi` oxeba wlgznd ipr xyrne
ipr lkl epzepe milral d`pd zaeh el yi ziaa wlgznd la` ,ecin eze` oi`iven l`xyiay ipr

 .dvxiy
10. If ma'esar ani is divided from the store-chamber, the owners have no right to
decide how it is to be apportioned among the poor.  Only the poor may come and
take regardless of the owner's feelings on the matter.  And even if [the owner] is
[also] a poor person of Israel, they take it [the tithe] from his possession [for
distribution].  But if they divide it up in [his] home [instead of at the
store-chamber], then the owner has the right to give it to the poor person that he
wants.123

`i dkld
ewlgn ivgde ,el epzil dvgn yixtdl yi ,ercein e` eaexw iprl epzil dvxe oxeba xyrn el did

 .epxn`y xeriyk xeariy ipr lkl
11.  If he had the tithe in the store-chamber, and he wanted to give it to a certain
poor relative or someone known to him, he may separate out up to half of it to
give to him, and the other half is divided among all the poor who come with the
method described previously.124

ai dkld
ewlgn ziaa xyrnd did m` la` ,dcya eray ick `l` iprl ozep epi`y mixen` mixac dna

gwil my `ven epi` ixdy ,dcya `l` eray ick ozil deevn epi`y ,zifk zifk elit` miiprd lkl
 .eraye jixrya elk`e xn`py

12.  When does it apply that one gives to the poor in order to give them their fill?
When it is from the field, but if he had the tithe in his home [because he was poor
himself], they divide it among all the poor people, even if it is only a little bit for
each, for one is only commanded to give to satisfy his [the poor person's] fill only
from the field, for one finds that this is the case in the verse, (Deut. 14:29) In your
settlements shall come and eat their fill.

122. See Mishnah Péah 8:6.
123. See Babylonian Talmud Nedarim 84b and Chullin 131a.
124. See Mishnah Péah 8:6.
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bi dkld
yi` ,epae a` ,yi`l oipzep jk xg`e dze` oixhete dlgz dy`l oipzep ,zial dy`e yi` e`a

 .ely ipr xyrn xg`d el ozep ipr odn cg` didy ,oitzey ipy ,oig` ipy ,eaexwe
13.  If a man and a woman come [begging] to a house, they should give to the
woman first and then send her away and then afterwards give to the man.  [In the
cases of] a father and his son, a man and his relative, two brothers, two partners,
when one of them becomes poor, the other one gives ma'esar ani to him.125

ci dkld
yixtn exiag oke ,exiagl epzepe ewlgn ipr xyrn yixtn df ,zeqix`a dcy elawy miipr izy

 .el ozepe ewlgn
14.  If there are two poor people who rented a field in partnership [with the
owner], one may separate out ma'esar ani and give it to the other [his partner],
and so may the other take out from his share and give it to him.126

eh dkld
lka wlg gwil epnn dlawy onfa izni` ,ipr xyrne d`te dgky hwla xeq` xevwl dcy lawnd
xvew dz`y dn yily dcyd lra el xn` m` la` ,exkya driax e` dyily el ozpy oebk dcyd

,ipr `ed xivwd zryae ,xevwiy cr melk el oi` df ixd xevwzy dn riax e` jly `ed cala
xvwy xg` `l` ipr xyrn oiyixtn oi`y ipr xyrna xeq`e ,d`te dgky hwla xzen jkitl

 .xvwy ewlga dkf ixde
15.  If one [poor person] receives a field to harvest, it is forbidden [for him] to
take out [in addition to the produce of the field itself] leket, shikhecha, péah, and
ma'esar ani [for his own benefit]. When is this?  [In the situation where] he
receives it and can take part of the whole field's harvest, such as when one gives
him a third or a fourth as his wages.  But if the owner of the field said to him,
"What you can harvest yourself from this one-third is yours," or "What you will
harvest from this fourth," then he has nothing until he has harvested it.  While he
is harvesting, therefore, he is poor, and therefore he may take leket, shikhecha,
and péah [for himself], but he is forbidden to take ma'esar ani because they only
separate out ma'esar ani after it is all harvested and he has at that point taken
possession of his portion that he harvested [and is no longer poor].127

fh dkld
gwelde ,dly ipr xyrne d`te dgky hwla xzen df ixd ,iprde zexite rwxw edcy z` xkend

 .miipr zepzna xeq` df ixd dgwle mincd del elit`e ,minc ozp `l oiicry t"r` oda xeq`
16.  If one sells his field, including the land and the produce, and then he becomes
poor, he is permitted to take its [the land's] leket, shikhecha, péah, and ma'esar

125. See Babylonian Talmud Yevamot 100a and Kiddushin 32a.
126. See Mishnah Péah 5:5.
127. See Mishnah Péah 5:5.
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ani.  But the purchaser is forbidden to take them [these gifts if he is poor].128

Even if he [the purchaser] has not yet been paid and even if he borrowed money
[for the purchase], he is still forbidden to take the gifts for the poor.

fi dkld
ly xac epnn oinlyn la` ,oilenbzd z` epnn oinlyn oi`e ,deln epnn oirxet oi` ipr xyrn

,zepiayey ea oiyer oi`e ,miieay ea oicet oi`e ,ipr xyrn `edy ericedl jixve micqg zelinb
ux`dn eze` oi`iven oi`e ,d`pd zaeha xir xagl eze` oipzepe ,dwcvl xac epnn oipzep oi`e

.eraye jixrya elk`e xn`pe jixrya zgpde xn`py ux`l uegl
17.  One may not use ma'esar ani to repay a loan, and one may not pay back a
favor from it [ma'esar ani], but they may pay out of it something for an act of
loving kindness so long as he informs him that it comes from ma'esar ani.  But
they may not use it to redeem captives [by paying their ransom from ma'esar ani],
or buy wedding gifts, or give tzedakah, but they may give it to a town scholar for
his benefit.129 They may not, however, take it from the Land of Israel to outside
the Land of Israel, as it is said, (Deut. 14:28) But leave it within your settlements,
and it is said, (Deut. 26:12) That they may eat their fill in your settlements
[teaching that it must be used within the Land of Israel].

128. See Mishnah Péah 5:6.
129. See Tosefta Péah 4:16.
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f wxt miipr zepzn zekldLaws on Gifts for the Poor Chapter 7

The beginning of this chapter marks a major turning point of the treatise.
Having explained the agricultural laws of "gifts for the poor," Maimonides now
moves explicitly onto tzedakah, material giving in righteousness to the poor,
immediately applicable in an urban situation.  Giving to the poor now primarily
takes the form of giving money or collecting coins from people on the street.
Maimonides thus spends the rest of the treatise on the last two commandments of
his introductory list, not to harden one's heart against the poor and to give
generously.  Maimonides highlights the psychological aspects of giving to the
poor, prescribing actions in case one encounters resistance due to pride.
Mitigating circumstances are also present in collecting tzedakah, in that even
poor people are required to give but not so that they increase their hardship.  In
this chapter, Maimonides wrestles with the issues of how much to give, from
whom and to whom.

` dkld
gztz gezt xn`py ,zbyn ozepd ci dzid m` ,iprl ie`xy dn itk miiprl dwcv ozil dyr zevn

 .jnr jig` ige xn`pe jnr ige ayeze xb ea zwfgde xn`pe el jci z`
1.  It is a positive mitzvah to give tzedakah to the poor according to what is fitting
for the poor person if he has the means to do so, as it is said, (Deut. 15:8) Rather,
you must open your hand and lend him sufficient for whatever he needs. And it is
said, (Lev. 25:35) [If your kinsman, being in straits, comes under your authority,]
and you hold him as though a resident alien, [let him live by your side:] And it is
said (Lev. 25:36),  [Do not exact from him advance or accrued interest, but fear
your God.]  Let him live by your side as your kinsman.130

a dkld
z` un`z `l xn`py dyrz `la xar dwcv el ozp `le epnn eipir milrde ywan ipr d`exd lke

 .oeia`d jig`n jci z` uetwz `le jaal
2.  Anyone who sees a poor person begging and averts his eyes from him and
does not give him tzedakah transgresses a negative mitzvah, as it is said, (Deut.
15:7) [If, however, there is a needy person among you, one of your kinsmen in
any of your settlements in the land that the LORD your God is giving you,] do not
harden your heart and shut your hand against your needy kinsman.

b dkld
,el oipew zia ilk el oi` m` ,eze` miqkn zeqk el oi` m` ,el ozil deevn dz` iprd xqgy dn itl

iprd df ly ekxc did elit` ,yi`l dze` oi`iyn dy` dzid m`e ,eze` oi`iyn dy` el oi` m`

130. See Babylonian Talmud Ketubot 67b-68a.
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eiptl uexl care eilr aekxl qeq el oipew eiqkpn cxie iprde eiptl ux care qeqd lr aekxl
 .exyrl deevn dz` oi`e epexqg milydl dz` deevne ,el xqgi xy` exeqgn ic xn`py

3.  One is commanded to give to a poor person according to what he lacks.  If he
has no clothes, they clothe him.  If he has no utensils for a house, they buy [them]
for him.  If he does not have a wife, they arrange a marriage for him.  If [the poor
person] is a woman, they arrange a husband for marriage for her.  Even if it was
the custom of [a person who was rich but is now] a poor person to ride on a horse
with a servant running in front of him, and this is a person who fell from his
station, they buy him a horse to ride upon and a servant to run in front of him, as
it is said, (Deut. 15:8) Sufficient for whatever he needs.  You are commanded to
fill whatever he lacks, but you are not commanded to make him wealthy.131

c dkld
el oi`iyn jk xg`e eyinyz ilk lke dhn el mirivne zia el oixkey ,dy` e`iydl `ay mezi

 .dy`
4.  In the case of an orphan who wants to marry a woman [and lacks the means to
do so], [first] they pay for a house for him and arrange for a bed for him and all
that he needs for the household, and afterwards they arrange a marriage for him.

d dkld
eiqkp ziying cr dnke eci zbyd itk el ozep zbyn ozepd ci oi`e exeqgn ic l`ye iprd `a

envr rpni `l mlerle ,drx oir o`kn zegt ,ipepia eiqkpa dxyrn cg`e ,xgaend on devn
aiig dwcvd on qpxtznd ipr elit`e ,devn miiw `l dfn zegt ozepd lke ,dpya lwyd ziyilyn

 .xg`l dwcv ozil
5.  If a poor person comes and asks for what is sufficient to fill his needs and one
does not have the means to provide it for him, one gives according to his means.
How much is this? One-fifth of one's assets is the best possible way, but one-tenth
is the usual way.  Less than this is a bad sign, and never should one restrain
himself from a third of a shekel a year.  Anyone who has not given at least this
much has not fulfilled the mitzvah.132  Even a poor person who lives on tzedakah
is obligated to give tzedakah to another.133

e dkld
oiqpxtn `l` `ed i`nx `ny eixg` oiwcea oi` ipelik`d ip` arx xn`e eze` oixikn oi`y ipr

eze` oiqkn eze` oixikn eid m`e ,`ed i`nx `ny eixg` oiwcea ipeqk xn`e mexr did ,cin eze`
 .eixg` oiwcea oi`e cin eceak itl

6.  If a poor person who is unknown [in the area] has said, "I am hungry; please
feed me,"  They do not check into his background lest he be an impostor, but
rather they feed him immediately.  If he was naked and said, "Clothe me," they do

131. See Babylonian Talmud Ketubot 67b.
132. See Babylonian Talmud Bava Batra 9a.
133. See Babylonian Talmud Gittin 7b.
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check on his background lest he be an impostor, but if they know him, they clothe
him according to his honor immediately and they do not check on him.134

f dkld
oiwwfp oi` migztd lr xfgnd ipre ,mely ikxc iptn l`xyi iipr mr m"ekr iipr oiqkne oiqpxtn
dz` elit`e mwix l`yy iprd z` xifgdl xeq`e ,zhren dpzn el oipzep la` daexn dpznl el

 .mlkp jc aeyi l` xn`py zg` zxbexb el ozep
7.  They provide for and clothe the poor of Gentiles along with the poor of Israel
for the sake of peaceful relations.135 And if there is a poor person who goes door
to door, they are not obligated to give him a large gift, but rather they give him a
small gift. It is forbidden to turn away a poor person who asks empty handed,
even if you give him a single dry fig, as it is said, (Psalms 74:21) Let not the
downtrodden be turned away disappointed; [let the poor and needy praise Your
name].

g dkld
rlqa oi`q rax` mihgd eidyk oeicpeta xknpd cg` xkkn mewnl mewnn xaerd iprl oizget oi`

onye ,eizey`xn zgz ozil zqke eilr oyil rvn el oipzep ol m`e ,zecnd lk epx`a xake
eze` oixikn eid m`e ,wxie bce ziphwe onye zecerq yly oefn el oipzep zay m`e ,ziphwe

 .eceak itl el oipzep
8.  They may not give to a poor person who goes from place to place less than a
loaf of bread which when sold is worth a dupondium when wheat is worth four
se'in for a selah, and we have already explained the ways [this is done].  And if he
stays overnight, they give him a blanket with which to sleep and a cushion to put
under his head, some oil and some beans, and if it is the Sabbath, they give him
enough food for three meals and oil, beans, fish, and green herbs.  If they know
him, they give to him according to his honor.136

h dkld
airxnd xiyre ,d`eld myl e` dpzn myl el oipzepe eilr oinixrn dwcv gwil dvex epi`y ipr

 .ea oigibyn oi` dzyi `le epnn lk`i `ly epenna dxv epire envr z`
9.  If a poor person does not want to take tzedakah, they deal subtlety with him
and give to him in the name of a gift or a loan, but as for a wealthy person who
makes himself go hungry and looks with sorrow on his wealth and will not eat or
drink, they do not pay attention to him.137

134. See Babylonian Talmud Bava Batra 9a, the opinion of Rabbi Yehudah.
135. See Babylonian Talmud Gittin 61a and Bava Batra 9a.
136. See Mishnah Péah 8:7.
137. See Babylonian Talmud Ketubot 67b.
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i dkld
zkn oze` oikne eze` oitek oic zia ,el ie`xy dnn hrn oziy e` dwcv ozil dvex epi`y in

,ozil el ie`xy dn epnn oigwele eipta eiqkpl oicxeie ,ozil edecn`y dn oziy cr zecxn
 .zezay iaxra elit`e dwcvd lr oipkynne

10.  In the case of one who does not want to give tzedakah or who gives less than
he should, a court should beat him with blows of chastisement until he gives what
they estimate he should.  They should bring down his money in front of his face
and take from him what he should have given, and they may pawn his property
for tzedakah, even if it is on the eve of the Sabbath.138

`i dkld
yiiazi `ly ick mi`abl ozepe envrl xviny e` ,el ie`xd on xzei dwcv ozep `edy rey mc`

izcwte xn`py epnn rxtdl cizr epnn l`eye enilkny i`abe ,dwcv epnn zeable eraezl xeq`
 .eivgel lk lr

11.  If a man who is in hardship who gives tzedakah more than he should, or who
afflicts himself and gives to the collectors so as not to be embarrassed, it is
forbidden to make a claim of him or collect tzedakah from him.  The collector
who shames him and asks [for tzedakah] from him in the future will be punished,
as it is said, (Jeremiah 30:20) I will deal with all his oppressors.139

ai dkld
oiicd wqt m`e ,daxd oenn mdl yiy t"r`e miieay oeictl elit`e minezi lr dwcv oiwqet oi`

xac zewepizd one micard one miypd on oigwel dwcv i`ab ,xzen my odl meyl ick mdilr
lkd odly hren `ed dnke ,mixg` lyn lfb e` dapb daexnd zwfgy ,daexn xac `l la` ,hren

 .ozeipre milrad xyer itl
12.  They do not take tzedakah from orphans, even for the ransom of captives,
even if they have a great deal of money, but a judge may decree such for them for
the sake of their reputation.  Collectors of tzedakah may take a small amount from
women, servants, and children, but they may not take a large amount, [for a large
amount may have been the result of] thievery and robbery from others.  And what
is the smallest amount they may give? All is according to the wealth of their
masters and their poverty.140

bi dkld
zxg` xir iiprl oincew exir iipr ,exir iiprl oincew ezia iipr ,mc` lkl mcew eaexw `edy ipr

 .jvx`a jpeia`le jiiprl jig`l xn`py
13.  A poor person who is a relative takes precedence over anyone else.  The poor
of one's household take precedence over the poor of one's city.  The poor of one's

138. See Babylonian Talmud Ketubot 49b and Bava Batra 8b.
139. For example, see Babylonian Talmud Bava Batra 8b, Shabbat 156b and the Introduction.
140. See Babylonian Talmud Bava Batra 8b.
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city take precedence over the poor of another city, as it is said, (Deut. 15:11)
Open your hand to the poor and needy kinsman in your land.141  A new principle
becomes present here.  As opposed to giving agricultural produce, which was on a
strict "first-come, first-serve" basis, family and community relationships now
dictate the giving of tzedakah.

ci dkld
eid m`e ,xird dze` iiprl ozep df ixd dwcv my jldy xird iyp` eilr ewqte dxegqa jldy in
my yi m`e ,mxir iipr da oiqpxtne odnr dze` oi`ian oi`ayke oipzep dwcv odilr ewqte miax

 .el d`xiy enk dwlgn `ede xir xagl depzi xir xag
14.  If one engages in trade [and travels between cities] and the authorities of a
city exact tzedakah from him when he traveled through [for the needs of the city],
then this [money] should be given to the poor of that city.  But if there are many
[such traders], and the authorities of the city exact tzedakah from them when they
come through, then [they pay it in that city, but] they bring it back with them and
give it to the poor of their city [of origin].142 But if there is a special town scholar,
he distributes the tzedakah as he sees fit.

eh dkld
libx `edy zqpkd zial epzi zqpkd zial dxez xtq epz e` zqpkd zial xpic miz`n epz xne`d

.xird dze` iiprl epzi miiprl oixpic miz`n epz xne`d ,odipyl epzi mipya libx did m`e ,ea
15.  One who says, "Give 200 dinarin for the synagogue" or, "Donate a Torah
scroll to the synagogue," they should give to the synagogue which he usually
attends.  And if he usually attends two [synagogues], then he should give to both
of them.  If one says, "Give 200 dinarin to the poor," they should give to the poor
of that city.143

141. See Babylonian Talmud Bava Metzia 71a.
142. See Babylonian Talmud Megillah 27a.
143. See Tosefta Bava Kama 11:3.
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g wxt miipr zepzn zekldLaws on Gifts for the Poor Chapter 8

This chapter deviates from the main topic of tzedakah and covers three
closely related topics:  pledges, donations, and the redemption of captives.  The
section on pledges deals with the laws of vows and what is considered binding
and what is not.  The main principle is that if one has made a pledge to charity,
one should fulfill it as quickly as possible, not only because of the need for
tzedakah but because one does not want to become liable for breaking a pledge.
The topic of donations also brings up relations to the Gentile community once
more, and the laws on the freeing of captives held for ransom, a situation that
involved the collection of money, reveal a harsh reality in the history of the
Jewish people.

` dkld
aiig dwcv ef rlq ixd e` ,dwcvl rlq ilr ixd xne`d jkitl ,mixcpd llka `id ixd dwcvd

miipr my oi` ,od oiievn miipre cin ozil ecia ixdy xg`z laa xar xgi` m`e cin miiprl dpzil
m` oke ,yixtdl jixv epi` ipr `vniy cr ozi `ly dpzd m`e ,miipr `vniy cr gipne yixtn

el` ixd adfa dtxevle dzepyl oi`yx oi`abd eidiy eze` acpzd e` dwcva xcpy drya dpzd
 .oixzen

1.  A [pledge to] tzedakah is a form of a vow, and therefore one who says, "I
pledge to give a selah for tzedakah," or "This selah is for tzedakah" is obligated to
give it to the poor immediately,144 and if he delays, then he has transgressed the
commandment not to delay [fulfilling a vow] (Deut. 23:22).  Thus, if poor people
can be found there [when he makes the vow], he should give it [to them]
immediately.  If there are no poor people there, he should set it aside and leave it
until he happens upon some poor people.  But if he stipulates that he will not give
[the coin] until he encounters a poor person, then he need not set it aside.  So also
if he makes the condition at the time he took the vow for tzedakah or to donate
something that the collectors are permitted to exchange it or to change it with a
goldsmith, then they are permitted to do so.

a dkld
xn`e rlq yixtnd ,dwcv ef ixd efk ef rlq ixd xn` cvik ,mixcpd x`yk aiig dwcva qitznd

 .yxit `ly t"r`e ,dwcv diipy ixd efe xn`e diipy rlq gwle dwcv ef ixd
2.  One who connects pledges of tzedakah is as obligated with one vow as with
another.  How so?  [This applies] if he said, "This selah is like that selah, then
that one is for tzedakah." If he sets aside a selah and said, "This is for tzedakah,"
and then he took out a second selah and said, "And this second one is for
tzedakah" even though he did not set it aside from the start.145

144. See Babylonian Talmud Rosh Hashanah 6a.
145. See Babylonian Talmud Nedarim 7a.
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b dkld
 .izpeekzp jkl `l xn`iy cr ozi xcp dnk rci `le dwcv xcepd

3.  One who took a vow for tzedakah without knowing how much he vowed
should give until he says, "This is not what I intended."146

c dkld
,xzen xg`a ezepyl dvx m` ,eyixtde dwcvl rlq ilr ixd xne`d e` dwcv ef rlq xne`d cg`

oi`yx opi` oixpic ozeyrle zernd sxvl mi`abd evx m`e ,ezepyl xeq` i`abd cil ribdyn m`e
 .onvrl `l la` ,mixg`l oitxvn wlgl miipr my oi` m` `l`

4.  If one says, "This selah is for tzedakah," or one who says, "I owe a selah for
tzedakah," and sets one aside, if he wants to, he may exchange it [that particular
coin] for another, but if it has reached the hand of the collector, it is forbidden to
exchange it.  If the collectors want to combine the small coins for dinarin [which
are of larger value], they are only permitted to do so if there are no poor people
around to whom they need to distribute it.  They may combine the coins [for coins
of larger value] for the sake of others, but not for themselves.147

d dkld
xzen i`abd eze` ixd ,ozil mixg`l zeyrl ick i`abd cia zernd aekira d`pd miiprl did

 .ea zepdil xeq`y ycwdk dpi` dwcvdy rxete miipr ly zernd mze` zeell
5.  If the poor would benefit from keeping the coins in the possession of the
collector so that they would thereby make others give [because they would see
money in the box and feel compelled to give as others have done], then that
collector is permitted to borrow the coins of the poor and make payments [with
them], for tzedakah is not like sanctified property from which it is forbidden to
derive any benefit.148

Maimonides moves from the topic of pledges to the topic of donations.  He
may do so because he is explaining topics brought up in the Babylonian Talmud
Arakhin 6a-b for laws 4-8.  Even donations to the Temple in Jerusalem, in
relation to the Gentile community, are considered here.  One can see the disparity
of power between the Jewish community and the ruling Gentile authority.
Numerous times in history, Jewish experience taught that dependence upon
Gentile authorities ought to be minimized.

146. See Mishnah Menachot 13:4.
147. See Babylonian Talmud Arachin 6a.
148. See Babylonian Talmud Arakhin 6b.
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e dkld
`ly t"r` ,dzepyl xzen devn xacl m`e ,dzepyl xeq` zqpkd zial xp e` dxepn acpzdy in

dilrn milrad my rwzyp m`e ,ipelt ly xp e` dxepnd ef mixne` `l` dilrn dilra my rwzyp
 .zeyxd xacl elit` dzepyl xzen

6.  If someone who donates a menorah or a lamp to a synagogue, it is forbidden to
exchange it, but if it is for the sake of a mitzvah, it is permitted to exchange it
even though the name of the donor has not become lost and people can say, "That
menorah" or "That light is from so-and-so."  And if the name of the donor became
lost [with all the other goods and donations], then it is even possible to exchange
it for a secular matter [as opposed to a mitzvah].149

f dkld
devn xacl elit` dzepyl xeq` m"ekr did m` la` ,l`xyi acpznd didya mixen` mixac dna

micedi ly zqpkd zial xac izycwd m"ekrd xn`i `ny ,dilrn dilra my rwzyiy cr
 .onvrl edexkne

7.  To what does this refer?  To a situation when a Jew makes the donation, but if
a Gentile makes a donation, it is forbidden to exchange it, even for the sake of a
mitzvah, until the donor's identity has become lost, lest the Gentile say, "I
consecrated something to the synagogue of the Jews, and they sold it for
themselves."150

g dkld
xacd did ,el oixifgn oi` epnn egwl m`e ,dlgzkl epnn oilawn oi` ziad wcal acpzdy m"ekr

eple mkl `l xn`py ycwna miieqn xac odl `di `ly ick el oixifgn oa` e` dxew oebk miieqn
xn` `l m`e ,izyxtd l`xyi zrck xn`iy `ede ,dlgzkl odn oilawn zqpkd zial la` ,'ebe
xn`py day mind zn`l `le milyexi znegl mdn milawn oi`e ,minyl eal `ny dfipb oerh

 .milyexia oexkfe wlg oi` mkle
8.  If a Gentile donated something to the Temple fund [for the Temple in
Jerusalem], they may not accept [it] before the fact, but if they already took it
from him, they may not return it to him.  If it is something affixed, such as a beam
or a stone, they do return it to him so that something permanent will not be in the
Holy Temple, as it is said, (Ezra 4:3) It is not for you and us [to build a House to
our God, but we alone will build it].  But in the case of a synagogue, they may
accept it right from the start, so long as he says, "I dedicated something with the
[same] intention of a Jew," and if he did not say so, it may be preserved in storage
in that his intention may be for the sake of heaven.  They may not accept anything
[from Gentiles] for the walls of Jerusalem or for the water channel there, as it is
said, (Nehemiah 2:20) But you have no share or claim or stake in Jerusalem!151

149. See Babylonian Talmud Arakhin 6b.
150. See Babylonian Talmud Arakhin 6b.
151. See Babylonian Talmud Arakhin 6a.
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h dkld
epi`e l`xyi ly dwcva zeigl leki epi` m`e ,`iqdxta m"ekrd on dwcv lehil l`xyil xeq`

dwcvl l`xyil oenn glyy m"ekrd on xy e` jlne ,xzen df ixd drpva m"ekrd on dlhil leki
`ly ick xzqa m"ekr iiprl ozpie epnn oilhep `l` ,zekln mely meyn el eze` oixifgn oi`

 .jlnd rnyi
9.  It is forbidden for a Jew to take tzedakah from a Gentile in public, but if he is
not able to live on the tzedakah of Israel and cannot take tzedakah from the
Gentiles in private, then he may do so in public.  If a king or a noble of the
Gentiles sends money to a Jewish community for tzedakah, they may not send it
back for the sake of the peace of the kingdom, but rather they take it and give it to
the poor of the Gentiles in secret so that the king will not hear.152

Another situation which would necessitate the public collection of funds
was raising money to pay ransom for the redemption of captives.  Sometimes
rabbis or other figures would be held hostage, and the Jewish community would
be asked for ransom money.  The community needed to balance the need to save a
life with the public welfare.  The redemption of captives, because of the obvious
threat to life and because of the potential threat to the entire community, took
precedence over the regular collection of tzedakah.

i dkld
`ed ixd ieaydy miieay oeictk dlecb devn jl oi`e ,ozeqkle miipr zqpxtl mcew miieay oeict
lr xaer df ixd epeictn eipir milrnde ,zeytp zpkqa cnere minexrde mi`nvde miarxd llka

,jipirl jxta epcxi `l lre jrx mc lr cenrz `l lre jci z` uetwz `le jaal z` un`z `l
zenl migewl lvde ,jenk jrxl zad`e ,jnr jig` ige zevne ,el jci z` gztz gzt zevn lhae

 .miieay oeictk dax devn jl oi`e ,el`k mixac daxde
10.  The redemption of captives held for ransom takes precedence over sustaining
the poor and clothing them.  You do not find a mitzvah greater than the
redemption of captives, for captivity is in the same category as famine, drought,
or exposure, and one stands in danger to one's life.  One who averts his eyes from
redeeming [the captive] transgresses [the commandment], (Deut. 15:7) Do not
harden your heart and shut your hand, and (Lev. 19:16) Do not stand upon the
blood of your neighbor, and (Lev. 25:53) He shall not rule ruthlessly over him in
your sight, and nullifies the commandment (Deut. 15:8) You must open your
hand, and the commandment, (Lev. 25:36) Let him live by your side as your
kinsman, and (Lev. 19:18) Love your fellow as yourself, and (Proverbs 24:11) If

152. See Babylonian Talmud Sanhedrin 26b.  However, it only states that those who accept
charity from Gentiles in public when there is an alternative are ineligible to be witnesses.
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you refrained from rescuing those taken off to death, [those condemned to
slaughter--if you say, "We knew nothing of it," surely He who fathoms hearts will
discern], and many such sayings.  You cannot find a greater mitzvah than the
redemption of captives.153

`i dkld
mipa` epw ,zernd ea oi`iven devn xac odl `ae zqpkd zia oipal zern eaby xird iyp`
z`e mexcbe mipa`d z` e`iady t"r` ,miieay oeictl `l` devn xacl mexkni `l zexewe

`l exnbe epa m` la` ,cala miieay oeictl lkd oixken oipal lkd epiwzde melqte zexewd
 .xeavd on opeictl eabi `l` zqpkd zia z` exkni

11.  If people of a city have collected money for the building of a synagogue, and
a matter of a mitzvah comes before them, they should use the money [for the
mitzvah].  But if they already purchased stones and beams, they should only sell
them in the case of redeeming captives.  Even if they have brought the stones and
made walls of them, beams and laid them out, they sell it all for the sake of
redeeming captives and that alone, but if they have built and completed [the
synagogue], they do not sell the synagogue.  Rather, they collect for their [the
captives'] redemption from the public.154

ai dkld
mdixg` oitcex miaie`d eidi `ly ,mlerd oewz iptn odinc lr xzia miieayd z` oicet oi`

lerd z` odilr oiciakn miaie`d eidi `ly mlerd oewz iptn miieayd z` oigixan oi`e ,mzeayl
 .ozxinya miaxne

12.  They may not redeem the captives for more than their worth for the sake of
civilization, so that the enemies will not pursue after them to enslave them [once
they find out they are will to pay anything].  And they do not try to make the
captives escape for the sake of civilization, so that the enemies will not increase
the weight of their yoke and add more guards.155

bi dkld
diipye dpey`x mrt ,oz`elda edexq` e` oze` eaye odn dely e` m"ekrl eipae envr xkny in

edeywa m`e ,odia` zzin xg`l mipad z` oicet la` ,oze` oicet oi` ziyily ,ozectl devn
 .minrt dnk xg` elit` mcin eze` oicet ebxedl

13.  He who sells himself and his children to Gentiles or who takes a loan from
them and becomes enslaved to them or is imprisoned because of the loan, the first

153. See Babylonian Talmud Bava Batra 8a-b on the importance of redeeming captives and
Chullin 7a where Rabbi Phineas ben Yair travels to redeem captives and, on the way, a river
parts for him, enabling him to pass through on dry land to fulfill his duty.

154. On the public collection of charity, see Babylonian Talmud Bava Batra 8b.
155. See Mishnah Gittin 4:6.  The translation "for the sake of civilization" is used to try to capture

the nuance that there is a duty to make the world a less chaotic and dangerous place.
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and second time it is a mitzvah to redeem them.  The third time they do not
redeem him, but they redeem the children after the death of their father.  But if
they want to kill him, then they redeem him from their power, even if this is
several times [that this has happened].156

ci dkld
ieaye ,daypy l`xyik eze` oicet zevn eilr lawe zecar myl lahe li`ed daypy car

 .ezectl xeq` ea `veike qirkdl dlap lke` didy oebk zg` devnl elit`e m"ekrl xindy
14.  In the case of a slave who was taken captive, if he immersed himself for the
sake of servitude and he accepted upon himself the duty of the mitzvot, they
redeem him as if he were a Jew who had been taken captive.  But if the prisoner
rebels and joins the idolators, even if it is by [transgressing] one mitzvah, such as
the prohibition against eating carrion, in order to infuriate [the Jewish
community], etc., it is forbidden to redeem him.157

eh dkld
dy`d `l xfgl ekxc yi`dy iptn ,iayd zian `ivedle zeqkle lik`dl yi`l zncew dy`d

oi`y itl zectl mcew yi`d dxiar xacl odipy erazpe diaya mdipy eid m`e ,daexn dzyeae
 .jkl ekxc

15.  A woman takes precedence over a man for feeding, clothing, and bringing out
of prison, because it is more usual for men to go door to door [to beg] and not for
a woman who feels great shame in this.  But if both of them [a man and a woman]
were in captivity and were in danger of being violated sexually, the man takes
precedence for redemption, because this is not the way of things.158

fh dkld
`le ,daexn dy` ly dzyeay iptn yi`l mcew dy`d oi`iyn oze` `iydl e`ay dnezie mezi
itl dl oipzep dwcv ly qika yi m`e ,xedh sqk ly xpic riaxe mixpic dyy lwynn dl ezgti

 .dceak
16.  In the case of a male orphan and a female orphan who come [to the
authorities of the community] to get married [but not to each other], the female
[orphan] takes precedence over the man, because she feels great shame in this.159

And they may not give her less than the worth of six and a quarter dinar of pure
silver, and if they have more in the bank of tzedakah, they give to her according
to her honor.160

156. See Babylonian Talmud Gittin 46b-47a.
157. See Babylonian Talmud Gittin 37b and 47a.
158. See Mishnah Horayot 3:7, Babylonian Talmud Ketubot 67a.
159. See Babylonian Talmud Ketubot 67a-b.
160. See Mishnah Ketubot 6:5.
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The next two laws take up the theme of trying to create a hierarchy in the
value that people have within the community.  In law 17, a traditional rabbinic
hierarchy is listed, describing people's status according to birth.  In the final law,
however, this traditional way of thinking is turned on its head, making the value
of a person's wisdom or their family closeness the deciding factors.  The merit of
one's learning and fidelity to family historically took on increasing importance
compared to one's lineage.

fi dkld
z` zectl ick e` zeqkl ick e` qpxtl ick qika oi`e daxd miieay e` daxd miipr epiptl eid

iteq`e ,iteq`l iwezye ,iwezyl llge ,llgl l`xyie ,l`xyil iele ,iell odkd z` oinicwn ,olek
didy itl ,xxgeyn carl mcew xbe ,dyecwa epnr lcb oizpdy ,xbl oizpe ,oizpl xfnne ,xfnnl

 .xex` llka
17.  If we have before us many poor people or many captives, and there is not
enough in the fund to sustain them, or to clothe them, or to redeem them all, a
priest takes precedence over a Levite, a Levite over a [regular] Jew, a Jew over a
chalel [an illegitimate child of a priest], a chalel over a shetuki [an illegitimate
child with an unknown father], a shetuki over a asufi [a foundling], an asufi over a
mamzer [a child who was conceived in a union forbidden by the Torah], a mamzer
over a natin [a descendent of the Gibeonites], and a natin over a stranger, so long
as the natin was praised with us in holiness, and a convert takes precedence over a
freed slave, for he [the slave] was once one of the cursed.161

gi dkld
cinlz xfnne ux`d mr lecb odk did m` la` ,dnkga oiey odipy eidya mixen` mixac dna

t"r` eia` e` eax odn cg` did m`e ,exiag z` mcew dnkga lecbd lke ,mcew mkg cinlz ,mkg
.dnkga mdn lecb `edy dfl mcew mkg cinlz `edy eia` e` eax ,dnkga odn lecb my yiy

18.  To what does this refer?  When both who are imprisoned are equal in
wisdom.  But if there was a High Priest who was an ignoramus and a mamzer who
was a wise disciple, the wise disciple takes precedence.  Anyone who is great in
wisdom takes precedence over another.  But if one of them [the captives] was
one's rabbi or father, even if there is someone who is greater in wisdom, one's
rabbi or father [takes precedence].  Even if there is someone there [among the
captives] who is greater in wisdom than his rabbi or his father, so long as he [his
father or rabbi] is a wise disciple, he [the father or the rabbi] takes precedence
over the one who is greater than them in wisdom.162

161. See Mishnah Horayot 3:8.
162. See Mishnah Horayot 3:8 and Babylonian Talmud Horayot 13a.
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h wxt miipr zepzn zekldLaws on Gifts for the Poor Chapter 9

Maimonides now describes the two main institutions for giving tzedakah
in his day, the kupah (the "charity coffer") and the tamchui (the "charity plate").
Based primarily on the first chapter of the Babylonian Talmud Bava Batra, these
practices are both descriptive and prescriptive.  Maimonides seems to be
describing a standard of support for the poor which the community must uphold.

` dkld
lr oixifgn eidiy mipn`pe mireci miyp` dwcv i`ab mdn cinrdl oiaiig l`xyi da yiy xir lk

ode ,eilr aevwd xace ozil ie`x `edy dn cg`e cg` lkn oigwele zay axrl zay axrn mrd
efe ,mini drayl oiwitqnd zepefn ipre ipr lkl oipzepe zay axrl zay axrn zernd oiwlgn

 .dtew `xwpd `id
1.  Any city in which there is a Jewish community is obligated to raise up
collectors of tzedakah, people who are well-known and trustworthy, to go
door-to-door among the people from Sabbath eve to Sabbath eve and to take from
each and every one what is appropriate for them to give.  [The amount] should be
a set and clear matter for each person.  They also distribute the money from
Sabbath eve to Sabbath eve and give to each and every poor person enough food
to last them for seven days.  This method is called the kupah [the "coffer" for the
charity fund].163

a dkld
inn zern e` zexit e` lk`n ipine zt xvge xvg lkn meie mei lka oigwely oi`ab oicinrn oke
edfe ,enei zqpxt epnn ipr lkl oipzepe miiprd oia axrl ieabd z` oiwlgne ,dry itl acpzny

 .iegnz `xwpd
2.  So also [the community] must enlist collectors to take [donations] on a
day-to-day basis, from each and every yard, a main dish, other types of food, fruit,
or money for anyone who would donate something at that time, and they
distribute this collection in the evening among the poor and give to each poor
person from it a day's sustenance.  This method is called the tamchui [the "charity
plate"].

b dkld
zenewn yi iegnz la` ,dwcv ly dtew odl oi`y l`xyin ldwa eprny `le epi`x `l mlern
mei lka oixifgn dtewd i`ab eidiy meid heytd bdpnde ,ea ebdp `ly zenewn yie ea ebdpy

 .zay axrl zay axrn oiwlgne
3.  Never have we seen or heard of a Jewish community that does not have a
kupah, but as for a tamchui, there are places whose custom it is to have it and
places that do not.  The widespread custom today is that the collectors of the

163. For laws 1-12, see Babylonian Talmud Bava Batra 8a-11b in addition to the citations listed
below.
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kupah make their rounds each day [to collect the tzedakah], and they distribute it
on each Sabbath eve.164

c dkld
el` ixd miiprl dwcv ewlg `le eple mrd elk`y ziprz lke ,miiprl zepefn miwlgn zeiprza

epzp `lya mixen` mixac dna ,migvxn dzre da oili wcv dlawa xn`p mdilre minc ikteyk
opi` mihgd e` zernd exg` m` la` ,miapre mixnz oebk ztd mda milke`y zexitde ztd odl

 .minc ikteyk
4.  On fast days, they must still distribute food for the poor.  Any fast where the
community eats [at the end after sundown], goes to sleep, and did not distribute
tzedakah to the poor is like [a community] that sheds blood.  About them it is
written in the prophetic books, (Isaiah 1:21) Where righteousness [tzedek] dwelt,
but now murderers.  To what does this refer?  When they have not given them a
main dish and fruit with which to eat it, such as dates or grapes.  But if the money
or the wheat was delayed [and they did not give them food because of a
mitigating circumstance], then they are not like murderers.165

d dkld
oin`dl xzene ,mipyn zegt oenna xeavd lr dxxy miyer oi`y mipya `l` ziabp dpi` dtewd
cg` lkl mipzepy ,zepenn ipick `idy iptn dylya `l` zwlgp dpi`e ,dtew ly zernd cg`l

 .dylya wlgzne ,aevw xac epi`y dylya dabp iegnzde ,zayl exeqgn ic
5.  The kupah may only be collected by two individuals, for there is no authority
to an institution in the community in financial matters except if there are at least
two people [to run it], but it is permissible to entrust one person with the money
from the kupah.  It may only be distributed by three individuals, because it is as if
they are making judicial decisions about money [and a Jewish court is comprised
of three individuals], for they give to each one enough to fill this lack for the
Sabbath [and this is a matter of judgment].  And the tamchui is collected by three,
for this is not a clearly defined matter [and also requires judicial decisions], and it
is distributed by three.166

e dkld
dze` iiprl dtewde ,mler iiprl iegnzde ,zay axrl zay axrn dtewde ,mei lka dabp iegnzd

 .cala xird
6.  The tamchui is collected each day, and the kupah [is collected] each Sabbath
eve.  The tamchui is given to the poor everywhere, and the kupah is given to [the
poor of] that city alone.

164. See also Babylonian Talmud Sanhedrin 17b on the basic requirements for a community.
165. See Babylonian Talmud Sanhedrin 35a.
166. See Mishnah Péah 8:7.
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f dkld
t"r`e ,xeav ikxvn evxiy dn lkl ozepyle ,dtew iegnze ,iegnz dtew zeyrl xird ipa oi`yx

miiprl wlgi `ede ezrc lr oiaeb lkdy lecb mkg dpicna did m`e ,eaby drya ok epzd `ly
 .xeav ikxvn el d`xiy dn lkl ozepyl i`yx df ixd ,d`xiy dn itk

7.  The citizens of the city are permitted to interchange the kupah and the tamchui
one with the other, and they may exchange them according to the desire fitting the
needs of the community, even though they did not stipulate such at the time it was
collected.  If there is someone in the province who is especially wise, everything
should be collected according to his understanding, and he should distribute it as
he sees best.  This person is permitted to exchange them [the kupah and the
tamchui] as he sees fit according to the needs of the community.

Maimonides now changes the focus half-way through this chapter and
explains the rules for the collectors of tzedakah. The task of collecting tzedakah
was extremely praiseworthy but also required effort to avoid even the appearance
of wrong-doing.  In addition, Maimonides explicates factors that  might affect
one's need for community support, including traveling between communities or
pressure to sell one's property during a difficult market.

g dkld
zepgl yxet dfe xryl yxet df didiy ick `l` ,weya dfn df yextl oi`yx oi` dwcv i`ab

 .oiaebe
8.  Collectors of tzedakah are not permitted to spread out far from each other
[while collecting] in the market [so as to avoid suspicion], except when one goes
through a gate while the other goes into a store so they may make a collection.

h dkld
 .mlhi ezial ribiyke dwcv ly iwpx` jezl `l` eqik jezl mpzi `l weya zern i`abd `vn

9.  If a tzedakah collector finds money in the market, he may not put it in his
pocket [so it looks like he is stealing], but rather he puts it in the money bag of the
tzedakah, and when he gets home he may take it out.

i dkld
,dwcv ly iwpx` jezl `l` ,eqik jezl mpzi `l weya erxte dpn exiaga dyep i`abd did
xn`py cygd iptn cg` cg` `l` mipy mipy dtewd zern dpni `le ,mlhi ezial ribiyke

 .l`xyine 'dn miiwp mziide
10.  If a tzedakah collector engages in business with another in the market [while
he is collecting tzedakah] and he [the other person] pays him [the collector in
front of others], he may not place [the money] in his pocket, but rather he puts it
in the money bag of tzedakah, and when he gets home he may take it out.  He may
also not count the money from the kupah two by two but rather one coin at a time
so that there is no suspicion, as it is said, (Num. 32:22) You shall be clear before
the LORD and before Israel.
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`i dkld
iegnz i`ab ,onvrl `l la` mixg`l oixpic zernd oitxvn wlgl miipr mdl oi`y dwcv i`ab

,dwcv i`ab mr dwcva miaygn oi`e ,mnvrl mixken oi`e mixg`l mixken wlgl miipr mdl oi`y
 .miyer md dpen`a ik mci lr ozpd sqkd mz` aygi `l j` xn`py ,oixafbd mr ycwda `le

11.  If the collectors of tzedakah do not have poor people [at that moment] to
whom to distribute, they may combine the money into dinarim, for the sake of
others but not for themselves.  The collectors of the tamchui who do not have
poor people to whom to distribute may sell [donated gifts] for the sake of others
but not for their own sake. People should not investigate the collectors of
tzedakah, the treasurer of the Temple, [that is, demand a list of who gave what,]
as it is said, (II Kings 22:7) However, no check is to be kept on them  for the silver
that is delivered to them, for they deal honestly.

ai dkld
dyly my ayi ,dpicnd ipa mr dtewl dwcv ozil eze` oitek mei miyly dpicna ayiy in

miqkny zeqka dwcv ozil eze` oitek miycg dyy my ayi ,iegnzd ozil eze` oitek miycg
miiprd z` da oixaewy dxeawl dwcv ozil eze` oitek miycg dryz my ayi ,xird iipr da

 .dxeaw ikxv lk mdl oiyere
12.  If someone stays in a province for thirty days, they may coerce him to give
tzedakah for the kupah for the citizens of that province.  If he stays for three
months, they may coerce him to give to the tamchui.  If he stays for six months,
they may coerce him to give tzedakah for clothing, so they may clothe the poor of
that city.  If he stays for nine months, they may coerce him to give tzedakah for
burial, so they may bury the poor and take care of all of the needs for burial.

bi dkld
`l zecerq dxyr rax` oefn el eid ,iegnzd on lehil el xeq` zecerq izy oefn el yiy in
`yepe fef miyng el yiy e`[ mda ozepe `yep epi`y t"r` fef miz`n el eid ,dtewd on lehi
sl` elit` xpic xqg miz`n el eid ,ipr xyrne d`te dgky hwl lehi `l df ixd ]mda ozepe

zaezkl mipkyenn eidy e` aeg eilr od ixde zern ecia eid ,gwil xzen df ixd cg`k el oipzep
 .gwil xzen df ixd ezy`

13.  One who has enough food for two meals is forbidden to take from the
tamchui.  If one has food for fourteen meals, he may not take from the kupah.167

If he had 200 zuz and does not engage in business with them, or if he had fifty zuz
and does engage in business with them, then he may not take leket, shikhecha,
péah, and ma'esar ani.  If he had 199 dinar, even if a thousand people gave him at
once, he is permitted to take [everything].  If he had money in his possession but
he has a debt or this is collateral for the prenuptial agreement [ketubah] for his
wife, then he is permitted to take [tzedakah].168

167. See Babylonian Talmud Shabbat 118a.
168. See Mishnah Péah 8:7.
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ci dkld
ezia z` xeknl eze` oiaiign oi` adf ilke sqk ilk el eid elit` zia ilke xvg el yie jixvy ipr

dizye dlik` ilka mixen` mixac dna ,el ozil devne ,gwil xzen `l` eyinyz ilk z`e
oda `veike ilr e` zcxbn oebk adf ilke sqk ilk eid m` la` ,oda `veike zervne yealne

dwcvd daby xg` la` ,mrd on zeabl ribiy mcew mixen` mixac dna ,odn zegt gwele oxken
 .lehi jk xg`e mdn oizegt mixg` gwile eilk xeknl eze` miaiign

14.  If a poor person is in need who owns a yard and household utensils, even if
they are made of silver or gold, they may not require him to sell his home or his
utensils, but rather he is permitted to take [tzedakah], and it is a mitzvah to give to
him.  In what situation does this apply?  To utensils for eating, drinking, doing
laundry, for bedding, and similar such things.  But if the utensils of silver and
gold are things such as a trowel or a pestle or something similar, he must sell
them and he gets [utensils] of lesser value.  When does this apply [that they force
him to sell extraneous tools]?  Before he has collected [tzedakah] from the people.
But even after he has collected tzedakah, they still make him sell his utensils and
take others of lesser value, and then afterwards he may take [tzedakah again].169

eh dkld
hwl gwil xzen df ixd lk`i dn dzr el oi`e jxca zernd el enze xirl jldn didy ziad lra

did ipr ixdy mlyl aiig epi` ezial ribiykle ,dwcvd on zepdile ipr xyrne d`te dgky
 .mlyl aiig epi`y xiyrdy iprl dnec df dnl `d ,dry dze`a

15.  If a owner of a home was traveling to a city and lost his money while on the
way and now has nothing to eat, then he is permitted to take leket, shikhecha,
péah, ma'esar ani, and to benefit from tzedakah.  And when he arrives at his
home, he does not need to pay [the money back], for he was a poor person at that
time.  To what is this similar?  To a poor person who becomes rich and does not
need to pay [back all the money that sustained him while he was poor].170

fh dkld
dngd zeni cr ogipd m`e lefa oxken minybd inia oxken m`e minxke zecy miza el eidy in
wegci `le odinc ivg cr ipr xyrn eze` oilik`n `l` xeknl eze` oiaiign oi` ,odieya oxken

 .dxikn onfa `ly xeknie envr
16.  If one owns houses, fields, or vineyards, and if he sold them during the rainy
season, it would be at a loss, whereas if he waited until the dry season, he could
sell them for their worth, in such a case, they may not require him to sell [when he
would lose money], but rather they feed him from ma'esar ani up until half their

169. See Babylonian Talmud Ketubot 68a.
170. See Mishnah Péah 5:4.

68



[his property's] worth,171 and they do not pressure him to sell at a time when it
would be disadvantageous to sell.

fi dkld
oi` cexhe wegc `edy iptn lefa `l` epnn gwiy `ven epi` `ede xweia oigwel mc`d x`y eid

wegc epi`y lkd ercie deya xekniy cr jlede ipr xyrn lke` `l` ,xeknl eze` oiaiign
 .xeknl

17.  If the rest of the people are buying at high prices, and he finds that no one
will buy from him except at a cheap price because he is under pressure and in dire
straits, they may not require him to sell [at that time].  Rather, he eats from
ma'esar ani and continues until he can sell for their value, as everyone knows so
he is not under pressure to sell [at a loss].172

gi dkld
miipr xzene ,ely xzend ixd jixv `edy dn lr exizede exeqgn milydl ick el eaby ipr

znd xzen ,miznl mizn xzen ,ieay eze`l ieay xzen ,miieayl miieay xzene ,miiprl
 .eiyxeil

18.  If they collected money for a certain poor person in order to fill his lack, and
they accumulated a surplus [by collecting more than what he was lacking], the
surplus belongs to him.  And so if they collected a surplus for poor people in
general, [the surplus is set aside] for the poor [in the future].  And so a surplus for
captives [is set aside for future] captives, and so for a specific captive, [the
surplus goes to] that specific captive.  And so a surplus for taking care of the dead
in general [is set aside for the future needs of] taking care of the dead, and so if
there is a surplus [that they collected] for a specific dead person, it goes to his
heirs.173

hi dkld
epzp ,ozil eze` oiaiign oi` ozp `l m`e ,epnn milawn dtewl dhext e` iegnzl dhext ozpy ipr

.ozil eze` oiaiign oi` ozp `l m`e ,epnn oilawn oiwgyd z` odl xifgde miycg micba el
19.  A poor person who has given a perutah to the tamchui or to the kupah, they
accept it from him.  If he did not give [anything], they do not require him to give.
If they gave him new clothes, and he returned the worn garments, they accept
them from him.  And if he did not donate [to the kupah], they do not require him
to give.174

171. See Babylonian Talmud Bava Kama 7a.
172. See Babylonian Talmud Bava Kamma 7a-b.  It is remarkable, however, that the Talmud

teaches the opposite of Maimonides' ruling.  However, later legal decisions are in accordance
with Maimonides, perhaps suggesting a problem with the transmission of texts.

173. See Mishnah Shekalim 2:5.
174. See Tosefta Péah 4:10.
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i wxt miipr zepzn zekldLaws on Gifts for the Poor Chapter 10

Maimonides begins this final chapter with motivational reasons to give
tzedakah, both of a theological and practical nature.  He continually invokes the
values of integrity, kinship, virtue, and dignity.  For an in-depth analysis of this
chapter, see the Introduction.

` dkld
epia` mdxa` rxf wicvl oniq dwcvdy ,dyr zevn lkn xzei dwcv zevna xdfdl ep` oiaiig
zn`d zce opekzn l`xyi `qk oi`e ,dwcv zeyrl eipa z` devi xy` ornl eizrci ik xn`py

htyna oeiv xn`py dwcva `l` oil`bp l`xyi oi`e ,ippekz dwcva xn`py dwcva `l` zcner
 .dwcva diaye dctz

1.  We must be especially careful to observe the mitzvah of tzedakah, more so
than any other positive mitzvah, for tzedakah is a sign of the righteous [tzadik]
lineage of Abraham, our father, as it is said, (Genesis 18:19) For I have singled
him out, that he may instruct his children and his posterity [to keep the way of the
LORD] by doing what is just [tzedakah].175 The throne of Israel is established
and the religion of truth stands only on tzedakah, as it is said, (Isaiah 54:14) You
shall be established through righteousness [tzedek].  And Israel will only be
redeemed through tzedakah, as it is said, (Isaiah 1:27) Zion shall be saved in the
judgment; her repentant ones, in the retribution [tzedakah].176

a dkld
dyrn dide xn`py dwcvd liaya llbp wfid `le rx xac oi`e dwcvd on iprn mc` oi` mlerl

ixfk` `edy in lke ,jaxde jngxe mingx jl ozpe xn`py eilr oingxn mgxnd lk ,mely dwcvd
,engxi `le dnd ixfk` xn`py m"ekra `l` dievn zeixfk`d oi`y ,eqgil yegl yi mgxn epi`e

in g`d lr g`d mgxi `l m`e mkidl` 'dl mz` mipa xn`py md mig`k mdilr delpde l`xyi lke
oi` `d odixg` mitcexe eze` oi`peyy m"ekrld ,odipir oi`yep l`xyi iipr inle ,eilr mgxi

 .odig`l `l` zeielz odipir
2.  Never has anyone become poor by giving to tzedakah, nor has anything bad
ever come of it, nor has any harm occurred because of tzedakah, as it is said,
(Isaiah 32:17) The work of righteousness [tzedakah] is peace.  Anyone who
shows compassion, others will show compassion to him, as it is said, (Deut.
13:18) [May God] show you compassion, and let your compassion increase.177

And if someone is cruel and without compassion, then his lineage is suspect, for
cruelty is only found among the idolatrous nations, as it is said, (Jer. 50:42) They

175. See Babylonian Talmud Yevamot 79a.
176. See Babylonian Talmud Shabbat 139a.
177. This is a play on the text.  The original reads, "and in His compassion increase you," that is,

God will multiply your descendants.  Here, the compassion itself increases.
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are cruel, they show no mercy.178  All Israel and all who are associated with them
are like brothers, as it is said, (Deut. 14:1) You are children of the LORD your
God.179 And if a brother does not show compassion for another brother, then who
will have compassion for him?  And to whom can the poor of Israel look?  To the
idolatrous nations that hate them and pursue them?  They can only look to rely
upon their brothers.

b dkld
`ed m"ekrae ,lrila m"ekr caer `xwpy enk lrila `xwp df ixd dwcvd on eipir milrnd lk

jaal mr xac didi ot jl xnyd xne` `ed dwcvd on eipir milrnae lrila ipa miyp` e`vi xne`
ja dide 'd l` jilr `xwe xn`py `heg `xwpe ,ixfk` miryx ingxe xn`py ryx `xwpe ,lrila
mzwrva xdfdl jixv jkitl ,rnyz dz` miipr zrey xn`py miipr zreyl aexw d"awde ,`hg

 .ip` oepg ik izrnye il` wrvi ik dide xn`py mdl dzexk zixa ixdy
3.  Anyone who averts his eyes from [the need of] tzedakah is called Belial
["Wickedness"], just as the idolators worship Belial, and of the idolators Scripture
says, (Deut. 13:14) That some scoundrels [children of Belial] from among you
have gone [and subverted the inhabitants of their town] by averting their eyes
from [the need of] tzedakah.  It says, (Deut. 15:9) Beware lest you harbor a base
[belial] thought.180 And such a person is called, "wicked," as it is said, (Prov.
12:10) The compassion of the wicked is cruelty.  Such a person is called, "a
sinner," as it is said, (Deut. 15:9) He will cry out to the LORD against you, and
you will incur a sin. 181  The Holy One, Blessed Be He, is close to the cries of the
poor, as it is said, (Job 34:28) He listens to the cry of the needy.182  Therefore, one
needs to be especially sensitive to their cries, for they [the poor] have a covenant
established [between them and God], as it is said, (Exodus 22:26) Therefore, if he
cries out to Me, I will pay heed, for I am compassionate.

c dkld
ezekf ca` miaedf sl` el ozp elit` rwxwa zeyeak eipte zerx mipt xaqa iprl dwcv ozepd lk

izika `l m` xn`py ezxv lr enr ope`zne dgnyae zeti mipt xaqa el ozep `l` ,dciqtde
 .oipx` dpnl` ale xn`py minegpe mipepgz ixac el xacne ,oeia`l iytp dnbr mei dywl

4.  Anyone who gives tzedakah to a poor person with a scowl and causes him to
be embarrassed,183 even if he gave him a thousand zuz, has destroyed and lost any
merit thereby.  Rather, one should give cheerfully, with happiness [to do so] and
empathy for his plight, as it is said, (Job 30:25) Did I not weep for the
unfortunate?  Did I not grieve for the needy? And one should speak to him words

178. See Babylonian Talmud Shabbat 151b.
179. See Babylonian Talmud Bava Batra 10a and the Introduction.
180. See Babylonian Talmud Ketubot 68a.
181. See Babylonian Talmud Bava Batra 10a. The translation reads, "guilt," but the connection

here is through "sin."
182. Maimonides does not quote this exactly.
183. Literally:  causes his face to fall in shame.
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of comfort and consolation, as it is said, (Job 29:13) [I received the blessing of the
lost,] I gladdened the heart of the widow.

d dkld
eilr elew diabdl e` ipra xerbl xeq`e ,mixaca edqiit el ozil melk jcia oi`e jnn iprd l`y
zeigdl xne`e ,dfaz `l midl` dkcpe xayp al xne` `ed ixde `kcpe xayp ealy iptn ,dwrva

mingxa oia a`k el didi `l` ,el ie` iprd z` milkdy inl ie`e ,mi`kcp al zeigdle milty gex
 .mipeia`l ikp` a` xn`py mixaca oia

5.  If a poor person asks of you [to give him something], and you do not have
anything in your possession to give to him, comfort him with words.184  It is
forbidden to speak harshly to a poor person or to raise your voice in a shout, for
his heart is broken and crushed.  Thus it says in Scripture, (Psalms 51:19) God,
You will not despise a contrite and crushed heart.  And it says, (Isaiah 57:15)
Reviving the spirits of the lowly, reviving the hearts of the contrite.  And woe to
anyone who shames a poor person!  Woe to him!  Rather, let him be like a father
to him, in compassion and in words, as it is said, (Job 29:15) I was a father to the
needy.

e dkld
dwcvd dyrn dide xn`py ozepd xkyn lecb exky oze` dyrne dwcv ozil mixg` dtekd

 .miakekk miaxd iwicvne xne` mda `veike dwcv i`ab lre ,mely
6.  One who coerces others to give tzedakah is considered to have performed even
a greater deed then the person who actually gives, as it is said, (Isaiah 32:17) For
the work of the righteousness [tzedakah] shall be peace, [and the effect of
righteousness [tzedakah], calm and confidence forever.]185 Of collectors of
tzedakah and similar people it is written, (Daniel 12:3) Those who lead the many
to righteousness [matzdiké harabim] will be like the stars [forever and ever].

The next eight passages are often presented as a text all to themselves, the
"Eight Levels of Tzedakah."  They are presented in descending order from the
best way to give to the needy to the worst.

f dkld
l`xyi cia wifgnd df dpnn dlrnl oi`y dlecb dlrn ,efn dlrnl ef dwcva yi zelrn dpny
cr eci z` wfgl ick dk`ln el `ivnn e` zetzey enr dyer e` d`eld e` dpzn el ozepe jny

`ly cr ea wfgd xnelk jnr ige ayeze xb ea zwfgde xn`p df lre ,le`yl zeixal jxhvi `ly
 .jxhvie leti

7.  There are eight levels of tzedakah, each one greater than the other.  The
greatest level, higher than all the rest, is to fortify a fellow Jew and give him a

184. See Leviticus Rabbah 34:15 as well as Babylonian Talmud Bava Batra 9b.
185. See Babylonian Talmud Bava Batra 9a.  The first half of the verse refers to the one who

gives.  The second part of the verse refers to one who coerces others and whose reward is more
lasting.
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gift, a loan, form with him a partnership, or find work for him, until he is strong
enough so that he does not need to ask others [for sustenance].  Of this it is said,
(Lev. 25:35) [If your kinsman, being in straits, comes under your authority,] and
you hold him as though a resident alien, let him live by your side.  That is as if to
say, "Hold him up," so that he will not fall and be in need.186

g dkld
,dnyl devn ef ixdy ,gwl inn iprd rci `le ozp inl rci `le miiprl dwcv ozepd dfn zegt

miaeh ipa miiprde i`yga da oipzep miwicvd eidy ,ycwna dzidy mi`yg zkyl oebk
ly dtew jezl mc` ozi `le ,dwcv ly dtew jezl ozepd dfl aexwe ,i`yga dpnn oiqpxtzn

 .oeicxz oa dippg 'xk dxeyk bidpdl rceie mkge on`p dpenndy rcei ok m` `l` dwcv
8.  One level lower than this is one who gives tzedakah to the poor and does not
know to whom he gives, and the poor person does not know from whom he
receives.187  This is purely a mitzvah for its own sake, such as the Chamber of
Secrets in the Holy Temple, for there the righteous would give in secret [and
leave], and the poor, of good background, would sustain themselves from it in
secret.  Very close to this is one who gives to the kupah of tzedakah, but one
should not contribute to the kupah of tzedakah unless one is certain that the one
who counts it is trustworthy and wise and behaves competently, as was Rabbi
Chanania ben Teradion.188

h dkld
xzqa oikled eidy minkgd ilecb oebk ,gwl inn iprd rci `le ozi inl ozepd rciy dfn zegt

dwcva oipennd oi` m` `id daeh dlrne zeyrl ie`x dfke ,miiprd igzta zernd oikilyne
 .dxeyk oibdep

9.  One level lower is one who gives tzedakah and the giver knows to whom he
gives but the poor person does not know from whom he takes.  Such did the great
sages who would go in secret and throw money onto the doorways of the poor.189

A method such as this one is a good way when the keepers of tzedakah do not
behave competently.

186. See Babylonian Talmud Shabbat 63a.
187. Maimonides holds the anonymity of both giver and receiver of great importance, but he does

not require anonymity at the highest level of giving.  This is perhaps because the highest level
of giving addresses the source of poverty whereas giving something to a beggar only alleviates
a person's temporary need.  Preventing poverty is therefore of such importance that anonymity
becomes secondary in that instance.

188. See Babylonian Talmud Bava Batra 10b and Avodah Zarah 17b.  Rabbi Chanania ben
Teradion had a reputation for competence and honesty, so he dealt with the collection and
distribution of charity funds.  He was later tortured and executed by the Romans.

189. See Babylonian Talmud Ketubot 67b.
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i dkld
odipicqa zernd mixxev eidy minkgd ilecb oebk ,ozepd rci `le lhp inn iprd rciy dfn zegt

 .dyea odl didi `ly ick oilhepe miiprd oi`ae odixeg`l oiliytne
10.  One level lower is when the poor person knows from whom he takes but the
giver does not know to whom he gives.  Such was the way of the sages who
would tie coins to their garments and would throw the bundle over their shoulder
so the poor could come up [behind them] and take [them] without being
embarrassed.190

`i dkld
 .l`yiy mcew ecia el oziy dfn zegt

11.  One level lower is to give to him with one's own hand before he can ask.191

ai dkld
 .l`yiy xg` el oziy dfn zegt

12.  One level lower is to give to him after he has asked.
bi dkld

 .zeti mipt xaqa ie`xd on zegt el oziy dfn zegt
13.  One level lower is to give him less than one should but with kindness.

ci dkld
 .avra el oziy dfn zegt

14.  One level lower is to give to him begrudgingly.

Maimonides concludes this treatise by giving examples of the ideal ways
of giving tzedakah. Giving to the poor is understood to be a holy act, and God's
presence is manifest in the face of the poor person who receives tzedakah.
Maimonides also implies a tension in the act of receiving tzedakah, namely, that
one should do everything in one's power not to become dependent upon the
community, but at the same time one should not endanger oneself and refuse the
community's help when necessary.

eh dkld
dfg` wcva ip` xn`py oilltzn jk xg`e dltz lk mcew iprl dhext oipzep eid minkgd ilecb

 .jipt
15.  The greatest among the sages used to give a perutah to the poor before every
prayer service and only afterwards would they pray, as it is said, (Psalms 17:15)
Then I, justified [betzedek], will behold Your face.192

190. See Babylonian Talmud Ketubot 67b.
191. It can be assumed that from this point on the situation is one of face to face encounter,

handing something to another.
192. See Babylonian Talmud Bava Batra 10a.
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fh dkld
bidpdle dxez mixkfd cnll ick odizepefna aiig epi`y milecbd eizepale eipal zepefn ozepd

dwcve ,dwcvd llka df ixd en`le eia`l zepefn ozepd oke ,zefean eidi `le dxyi jxca zepad
'd l` `xew df ixd epgly lr minezie miipr dwyne lik`nd lke ,mcew aexwdy `id dlecb

 .dpri 'de `xwz f` xn`py bprzne edprie
16.  One should give sustenance to one's sons and daughters who have come of
age and to whom one is no longer required to give such support so that they may
study the testimonies of Torah and to guide one's daughters on an upright path
and not become shameful.193 So also one should give sustenance to one's father
and mother, for this is essential tzedakah.  It is an important principle of tzedakah
that a relative takes precedence [over another].194  All who give food and drink to
the poor and the orphans from his own table can call to God and he will be
answered with joy, as it is said, (Isaiah 58:9) Then, when you call, the LORD will
answer.

fi dkld
epdie el`a ynzydl el ahen ,micard mewna minezie miipr mc` ly ezia ipa eidiy minkg eev

siqen meie mei lka micar daxnd lky ,mg rxf mda epdi `le eiqkpn awrie wgvi mdxa` ipa
 .zevne zeikf siqen drye dry lka ezia ipa miipr eidi m`e ,mlera oere `hg

17.  The sages commanded that the poor and orphans should be members of one's
household instead of servants.  It is better to use their services [by employing
them] and that the children of Abraham, Isaac, and Jacob benefit from one's
property and not the descendants of Ham, for one who increases the number of
servants each and every day adds to the sin and iniquity of the world.  But if the
poor are made members of one's household, each and every hour one adds merit
and mitzvot.195

gi dkld
eev oke ,xeavd lr envr jilyi l`e zeixal jxhvi l`e xrva lblbzie envr mc` wegci mlerl

weqri iprde caekne mkg did elit`e ,zeixal jxhvz l`e leg jzay dyr exn`e minkg
xn`i `le zelap zenda xer heytl ahen ,zeixal jxhvi `le zleepn zepne`a elit`e zepne`a

i`yepe mivr iaheg mdn eid minkgd ilecb ,minkg eev jkae ,ipeqpxt ip` odk ip` lecb mkg mrl
epzpyk mdn elaiw `le xeavd on el`y `le mingtde lfxad iyere zepbl min ia`eye zexewd

 .mdl
18.  One should always strain oneself and endure hardship and not come to
depend on others rather than cast oneself onto the community.  Thus the sages

193. See Babylonian Talmud Ketubot 50a.
194. See Babylonian Talmud Bava Metzia 71a.
195. See Pirké Avot 1:5, 2:7.
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commanded, "Make your Sabbaths into weekdays rather than come to depend on
others."196

  Even if one is wise and revered and becomes poor, he should engage in some
kind of craft, even a menial one, rather than come to depend on others.  Better to
stretch leather from carrion than to say, "I am a great sage," [or] "I am a priest:
Feed me."  Thus have the sages commanded.  Great sages were splitters of wood,
raisers of beams, drawers of water for gardens, iron workers, and blacksmiths
rather than ask [for their living] from the community or accept anything when
they gave to them.

hi dkld
`ed ixde ,zeixal jxhviy cr dpwfd on zn epi` lhepe mrd z` dnxne lehil jixv epi`y in lk
oebk lhep ok m` `l` zeigl leki epi`e lehil jixvy in lke ,mc`a ghai xy` xabd xex` llka

el oi`e eytpa aiigzne minc jtey df ixd lhep epi`e ezrc qibne oixeqi lra e` dleg e` owf
`ly ick xrv iig dige dryd z` wgce xrive lehil jixvy in lke ,zeny`e ze`hg `l` exrva

jexa xn`p dfa `veik lk lre eilre ,elyn mixg` qpxtiy cr dpwfd on zn epi` xeavd lr gixhi
.c"qa miipr zepzn zekld edl ewilq .'da ghai xy` xabd

19.  Anyone who does not need [tzedakah] but deceives people and takes will not
reach death in old age without having come to depend upon others [in reality].197

For such a one fits the type: (Jer. 17:5) Cursed is he who trusts in man [and does
not heed divine providence].  And anyone who needs to take [tzedakah] and
cannot live without it unless he takes, such as an elderly person, a sick person, or
one who has many afflictions, but whose mind is full of pride and will not take is
like one who sheds blood, is guilty of his own death, and gets nothing for his
hardship except sins and guilt.  But anyone who needs to take and endures
hardship, presses himself, and lives a life of hardship so as not to burden the
community will not reach death in old age without being able to sustain others
from his wealth.  Of him and those like him it is written, (Jer. 17:7) Blessed is he
who trusts in the LORD.

Thus ends, with the help of God, the laws on gifts for the poor.

196. See Babylonian Talmud Pesachim 112a.
197. See Mishnah Péah 8:9 and Babylonian Talmud Ketubot 68a.
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Appendix I:  Sources from the Torah on Tzedakah

Leviticus 19:9-10
l¥lFr §z `l L §n §x ©k §e :h «¥T©l §z `l L §xi «¦v §w  h ¤w¤l §e  xv §w ¦l  L §c «ÿ  z ©̀ §R d¤N ©k §z `l m ¤k §v §x ©̀  xi ¦v §wÎz ¤̀  m¤k §x §v ªw §a «E

:m«¤ki ¥d «l¡̀  dF̈d §i  i ¦p£̀  mz̈  ̀ af£r«©Y x¥B©l §e  i ¦pr̈«¤l  h ¥T©l §z `l L §n §x ©M  h ¤x ¤tE
When you reap the harvest of your land, you shall not reap all the way to the
edges of your field, or gather the gleanings of your harvest.  You shall not pick
your vineyard bare, or gather the separated fruit of your vineyard; you shall
leave them for the poor and the stranger: I the LORD am your God.

Leviticus 23:22
af£r«©Y x¥B©l §e  i ¦pr̈«¤l  h ¥T©l §z `l L §xi «¦v §w  h ¤w¤l §e  L ¤x §v ªw §A  L §c «ÿ  z ©̀ §R d¤N ©k §zÎ` «l m ¤k §v §x ©̀  xi ¦v §wÎz ¤̀  m¤k §x §v ªw §a «E

:m«¤ki ¥d «l¡̀  dF̈d §i  i ¦p£̀  mz̈`
And when you reap the harvest of your land, you shall not reap all the way to the
edges of the field, or gather the gleanings of your harvest; you shall leave them
for the poor and the stranger: I the LORD am your God.

Leviticus 25:35-38
z̈` ¥xï §e  zi ¦A §x ©z §e  K ¤W¤p  FY ¦̀ «¥n  g ©T ¦YÎl ©̀  :K«Ö ¦r  i ©gë  aẄFz §e x¥B  FA  Ÿ §w©f¡g«¤d §e  KÖ ¦r Fcï  dḧn̈E  Li ¦g ῭  KEnïÎi «¦k §e

m¤ki ¥dl¡̀  dF̈d §i  i ¦p£̀  :L«¤l §k ῭  o ¥Y ¦zÎ` «l zi ¦A §x ©n §aE  K ¤W¤p §A  Fl  o ¥Y ¦zÎ` «l L §R §q ©MÎz«¤̀  :K«Ö ¦r  Li ¦g ῭  i ¥g §e  Li ¤dl¡̀ «¥n
:mi «¦dl «̀¥l m¤kl̈ zFi §d ¦l o©r©p §M  u ¤x ¤̀ Îz ¤̀  m¤kl̈  z ¥zl̈  m ¦iẍ §v ¦n  u ¤x ¤̀ ¥n m¤k §z ¤̀  i ¦z`¥vFdÎx ¤W£̀

If your kinsman, being in straits, comes under your authority, and you hold him as
though a resident alien, let him live by your side: do not exact from him advance
or accrued interest, but fear your God.  Let him live by your side as your kinsman.
Do not lend him money at advance interest, or give him your food at accrued
interest.  I the LORD am your God, who led you out of the land of Egypt, to give
you the land of Canaan, to be your God.

Deuteronomy 14:28-29
FlÎoi ¥̀  i ¦M  i ¦e ¥N ©d  ̀ äE :Li «¤xr̈ §W ¦A  Ÿ §g©P ¦d §e  ̀ e ¦d ©d dp̈Ẍ ©A  L §z ῭ Ea §Y x ©y §r ©nÎlM̈Îz ¤̀  `i ¦vFY mi ¦pẄ  WlẄ d¥v §w ¦n

Li ¤dl¡̀  dF̈d §i  L §k ¤x«ä §i o©r ©n §l  Er ¥aÿ §e El §k«῭ §e  Li ¤xr̈ §W ¦A  x ¤W£̀  dp̈n̈ §l ©̀ «d̈ §e mFzÏ ©d §e x¥B ©d §e  KÖ ¦r dl̈£g«©p §e w¤l ¥g
:d «¤y£r«©Y  x ¤W£̀  L §c«ï d ¥y£r«©nÎlk̈ §A

Every third year you shall bring out the full tithe of your yield of that year, but
leave it within your settlements.  Then the Levite, who has no hereditary portion
as you have, and the stranger, the fatherless, and the widow in your settlements
shall come and eat their fill, so that the LORD your God may bless you in all the
enterprises you undertake.
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Deuteronomy 15:1-11
Ed¥r ¥x §A  d ¤X©i  x ¤W£̀  Fcï  d ¥X ©n l©r ©AÎlM̈ hFnẄ  dḦ ¦n §X ©d  x ©a §C d¤f §e :d«Ḧ ¦n §W d ¤y£r«©Y mi ¦pẄÎr ©a«¤W  u ¥T ¦n

Li ¦g ῭ Îz ¤̀  L §l d¤i §d ¦i  x ¤W£̀ «©e yB ¦Y  i ¦x §kP̈ ©dÎz ¤̀  :d«F̈di«©l  dḦ ¦n §W  ̀ ẍẅÎi «¦M ei ¦g ῭ Îz ¤̀ §e Ed¥r ¥xÎz ¤̀  yB ¦iÎ` «l
dl̈£g«©p  L §lÎo ¥z «p  Li ¤dl¡̀  dF̈d §i  x ¤W£̀  u ¤x ῭ Ä  dëd §i  L §k ¤x«ä §i  K ¥xäÎi «¦M oFi §a ¤̀  L §AÎd¤i §d«¦i `l i ¦M  q¤t ¤̀  :L «¤cï  h ¥n §W ©Y

i ¦kp«῭  x ¤W£̀  z`G ©d  dë §v ¦O ©dÎlM̈Îz ¤̀  zFy£r«©l  xn §W ¦l Li ¤dl¡̀  dF̈d §i lFw §A  r ©n §W ¦Y ©rFnẄÎm ¦̀  w ©x :D«Ÿ §W ¦x §l
Ÿ §l ©W«n̈E ha£r«©z `l dŸ ©̀ §e  mi ¦A ©x  m ¦iFB  Ÿ §h ©a£r«©d §e Kl̈Îx¤A ¦C  x ¤W£̀ «©M  L §k ©x«¥A  Li ¤dl¡̀  dF̈d §iÎi «¦M :mF «I ©d  L §E ©v §n

Li ¤dl¡̀  dF̈d §iÎx ¤W£̀  L §v §x ©̀ §A  Li ¤xr̈ §W  c ©g ©̀ §A  Li ¤g ©̀  c ©g ©̀ «¥n  oFi §a ¤̀  L §a d¤i §d«¦iÎi ¦M  :El «W §n ¦i `l L §aE  mi ¦A ©x  m ¦iFb §A
h¥a£r«©d §e Fl L §c«ïÎz ¤̀  g ©Y §t ¦Y  ©gzẗÎi «¦M :oF «i §a ¤̀ «d̈  Li ¦g ῭ «¥n  L §cïÎz ¤̀  uR §w ¦z `l §e  L §a«ä §lÎz ¤̀  u ¥O ©̀ §z `l Kl̈  o ¥zp

dä §x «ẅ  xn`¥l l©r©I ¦l §a  L §aä §lÎm ¦r  xäc̈ d¤i §d«¦iÎo ¤R  L §l  x ¤nẌ ¦d :F «l  x ©q §g¤i  x ¤W£̀  Fxq §g ©n  i ¥C  EP ¤hi ¦a£r«©Y
L §a dïd̈ §e  dëd §iÎl ¤̀  Li¤lr̈  ̀ ẍẅ §e Fl o ¥Y ¦z `l §e  oFi §a ¤̀ «d̈  Li ¦g ῭ §A L §pi«¥r dr̈ẍ §e  dḦ ¦n §X ©d z©p §W  r ©a ¤X ©dÎz©p §W
L ¤y£r«©nÎl«k̈ §A  Li ¤dl¡̀  dF̈d §i  L §k ¤x«ä §i  d¤G ©d  xäC̈ ©d |  l©l §b ¦A  i ¦M Fl L §Y ¦z §A  L §a«ä §l  r ©x¥iÎ` «l §e  Fl  o ¥Y ¦Y oFzp̈  :` §h«¥g

L §c«ïÎz ¤̀  g ©Y §t ¦Y  ©gzR̈ xn`¥l  L §E ©v §n  i ¦kp«῭  o ¥MÎl©r  u ¤x ῭ d̈  a ¤x ¤T ¦n oFi §a ¤̀  l ©C §g¤iÎ` «l  i ¦M  :L «¤cï g©l §W ¦n  lk §aE
:L«¤v §x ©̀ §A  L §p «i §a ¤̀ §l «E  L¤I ¦p£r«©N  Li ¦g ῭ §l

Every seventh year you shall practice remission of debts.  This shall be the nature
of the remission: every creditor shall remit the due that he claims from his fellow;
he shall not dun his fellow or kinsman, for the remission proclaimed is of the
LORD.  You may dun the foreigner; but you must remit whatever is due you from
your kinsman.  There shall be no needy among you -- since the LORD your God
will bless you in the land that the LORD your God is giving you as a hereditary
portion -- if only you heed the LORD your God and take care to keep all this
Instruction that I enjoin upon you this day.  For the LORD your God will bless
you as He has promised you:  you will extend loans to many nations, but require
none yourself; you will dominate many nations, but they will not dominate you.
If, however, there is a needy person among you, one of your kinsmen in any of
your settlements in the land that the LORD your God is giving you, do not harden
your heart and shut your hand against your needy kinsman.  Rather, you must
open your hand and lend him sufficient for whatever he needs.  Beware lest you
harbor the base thought, "The seventh year, the year of remission, is
approaching," so that you are mean to your needy kinsman and give him nothing.
He will cry out to the LORD against you, and you will incur guilt.  Give to him
readily and have no regrets when you do so, for in return the LORD your God
will bless you in all your efforts and your undertakings.  For there will never
cease to be needy ones in your land, which is why I command you: open your
hand to the poor and needy kinsman in your land.

Deuteronomy 24:19-22
L §k ¤x«ä §i o©r ©n §l d¤i §d«¦i dp̈n̈ §l ©̀ «l̈ §e mFzÏ ©l x¥B©l  FY §g ©w §l  aEWz̈ `l d ¤cV̈ ©A  x ¤nr  Ÿ §g ©k «Ẅ §e  L ¤cÿ §a  L §xi «¦v §w  xv §w ¦z  i ¦M
xv §a ¦z  i ¦M :d«¤i §d«¦i dp̈n̈ §l ©̀ «l̈ §e mFzÏ ©l x¥B©l  Li ¤x£g«©̀  x ¥̀ ©t §z `l L §zi«¥f  hA §g ©z  i ¦M :Li «¤cï d ¥y£r«©n  lk §A  Li ¤dl¡̀  dF̈d §i
i ¦kp«῭  o ¥MÎl©r  m ¦iẍ §v ¦n  u ¤x ¤̀ §A  z̈i ¦id̈  c¤a¤rÎi ¦M  Ÿ §x ©kf̈ §e :d«¤i §d«¦i dp̈n̈ §l ©̀ «l̈ §e mFzÏ ©l x¥B©l Li ¤x£g«©̀  l¥lFr §z `l L §n §x ©M

:d«¤G ©d  xäC̈ ©dÎz ¤̀  zFy£r«©l  L §E ©v §n
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When you reap the harvest in your field and overlook a sheaf in the field, do not
turn back to get it; it shall go to the stranger, the fatherless, and the widow -- in
order that the LORD your God may bless you in all your undertakings.  When you
beat down the fruit of your olive trees, do not go over them again; that shall go to
the stranger, the fatherless, and the widow. When you gather the grapes of your
vineyard, do not pick it over again; that shall go the stranger, the fatherless, and
the widow.  Always remember that you were a slave in Egypt; therefore do I
enjoin you to observe this commandment.
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Appendix II: Transliteration and Glossary

Transliteration:

` = not transliterated v = tz
A = b w = k
a = v x = r
b = g W = sh
c = d U = s
d = h (also at the end of a word) Y or z = t
e = v  ̈= a
f = z short  ̈= o
g = ch © = a
h = t F = o
i = y E = u
M = k ª = u
k = kh ¤ = e
l = l ¦ = i
n = m ¥ or i¥  or `¥  = é
p = n ¡ = e
q = s ¢ = o
r = not transliterated £ = a
R = p vocal sheva = e
t = f silent sheva = not

transliterated

In a series of vowels with silent letters, the ' sign is used to aid in pronunciation.

Glossary:

asufi:  A foundling.

bét kor: An area large enough to sow thirty seah of seed.

chalel: An illegitimate child of a priest.

dinar (pl. dinarim, dinarin): A unit of weight and a unit of monetary
measurement, a coin.
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kav (pl. kavim):  A basic unit of measurement of volume, equivalent to
one-sixtieth of a seah.

ketubah:  A prenuptial agreement guaranteeing payment by the husband to the
wife if he divorces her.

kupah: A coffer for the collection of charity distributed on a weekly basis.

leket:  Overlooked gleanings designated for the poor.

litre: A measurement of weight equivalent to one hundred dinarim.

log:  A basic unit of liquid measurement equivalent to one-fourth of a kav.

ma'esar ani:  The tithe for the poor.  In the third and sixth years of a seven year
cycle, after the terumah [the priests' share of the produce] and the ma'asér rishon
[the first tithe given to the Levites] have been taken out, one-tenth of the
remainder is designated for the poor.

ma'asér rishon: The first tithe, given to the Levites.  After the terumah [the
priests' share of the produce], has been taken out, one tenth of the remainder is
given to the Levites.

ma'asér sheni: The second tithe, taken out after terumah [the priests' share of the
produce], and ma'esér rishon [the first tithe given to the Levites], in the first,
second, fourth, and fifth years of a seven year cycle.  It was taken by the owner to
Jerusalem and eaten there by its owner.
ma'asér tevel:  Produce from which the portion due to the priests, terumah, was
not separated.

mamzer:  A child who was conceived in a union forbidden by the Torah.

mitzvah (pl. mitzvot):  Divine commandment.  A positive mitzvah is an injunction
to do something, and a negative mitzvah is a prohibition against doing something.

natin:  A descendent of the Gibeonites deemed to have special status under
Jewish law.

olélot:  Malformed grape clusters designated for the poor.

81



péah:  The edge of a field of grain that is designated for the poor to harvest.  It
must be something that is edible, raised from the ground, maintained as a crop,
gleaned all together at once, and able to be put into storage.

peret:  Separated fruit designated for the poor.  These are one or two grapes that
have become separated or have fallen from a cluster.

seah (pl. se'in): A unit of measurement of volume for both dry and liquid
measures.

shekel:  A unit of measurement of weight and a monetary measurement often
equivalent to half of a dinar.

shetuki:  An illegitimate child with an unknown father.

shikhecha:  Forgotten produce designated for the poor.

tamchui: A plate for the collection of charity distributed on a daily basis.

terumah or terumah gedolah: The priests' share of the produce.

terumat ma'asér: The portion the Levites separate from the tithe given to them
that they give to the priests.

tzedakah:  Charity.  The root of this word indicates "righteousness" or "justice."

zuz:  A monetary measurement equivalent to a dinar.

82



Appendix III:  Editions of Texts
and Suggested Reading List

All biblical references are taken from JPS Hebrew-English Tanakh: The
Traditional Hebrew Text and the New JPS Translation (Philadelphia: the Jewish
Publication Society, 1999).

 m"anx
mirxf rcn

u`"nxz `Wxe v"c zc"lWz milyexi zxecdn

dpWn
miWexit b"r - dpWn ixcq dWW it lr

`ztqez
(a"a zn"a zw"a) oiwifp miWp zcren mirxf

ilaa cenlz
,zezkqn

dvia dkeq `nei migqt oiaexr zaW zekxa
dbibg ohw cren dlibn ziprz dpWd W`x

,oixcdpq `rivn `aa
lfpihW qetc it lr

.miiepiX xtqn mr `plie qetc lr qqeand
uzeaiz iW`x zgizt

udxefpvd ici lr ehnWedW mrhw ztqed
uxqg aizka eqtcp K"pzdn mi`aend miweqtd

,zezkqnd x`W
u`plie qetc it lr

inlyexi cenlz
ub"tx dive zexecdn it lr
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